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Qualification to Pray 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

For offering prayers to the Supreme Personality of 
Godhead, you do not require any high qualification. 
It doesn’t matter. You can offer your prayer from 
any standard of life. Not that you have to become a 
very learned, very scholarly man, and you have to 
present your prayers in very nicely selected words 
so that poetry, rhetoric, prosody, everything is 
there, metaphor. Nothing is required. Simply you 
have to express your feelings. 

So what is that real feeling? One must be aware of 
his position; then one can express his feeling. Feeling 
should be very sincere and automatic. 1 $ 

— Lecture in Montreal. 18 August 1968. 

Mood of the Vaishnavas 

Sri Srimad Gour Govinda Swami Maharaja 

Mahaprabhu has taught in Siksastaka (Cc. adi 17.31): 

trnad api sunlcena taror iva sahisnuna 
amanind manadena klrtanlyah sada harih 

This is the most important teaching in Siksastaka. 
uttama hand apanake mane trnadhama — The nature of 
a real vaisnava is that although he may be the topmost 
paramahamsa, he thinks, “I am the lowest of the low, 
much lower than a blade of grass lying on the street 
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[( Cc . antya 20.22]. Those who are walking on the street 
step on the grass under their feet. A real vaisnava never 
retaliates against such things. Rather, he submits and 
tolerates, dui-prakare sahisnuta kare vrksa-sama — One 
should be as tolerant as a tree. There are degrees of 
tolerance. A tree doesn’t ask for water. In the summer 
season when the scorching heat of the sun is drying up 
the tree, it never asks for water. It tolerates. It may dry 
up and die, but still it never asks for water. A vaisnava 
is as tolerant as this. 

Madhavendra Puri is the example. He never 
asked for anything. If he was hungry or thirsty he 
tolerated. He never asked Krishna to help him. One 
who tolerates like this becomes as tolerant as a tree 
and becomes much humbler than a blade of grass 
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lying on the street. He can chant the pure name. 
The pure name means Krishna. So Krishna comes. 

Krishna told Madhavendra Puri, “What sort of 
sannyasi are you? A sannyasi goes out to collect some 
bhiksdy madhu-kari. You are thirsty and hungry. Why 
are you not going out to beg alms?” 

“How do you know I am hungry and thirsty? 
Who are you?” 

“I am a cowherd boy. I live in this village. I tend 
the cows here.” 

“How do you know that I am hungry and thirsty? 

“I heard. Some women were taking bath in that pond. 
They were talking amongst themselves: ‘That sannyasi, 
sitting underneath that tree is very hungry and thirsty/ 
I have brought this pot of milk for you. Take it.” 

Caitanya-caritdmrta (antya 20.24) states: 

yeiye magaye , tare deya apana-dhana 
gharma-vrsti sake , anera karaye raksana 

A tree will give whatever someone asks for. He gives 
his cool shade to whoever sits under his branches. He 
gives flowers and fruits, He gives his leaves, twigs, and 
branches. He will give his whole body for someone to 
cut. He never complains. He tolerates the scorching 
heat of the sun, torrential rain, the pelting of stones, 
and beatings. He tolerates and gives everything. He 
always does good to others. A vaisnava should be like 
that. Caitanya-caritdmrta (antya 20.25) states: 

uttama hand vaisnava hahe nirabhimana 
jive sammana dibejam ‘ krsna-adhisthana 

A vaisnava is uttama, paramahamsa, the topmost person, 
but he thinks, “I am lowest of the low.” He never demands 
respect. Rather he respects one and all thinking that 
Krishna is there in the heart of every living entity. He 
never demands respect. This is amanimanada. If 
— From a lecture in Bhubaneswar, 23 April 1992. 

The Devotees are Your Life 

The Odishan Poet Salabega 

Bom of a Muslim father and a Hindu mother in the first 
decade of the 17th century , Salabega was rejected by Hindu 
society and refused entrance to the Jagannath Mandir in 
Puri. In spite of that, today his heartfelt songs are the most 
well-known and popular prayers toJagannath in all ofOdisha. 

eka to bhakatajivana , 

bhakata nimante tora sankha cakra cihna 

0 Lord! The devotee is your only life. You accept 
the symbols of the sankha (conch) and cakra (disk) 
for the sake of your devotees. 





Jagannath, Baladev, Subhadra and their beloved devotees 

bhakata to pita mata bhakata to bandhu 
bhakata hitare tora nama krpasindhu 


The devotees are your father and mother. The 
devotees are your friends. Because you are the 
benefactor of your devotees your name is Kripasindhu, 
the ocean of kindness. 

dhenu pache pache vatsa game ksira lobhe 
bhakata pachare tuhi thau sehi bhave 

As a calf, being greedy for milk, runs behind the 
cow, in the same way you always follow behind your 
devotee [greedy for their love]. 

bapa mo mogala-pua maa mo brahmani 
e kulejanmili hindu na khae mo pani 

Oh Lord, my father is a Muslim; my mother is from 
a Brahmin family. With such ancestry no Hindu will 
accept water from me. 

kahe salabega hinajatireyavana 
sri-rahga-carana binu najana-i ana 

This lowborn Salabeg says, by caste I am ayavana. I 
don’t know anything in this world but your lotus feet. V 

— Translated by Pradyumna Das from Bhakta-kavi Salabega 
Jivani 0 Padyavali. Edited by Pandit Niramani Mishra. 
Published by Manoj Kumar Mahapatra. Cuttack. 1994. 

Jewels for Buttermilk 

Srila Lochan Das Thakur’s 
Sri Caitanya-mahgala y sesa-khanda y song 3 

nilacale cade prabhu harisa-hiyaya 
ha hajagannatha! bali anurage dhaya 

In ajoyful mood Lord Chaitanya moved quickly toward Ni- 

lacala. In ecstatic love he exclaimed, “Hahajagannath!” (l) 
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premanande code prabhu simhera gamane 
samhati calite nave sahgerayatajane 

Absorbed in krsna-prema , Gauranga moved with the 

determination of a lion. He was moving so fast that 

his associates couldn’t keep up. (2) 

The Lord came to a small village in the forest and 
met a cowherd boy who was carrying a pot full of 
buttermilk to sell in the market. 

Gauranga said, “0 dear cowherd boy! I am thirsty. 
Can you give me some buttermilk?” 

Falling down at the Lord’s feet, the boy said, 
“Please take this buttermilk and drink as much 
as you like.” 

Lord Chaitanya drank the whole pot of buttermilk. 
Then that so-called sannyasi walked away while 
saying, “You stay here and collect the money from 
my colleagues who are following me.” 

[Note: In this verse Srila Lochan Das Thakur describes 
Mahaprabhu as a kapata-sannyasi — "disguised as a 
sannyasi", meaning a person who is not really a sannyasi 
but is dressed up in order to appear to be one. This is 
generally used to describe someone who is cheating 
the public by claiming to be renounced in order to 
make illicit gains. This statement is in line with the 
Thakur s description in beginning of Caitanya-mangala 
(1.1.113) of Mahaprabhu s sannyasa as vairagya adbhuta 
or the Lord’s, “astonishing renunciation”. What is so 
astonishing about it? Krishna speaks of the meaning 
of sannyasa in Bhagavad-gita 18.2: kdmydndm karmanarh 
nyasarh, sannyasam kavayo viduh — “Giving up activities 
that are based on material desire is what learned 
men call sannyasa .” There is no question of Krishna, 
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the source of all material and spiritual worlds, having 
material desires, so then what is the meaning of 
his sannyasa? Our acaryas have described the inner 
purpose of Mahaprabhu’s sannyasa to be his desire to 
taste the mood of Srimati Radharani, understanding 
that, Lochan Das Thakur refers to him being 
“disguised as a sannyasi".”] 

The Lord moved on quickly and the boy sat down, 
thinking to himself. After some time the Lord’s 
followers arrived there and inquired of that boy, “Did 
you see a sannyasi? 11 

The cowherd boy said, “Yes. He drank all my 
buttermilk and said that you would pay for it. If 
you have any money, then please pay me so I can 
go home.” 

Surprised, Gauranga’s associates looked at each 
other and replied, “Where will we get money? We 
don’t have any money with us.” 

The cowherd boy said, “That’s all right, just forget 
it. Just tell that sannyasi that this was my humble 
offering to his lotus feet.” Then the boy tried to lift 
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Mahaprabhu's associates pursue him as he runs through the forest in Jagannath Puri 


his empty buttermilk pot and go home. But the pot 
wouldn’t budge. Removing the lid, he saw that it 
was full of precious jewels and gold. 
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The cowherd boy ran down the road in the direction 
of Lord Chaitanya. He found the Lord waiting for his 
associates a short distance away. Gauranga smiled 
benevolently upon the boy. When Lord Chaitanya’s 
associates arrived, they were happy to see that the 
cowherd boy had attained the lotus feet of the Lord. 

prabhu bole — gopa tumi call yaha ghara 
tore anugraha krsna kaila - paile bara 

Gauranga said, “Hey cowherd boy, now go back 
home! You obtained a boon and Krishna gave you his 
mercy.” (19) 

leuti asite gopa paila parasada 
naciya buliye gopa premara unmada 

While walking home the boy became filled with love 
of God. He danced and chanted madly in the ecstasy 
of krsna-prema. (20) 

goyala dekhiya sabhara batila ullasa 
goraguna gay a sukhe e locana-dasa 

All the villagers became overjoyed to see that the cow¬ 
herd boy had received the mercy of the Lord. This Lo- 
chan Das happily sings the glories of Gauranga. (21) if 

Bibliography 
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The Guru Must be Liberated 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

Unless one is a resident of Krishnaloka, one cannot 
be a spiritual master. That is the first proposition. A 
layman cannot be a spiritual master, and if he becomes 
so then he will simply create disturbance. Who is a 
liberated person? One who knows Krishna. It is stated 
in the fourth chapter of Bhagavad-gita that anyone 
who knows Krishna in truth is immediately liberated, 
and after quitting the present body he immediately 
goes to Krishna. That means he becomes a resident 
of Krishnaloka. As soon as one is liberated one is 
immediately a resident of Krishnaloka, and anyone 
who knows the truth of Krishna can become a spiritual 
master. That is the version of Lord Chaitanya. So to 
summarize the whole thing, it is to be understood that 
a bona fide spiritual master is a resident of Krishnaloka. 

Your nextH question, whether the spiritual master 
was formerly a conditioned soul? Actually a bona fide 
spiritual master is never a conditioned soul. There 
are three kinds of liberated persons. They are called 
l) sadhana-siddha , 2) krpa-siddha , and 3) nitya-siddha. 
Sadhana-siddha means one who has attained perfection 
by executing the regulative principles of devotional 
service. Krpa-siddha means one who has attained 
perfection by the special mercy of Krishna and the 
spiritual master, and nitya-siddha means one who was 
never contaminated. The symptoms of a nitya-siddha 
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are that from the beginning of his life he is attached 
to Krishna and he is never tired of rendering service 
to Krishna. So we have to know what is what by 
these symptoms. When one is actually on the siddha 
platform there is no such distinction as to who is 
sadhana y krpa y or nitya-siddha. When one is siddha there 
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is no distinction Just like when the river water glides 
down to the Atlantic Ocean, no one can distinguish 
which portion was the Hudson River or some other 
river. Neither is there any necessity to make such a 
distinction. Actually, every living entity is eternally 
uncontaminated, although he may be in touch with 
matter. This is the version of the Vedas. Asahga hy 
ay am purusah — the living entity is uncontaminated 
( Brhad-aranyaka Upanisad4.3.15).]ust like when there is 
a drop of oil in water you can immediately distinguish 
the oil from the water. The water never mixes with 
the oil. Similarly, a living entity, although in material 
contact, is always distinct from matter. 

You are correct when you say that when the 
spiritual master speaks it should be taken that 
Krishna is speaking. That is a fact. A spiritual master 
must be liberated. It does not matter if he has come 
from Krishnaloka or he is liberated from here. But he 
must be liberated. The science of how one is liberated 
is explained above. When one is liberated, there is 
no need of distinction whether he has come directly 
from Krishnaloka or from the material world. V 

— Letter to Mukunda. 10 June 1969. 

The Final Words of 
Bhakta Kavi Gopal Krishna 

Gopal Krishna was born in 1784 in the town of 
Paralakhemundi in Ganjam District of India’s state of 
Odisha. He was a Gaudiya Vaisnava in the line ofSrila 
Syamananda Prabhu. Although he is not well known in 
other parts of the world , he is one of the most beloved 
Gaudiya Vaisnava poets in Odisha and is known there as 
Bhakta Kavi , devotee poet The following excerpt from the 
book Bhakta Kavi Gopal Krishna by Fakir Mohan Das , 
describes the last days of this great devotee. 

A person’s nature, good or bad, is revealed at the 
time of his death. When the poet [Gopal Krishna] 
reached the age of sixty, his second son Haribandhu 
died, leaving behind his wife Paurnamasi and 
daughter Sanama. Next, the poet’s son-in-law 
also expired. In spite of such misfortune, the poet 
remained calm and unruffled. Rather than lamenting, 
the poet increasingly engaged himself in the reading 
of Sri Caitanya-caritamrta , in the worship of his 
istadeva [his family deities of Sri Sri Radha Rasikaraja 
Krishna], and in remembering the divine pastimes of 
Sri Sri Radha Krishna. He expressed his mood thus: 
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Nama is All Powerful 


Skanda Purana 

dana-vrata-tapas-tirtha-yatradinam ca yahsthitah 
saktayo deva-mahatam sarva-papa-harah subhah 

rdja-suydsvamedhdndmjndnasyddhydtma-vastunah 
akrsya harina sarvdh sthapitah svesu namasu 

Whatever potency to award auspiciousness 
and destroy sin that may be found in the 
performance of charity, penances, austerities, 
visiting holy tirthas , worshiping demigods, 
performing Rajasuya or Asvamedha sacrifices, 
or the attainment of knowledge related to the 
soul, that potency has been invested in the holy 
name of Sri Hari. 

— Quoted in Hari-bhakti-vilasa 11.398-399 
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brajabanaku manaja chalire 
jaya radhe krsna bolire 
bhalana ethire kichi nahiri sukha 
murukha sabuti dukhalare 
nibhrta kuhjare bije karicchanti 
rahi dekha candra mukhare 
chinmaya chidghana rasamaya krsna 
ananda rupini radha re 
sakhl manjarinka sangare rahibu 
nasibe sakala badha re 

0 mind! Go to the forest of Vrindavan, singing, “All 
glories to Sri Sri Radha and Krishna! You foolish mind, 
don’t worry, because there is no happiness here. 
Rather, this world is full of displeasure. Stay a while in 
Vrindavan and see the moonlike face of Radha Krishna, 
who are staying in a solitary grove. Sri Krishna is full 
of divine consciousness and deep devotional joy, and 
Sri Radha is the embodiment of divine pleasure. Stay 
with the sakhis and manjaris , for they will help you by 
destroying all obstacles.” 
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Srila Lochan Das Thakur 


On the second day of the bright fortnight of the 
month of Phalguna in the year 1862, when the poet 
was seventy-eight years old, he left this world. On 
this day he first completed his morning devotional 
activities, then he started reciting the maha-mantra 
on his japa-mala, sitting in perfect padmasana pose. 
He wrote a poem describing his meditation upon his 
eternal spiritual form and the transcendental realm 
of nitya-vrndavana : 

srf gurudatta tanu ebe hoijanta mora 
jai purii ubha huanti pase srlsaraslra 

sastahga pranama karu mun hrsta hai sarlra 
pulaka hoi bhantaje netranandasrudhara 

saratlraranya biloki prati brksaballinki 
olagi aslesa karanti sadare namadaki 

ha vrndavana dharamre suksmasikata pare 
jugalanghri cihna biloki lotanti prathamare 

biloki parama adbhuta parananda svarupa 
padi rahanti padabjare labhi sukha amapa 

If I receive my spiritual body given by Sri Gurudeva, 
then going with that body I will stand near to Radha 
Kund. Paying my humble respects, my body will thrill 
with joy and tears of happiness will come from my eyes. 
Seeing the trees and creepers in the forest on the bank 
of Radha Kund, I will call their names with affection, 
and paying obeisances to them I will embrace each and 
every one. Alas! Seeing the lotus footprints of Radha 
Krishna in the fine sand, I will immediately roll on the 
ground there. And looking upon the Lord’s wonderful 
form of eternal pleasure, I will feel unlimited joy and 
will stay there at his lotus feet. 


Then, after completing his daily quota of recitation 
of the maha-mantra , he scripted the last poem of his 
life on the wall and then departed. 

jivajivabelaku hoila saja radha-govinda bhaja 

Ojiva soul! Now you are going to leave this world. Pray 

to Radha Govinda. "ft 

— Fakir Mohan Das. Bhakta Kavi Gopala Krishna. Sahitya Akademi. 
Kolkata. 2002. 

“Mataji” 

From the Life of Srila Lochan Das Thakur 

Srila Lochan Das Thakur, also known as 
Trilochanananda Das, the author of the famous Srf 
Caitanya-mahgala , appeared in the year 1445 Saka (1523 
AD) in the village Kograma in the Katwa area of the 
district of Burdwan. His mother’s name was Srimati 
Sadanandi and his father’s name was Kamalakara Das. 

Following the norm of the time, Trilochanananda 
Das was married at a young age. His young wife 
lived at home with her parents, as was common 
then for child-aged brides, in a village some distance 
from that of Lochan Das. As the boy grew up he was 
increasingly devoted to Sri Chaitanya Mahaprabhu 
and correspondingly detached from material life. 
Seeing this, the parents of his wife became concerned 
and approached Srila Narahari Sarkar, the guru of 
Lochan Das, with their concern. Narahari ordered 
Lochan Das to go visit his wife. 

Submissive to the order of his guru, Trilochanananda 
set out for the village of his in-laws. However, when he 
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got there he realized that it had been so long since 
he visited that he no longer remembered how to find 
their home. Seeing a young girl on the street, Lochan 
Das approached her and, following the then present 
cultural behavior, addressed her in a respectful way, 
as mother, “Excuse m ejmataji, do you know how to 
find the home of such and such family?” he asked her. 

“Yes, I know them, you can follow me. I’ll show you 
the way.” And the girl set off, followed by Lochan 
Das. When they reached the house, he found that the 
young girl was actually his wife. It had been so long 
since he had seen her that he did not recognize her. 

Realizing that he had addressed her as mother, a 
title that is still sacred to millions of people in India 
today, from that point on Lochan Das vowed to never 
touch her, and treated her as his mother. In this way, 
he and his wife passed their years living in a mood of 
renunciation dedicated to Guru and Gauranga. 

The Brahma-vaivarta Purana (1.10.50) instructs: 

matar ity eva sabdenayam ca sambhasate narah 
sdmdtr-tulyd satyena dharmah saksi satam apt 

If a man addresses someone as “mother”, dharma 
has witnessed that statement. In truth, she is the 
same as his mother. 

Vedic and vaisnava culture offers so much respect 
for mothers. Narada Pancaratra (2.6.6-7) states: 
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adau samuccared radham pascat krsnam ca madhavam 
viparitamyadi pathet brahma-hatyam labhed dhruvam 

First, one should utter the name “Radha”, and then one 
should utter the name “Krishna” or “Madhava”. If one 
utters the reverse, one gets the result of killing a Brahmin. 

srl-krsnojagatam tato jagan-mata ca radhika 
pituh sad-guno mata vandya pujya ganyasx 

Sri Krishna is the father of the world and Radhika is 
the mother. The mother is one hundred times more 
worshipful and higher in point of respect due than 
the father. (MD) It 
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Preaching in India 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

I quite appreciate the difficult problems in India, 
and I quite agree with you cent-percent that India 
is now in a miserable condition by its poverty and 
natural catastrophes like floods, earthquakes, etc. Your 
suggestion that this can only be solved by Lord Krishna 
the omnipotent is also right. Therefore, if you want 
to do something for India, the only remedial measure 
that you can take is to spread Krishna consciousness 
amongst the people. Otherwise, the next step is surely 
communism as you have already suggested. 

You say that there is a communist menace and 
materialism is trying to dominate but at the same 
time religious faith is also progressing. Two things 
cannot go on simultaneously. Actually, India is the 
country of religion. The present government policy 
to kill religious faith of the people is resulting 
in frustration of religious life because it is not 
organizedly taught. But by nature the people of India 
have a hankering for spiritual advancement, and 
therefore the present situation is a natural result of 
the clash between two opposite ideals. 

In this case also the best treatment is to give the 
people scientific religious ideas which are very 
clearly stated in the Bhagavad-gfta. But unfortunately, 
unscrupulous and rascal so-called scholars, religionists 
and philosophers have misinterpreted the teachings of 
Lord Krishna in the Bhagavad-gfta. , and they have misled 
the whole population. Bhagavad-gfta is popular not only 
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His Divine Grace A. C. Bhaktivedanta Swami 

in India, but also all over the world. Unfortunately, 
the real idea has been distorted. We have therefore 
presented our Bhagavad-gfta As It Is , and perhaps you 
know it; it is published by MacMillan. I have tried to 
explain in this book the real purpose of the Bhagavad- 
gfta. Bhagavad-gfta is the authorized book to teach 
people how to love Krishna, the Supreme Personality 
of Godhead. There is nothing else except devotional 
service to the Lord described there, but great politicians 
have misinterpreted the sunshine-like clear statements 
of Bhagavad-gfta with a cloud of mental concoctions. So 
if you think seriously to improve the condition of India, 
you can begin even in a small-scale the propagation of 
Krishna consciousness, and if you do it seriously and 
sincerely, surely you will be successful. V 

— Letter to Mr. Kair. 8 July 1969. 
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The Ornament of 
Equivocal Phrases 

Various Authors 

Sanskrit poets from time immemorial have 
used a variety of alarikaras , literary ornaments, to 
decorate their poetry. One such ornament is vakrokti. 
The Sanskrit word “vakra” can mean “crooked”, 
or “oblique”, and “uktz” can mean “speech”, or 
“expression”. It refers to a phrase or sentence that 
is ornamented with multiple meanings. 

Vakrokti is of two types— slesa-vakrokti , where a hearer 
draws out from what was spoken a different meaning 
than what the speaker intended, and kaku-vakrokti, where 
the speaker makes his point more emphatic by asking a 
rhetorical question or using sarcasm. 

Slesa-vakrokti can be further sub-divided into sabhahga- 
slesa-vakrokti, where the sounds spoken are combined in 
an unintended way to form different words from what 
was intended by the speaker, and abhahga-slesa-vakrokti y 
where the words themselves, as used by the speaker, 
are given a different meaning from what was intended. 

Kuntaka, a ninth century poet from Kashmir, gave 
vakrokti an exhaustive treatment in his composition 
named ‘ vakrokti-jivita , assigning it a special status 
amongst all other ornaments, tryingto establish that 
vakrokti is an indispensable part of a great poem. 
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Srila Kavi Karnapur gives an example of abhanga- 
slesa-vakrokti: 

kas tvam syama! harir babhuva tad idam vrndavanam nirmrgam 

ham ho nagari! madhavo smy asamaye vaisakha-masah kutah? 
mugdhe! viddhijanardano smi tad iyamyogya vane vasthitir 

bale ’ham madhusudano ’smividitamyogya-dvirepho bhavan 

Radha: Who are you, dark fellow? 

Krishna: I am Hari! 

Radha (interpreting “hari” as “lion”): But this 
Vrindavan forest has become devoid of such ferocious 
animals. How can a lion be present here? 

Krishna: 0 Radhika! I am Madhava! 

Radha (interpreting “ madhava ” as the month of 
Madhava, also known as Vaishakh): How has the 
Vaishakh month arrived untimely? 

Krishna: 0 charming lady! I am Janardan! 

Radha (interpreting “ janardana ” as “he who gives 
all people trouble”): Oh! If s nice that a troublesome 
person like you is staying here in the forest, away 
from the city and people in general. 

Krishna: 0 girl! I am Madhusudana! 

Radha (interpreting “ madhusudana ” as “honeybee”): 
Well, that can be seen from your black-color. Indeed, 
a double scoundrel you are! 

[Translator’s Note: The term “ madhusudana ” means 
u madhoh sudana ”, a collector of honey. But another 
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name for a honeybee is “dvi-repha”. Sri Radha uses 
this term to address Krishna and then employs a 
pun on dvi-repha. Repha also means “scoundrel”, so 
dvi-repha means “a double scoundrel”. In this way, 
Sri Radha defeats each and every move of Krishna. 

Here, the terms “han\“madhava ”, “janardana” and 
“madhusudana ” have been re-interpreted without 
any recombination of the words themselves — 
abhahga-slesa-vakrokti.] 

Srila Kavi Karnapur also gives an example of 
sabhahga-slesa-vakrokti: 

kante kirtir akirtir eva vada me kincidjadebhyah param 
dhira kdpi bhavaty aho katham aho buddhir bhavet purnima? 
ka medha tava bhuyasi na madane tvayy evam adharanas 
tan mam asprsa na sprseyam iti sa srimahjito radhaya 

Krishna: 0 my lover! 

Radha (interpreting “kante” as “ka ante ”, “What 
remains at the end of life?”): Only ones fame and infamy. 
Krishna: Tell me something. 

Radha (interpreting u vada me kihcit ” as u vada me 
kim cit”, “Tell me what is cid, spiritual substance?”): 
Cit is that which is transcendental to matter. 
Krishna: Oh! You are really intelligent! 


Hut Tlrtt ^HundredSfofoj - tijj/d, — 3 

Radha (interpreting “dhira kdpi bhavaty aho yy as “ dhi 
rakdpi bhavaty aho 1 , “Intelligence becomes the moon.”) Oh! 
How illogical! How can intelligence turn into the moon? 

Krishna: What brilliant intelligence you have! 

Radha (interprets “ka medha tava bhuyasi 7y as “ kame 
dha tava bhuyasi”, “Your consciousness is fixed in 
lust!”) Not in lust, but it is fixed in you! 

Krishna: Then touch me! 

Radha (interpreting “tan mam asprsa ” as “tan ma 
ma sprsa ”, “Then do not, do not touch me!”): I won’t 
touch you if you say so! 

In this way, Krishna was won over by Radha. 

[Translator’s Note: In each of these exchanges, 
Radha has rearranged the sounds spoken by Krishna 
into words different from what he intended — 
sabhahga-slesa-vakrokti.] 

Srila Baladev Vidyabhushan also gives an example 
of slesa-vakrokti which employs both abhahga and 
sabhahga variations: 

radhe! tvam kupita tvam eva ku-pita srastasi bhumeryato 

mata tvamjagatam tvam evajagatam mata na vijho parah 
devi! tvam parihasa-keli-kalahe nanta tvam evety asau 

smero vallabha-sundarim avanaman saurih shy am vah kriyat 



Painting by Devaki Dasi, Lithuania 
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Krishna: 0 Radha! You are sulky! 

Radha (interpreting “kupita” as “ku-pita”, “father of 
the world”) You are ku-pita and not me, for you have 
created this world! 

Krishna: You are the mother of this world! 

Radha (interpreting the word “mata’ as “knower”): 
You alone are the knower of this world, for no one is 
superior to you in knowledge! 

Krishna: 0 Devi! In the humorous war of words, 
your skills are ananta, , endless. 

Radha: It is not me but you who bears the name 
“Ananta”. 

Hearing this, the smiling Shauri (Krishna) paid his 
respects to the beautiful gopi girl Radha! May that 
Krishna bestow prosperity on you all! 

[Translator’s Note: In the example above, the 
term U kupita 7 is an example of sabhahga-slesa-vakrokti 
and the terms “mata” and “ananta” are examples of 
abhahga-slesa-vakrokti.] 

Kaku-vakrokti usually takes the form of a rhetorical 
question. For example a lover may affectionately say to 
his or her beloved, “Am I not the lucky one?” The actual 
meaning is, “Of course I’m the lucky one.” In another 
situation, a lover who is fed up of his or her relationship 
but is forced to carry on may also sarcastically say, “Am 
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I not the lucky one?” In this case, the actual meaning 
is, “Count me as unlucky.” Thus, in both cases there is 
a difference in how the statement is spoken and how 
it gets interpreted. This is kaku-vakrokti. 

An example of kaku-vakrokti is given by Srila 
Baladeva Vidyabhushan in the Sahitya-kaumudi (9.1): 

atasi-kusuma-sydmamsata-simantini-vrtam 
sa-trsnam krsnam alokya hrdayam na viduyate 

[A gopi says to Radhika], “Krishna, who has a dark-bluish 
complexion like the atasi flower, is now surrounded by 
hundreds of damsels. Seeing him eager to enjoy their 
association, does the heart not feel any anxiety?” 

The final question — “does the heart does not 
feel any anxiety?” is rhetorically spoken. It actually 
means that “the heart feels great anxiety”.] 
Another example of kaku-vakrokti in Alankara- 
kaustubha of Srila Kavi Karnapura is as follows: 

na vadasi harina pi prcchyamana 
na batal vilokyase vilokyamana 
nijam abhimatam ihyatam idanim 
vidhu-vadane samayah sa no na bhavi 

[The gopi friends say to Radhika], “0 Radha! You do 
not reply even when Hari asks you various questions. 
Neither do you look back at him when he glances 
at you. For the time being, you can maintain this 
sulkiness, but 0 moon-faced Radhika! Will we never 
be able to see the good old times again?” 

[Translator’s Note: Actuality, the gopis were saying: 

vidhu-vadane samayah sa no na bhavi 

“Of course, at the time of Vidhu’s (Krishna’s) playing 
(vadane) of the flute, we will definitely see the good old 
times when you will be eager to look at him and speak 
to him.” This is another example of kaku-vakrokti.] 

[To be continued.] V 

— Article compiled by Hari Parshad Das using the Sanskrit available 
at the Gaudiya Grantha Mandira (www.granthamandira.com) 
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Preachers, Not Builders 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

So far your purchasing that building is concerned, if 
it is a great endeavor, how can you manage? ...We are 
not very much for owning buildings, our real business 
is to preach and propagate Krishna consciousness 
widely.... But if we spend our whole time simply 
to earn money to pay for big, big buildings and 
decorations, what is the value? I am more interested 
in preachers than builders and decorators. fit 

— Letter to Damodara. 6 August 1972. 

Hope for Degraded Devotees 

Srila Bhaktisiddhanta Saraswati 
Thakur Prabhupada 

Those who leave Sri Gaudiya Matha and go elsewhere 
before the completion of their initiation vows, thinking, 
“initiation is over,” and thereby become degraded 
because of bad association, can again rejoin the service 
of the Gaudiya Matha when their past misdeeds are 
exhausted. There is never any possibility of falling down 
for a person who has received even a hint, or reflection, 
of the mula-mantra , or the secret of unalloyed bhajana. 
Still, as full-fledged members, their inability to accept 
the authority of the matha as a result of their previous 
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offenses committed against the vaisnavas is ultimately 
due to their personal weakness. When, by the grace of 
the Supreme Lord, the service attitude is progressively 
increased within their heart, they will not fall prey to 
sinful propensities. Try to benefit such fallen persons 
by helping them. That will be an act of real friendship. 
Thoughtless and ignorant people who are unable to 
comprehend the magnanimous pastimes of exalted 
personalities question, “Why did Kala Krishnadas, 
who was under the shelter of Gaurasundara, become 
attracted to the Bhattathari women?” “Why did 
Chota Haridas, rather than exhibiting the example of 
a devotee, engage in inferior activity on the pretext 
of serving Gaura?” “Why did Ramachandra Puri 
give up his subordination to Madhavendra Puri?” 
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“Why did a few so-called sons of Adwaita Acharya 
Prabhu and a few so-called disciples of Virabhadra 
become independent?” V 

— From Patramrta 1.22. Touchstone Media. Kolkata. 2012. 

Srila Prabhupada’s 
Book Distribution 

Sri Srimad Gour Govinda Swami Maharaja 

Our revered spiritual master Srila Prabhupada spent 
gallons and gallons of his blood printing and distributing 
books and travelling extensively. He tolerated so many 
difficulties as an old man because his heart cried seeing 
the suffering of the jivas in this world. He wanted to give 
everyone krsna-katha y knowing it to be food for the soul. 
Everyone else makes arrangements to feed the body, but 
the body only gives continuous trouble and pain, klesada 
asa dehah. Still, people struggle so hard, working like 
asses, to be happy and peaceful through the body. Instead 
of becoming happy, though, they become more afflicted 
and desperate. Practically no one thinks to feed the soul. 
But you are the soul, yenatmasuprasldati —When the soul 
is happy, you will be happy. Prabhupada arranged to 
supply that food by setting up printing presses to publish 
books filled with krsna-katha. This is what the mahajanas 
do. When Prabhupada sees more books being printed 
and distributed he becomes so happy! If 

— From My Revered Spiritual Master. Lecture, Srila Prabhupada’s 
Disappearance Day, Bhubaneswar, 29 October 1992. 

The Ornament of 
Equivocal Phrases - Part 2 

Various Authors 

In the previous issue , the concept of vakrokti was 
introduced along with its two divisions — slesa-vakrokti 
and kaku-vakrokti. A few examples of both these types of 
vakrokti were given. In this issue, we explore some more 
examples of these two types ofvakroktis/fom the writings 
of the Gaudiya Vaishnava acaryas. 

An example of abhahga-slesa-vakrokti from the 
Padyavall (281): 

angulya kah kavatam praharati kutile madhavah kim vasanto 
no cakn kim kulalo na hi dharani-dharah kim dvijihvah phanmdrah 
naham ghorahi-mardi kim asi khaga-patir no harih kim kaplso 
radha-vanibhir ittharh prahasita-vadanah patu vas cakra-panih 

Radha: Who knocks on the door with his fingers? 

Krishna: 0 crooked Radhika! It is me, Madhava! 

Radha: (interpreting u madhava" as referring to the 
spring season): Are you the spring season personified? 
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Krishna: No, I am Chakri (wielder of the 
Sudarshan disc)! 

Radha: (interpreting u cakrl" as one whose work 
is to make clay pots on a wheel): Are you a potter? 

Krishna: No, I am Dharani-dhara (lifter of the 
earth, Varahadeva)! 

Radha: (interpreting “ dharani-dhara" as 
Anantashesh, who lifts the entire universe, including 
the earth): Oh, so you are the forked-tongue snake 
Anantashesh? 

Krishna: No, I am Ghorahi-mardi, the one who 
crushes even fearsome snakes! 

Radha: (interpreting “ ghorahi-mardi" as Garuda): 
Oh, so you are Garuda, the king of birds? 

Krishna: No, I am Hari! 

Radha (interpreting ‘Hari’ as monkey): Oh, so you 
are the king of the monkeys? 

May Krishna, the wielder of the Sudarshan disc and 
the one who smiled on hearing these witty replies of 
Radhika, protect you all! 

[Translator’s Note: All the vakroktis above are of the 
abhahga-slesa variety — the words of the speaker have 
been re-interpreted without being broken into parts.] 

An example of a combination of abhahga and 
sabhahga varieties of slesa-vakrokti is also found in 
the Padyavall (282): 








Nama-tattva 


Back from the Dead 

Visnu-dharmottara 

satyam bravlmi te sambho gopanlyam idam mama 
mrtyu-samjivamm nama krsndkhyam avadharaya 

0 Mahadeva, I am telling you the truth! — The 
holy name of Krishna is most confidential. Know 
for certain that this holy name can bring a dead 
man back to life. 

— SanatanGoswami. SriHari-bhakti-vilasa 11.501. English translation 
by Bhumipati Das. Rasbiharilal & Sons. Vrindavan. 2005. 
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Radha and Krishna on the hank of the Yamuna 


kas tvam bho nisi kesavah sirasijaih kim ndma garvayase 
bhadre saurir aham gunaih pitr-gataih putrasya kim syad iha 
cakri candramukhi prayacchasi na me kundim ghatim dohanlm 
ittham gopa-vadhu-jitottarataya hrlno harih pdtu vah 

Radha: Who are you, coming at this time of the night? 

Krishna: It is me, Keshava (the one by whom even 
Brahma [ ka ] and Shiva [ fsa ] are controlled [va])\ 

Radha: (interpreting u kesava ’ as one who has 
beautiful locks [va] of hair [ kesa ]): Why display such 
pride simply because of your hair? 

Krishna: 0 auspicious Radha! I am Sauri (the 
descendant of sura , ‘the brave one’)! 

Radha: If an ancestor has great qualities, what is 
the greatness of the descendant? 

Krishna: 0 moon faced Radhika! I am Chakri 
(wielder of the Sudarshan disc)! 

Radha: (interpreting “ cakn 1 as one whose work is 
to make clay pots on a wheel): So, have you come to 
give me pots and vessels of clay? 

May Hari, who was defeated by Radha’s answers in 
this way, protect you all! 

[Translator’s Note: The term kesava here is an 
example of sabhahga-slesa-vakrokti since it has been 
broken into parts to derive the alternate meaning. 
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All other vakroktis in this verse are of the abhanga- 
slesa variety.] 

Another example from the Padyavali (283): 

vasah samprati kesava kva bhavato mugdheksane nanv idarh 
vasam bruhi satha prakama-subhage tvad-gatra-samsargatah 
yaminyam usitah kva dhurta vitanur musnati kimydmini 
saurir gopavadhum chalaih parihasann evam vidhaih pdtu vah 

[Seeing that Krishna has come very late to meet 
her, a gopf says]: 0 Keshava! Where is your vasa 
(residence) nowadays? 

Krishna: (interpreting “vasa” as cloth): 0 silly 
roving-eyed girl! Here it is. Can’t you see? 

Gopi: 0 cheat! Tell me about your vasa (residence). 

Krishna: (interpreting u vasa” as aroma): 0 
extremely auspicious lady! This vasa (aroma) is due 
to contact with your fragrant limbs. 

Gopi: If it is so, 0 cheater, then how come you smell 
fragrant even today when it is a fact that you were 
absent during the night? 

Krishna: (interpreting u ydminyam usitah ”, absent at 
night, as u yaminya musitah”): 0 Radhe! The night is not 
even a physical entity. How can the night (yaminya ) 
steal ( musitah ) the fragrance from something else? 

3 


Unknown artist 






tissue Three ^invArtclSipcty -nine, 'dPc^t — 4 

May Krishna, who joked with the gopf in this 
cunning manner, protect you all! 

[Translator’s Note: In this example, the re¬ 
interpretation of yaminyam usitah as yaminy a musitah 
is an example of sabhahga-slesa-vakrokti. All others are 
examples of abhafiga-slesa-vakrokti.] 

The following is an example of kaku-vakrokti from 
the Bhakti-rasamrta-sesa of Srila Jiva Goswami: 

kale kokila-vacale sahakara-manohare 
apy agasah hares tyagas tasyas ceto na day ate 

[A gopf says to another], “Even though [the spring 
season has arrived and] the cuckoo sings abundantly, 
and even though the mango tree has blossomed 
beautifully, she (Radha) has abandoned Hari, the 
offender [who cheated on her]. Does her heart not 
feel any anxiety [to meet him]?” 

[Translator’s Note: The question “Does her heart 
not feel any anxiety [to meet him]?” is a rhetorical 
question, used to emphasize that of course her heart 
feels anxiety, as well known to both the speaker and 
the hearer. This is an example of kaku-vakrokti.] 

Another example is found in the Padyavalf (42): 

nanda-nandana-kaisora-lflamrta-mahambudhau 
nimagndndm kim asmakam nirvana-lav anambhasa? 
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Flute lessons 


[A devotee says,] “What do we devotees, who are 
fully immersed in the nectarean ocean of the youth- 
pastimes of Nanda-nandana Krishna, have to do with 
the salt-ocean of impersonal liberation?” 

[Translator’s Note: The entire verse is in the form 
of a rhetorical question. The actual intention is to 
say that devotees do not have anything to do with 
the salt-ocean of impersonal liberation, but instead 
of saying it directly it is spoken in the form of a 
rhetorical question in order to give great emphasis 
to the statement.] 

Another example of kaku-vakrokti is found in the 
Padyavalf (110): 

bhaktih seva bhagavato muktis tat-pada-lafighanam 
ko mudho dasatam prapya prabhavam padam icchati? 

[A devotee says], u Bhakti is service to the Lord, 
and impersonal liberation is the process of cessation 
of such sweet service. Where is the fool who on 
attaining the service of the Lord desires to have 
impersonal liberation?” 

[Translator’s Note: This is another rhetorical 
question. The intention is to emphatically say that 
such a fool does not exist.] "it 

— Article compiled by Hari Parshad Das using the Sanskrit available 
at the Gaudiya Grantha Mandira (www.granthamandira.com) 
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Disciple Means Discipline 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

Disciple means discipline. The word discipline comes 
from disciple. Unless there is discipline, there is no 
question of disciple. The word sisya comes from the verbal 
root “sas”, which means “ruling”. From this root comes 
“sasana”, which means “government”, “s'astra” which 
means weapon, “ sastra ”, scripture, and “sisya”, disciple. 
They have all come from the same root, sas-dhatu. There is 
a saying, “Obedience is the first law of discipline.” Unless 
there is obedience, there cannot be any discipline. And 
unless there is discipline there is no question of disciple. 
Disciple means one who follows discipline. 1$ 

— Morning walk in Mayapur, 8 March 1976. 

Bhajana is not For Show 

Srila Bhaktisiddhanta 
Saraswati Thakur Prabhupada 

The holy name of the Lord and the Supreme Lord 
are one and the same. While attempting to get rid 
of anarthas y those people who with their mundane 
conceptions discriminate between the holy name 
and the Supreme Lord should serve exalted souls that 
are expert in the art of bhajana. The associates of Sri 
Gaurasundara have explained these subjects, but if we 
simply repeat them like parrots, people will label us as 
sahajiyas. Since the sahajiyas are fallen into the mire of 
wretchedness, to show them the glories of raganuga- 

next column 



bhakti one must personally become very expert in the 
art of bhajana. Therefore try to understand all these 
things very carefully. Bhajana is not something to 
make a show of. If we chant the holy name loudly, the 
enjoyment of idleness cannot devour us. 1$ 

— From Patramrta - Nectar from the Letters (l.23). Touchstone 
Media. Kolkata. 2012. 

Wisdom, Patience and Shelter 

Sri Vallabhacharya’s Viveka-dhairya-asrayah 

When devotees take up the process o/bhakti they start out 
with a great amount of initial enthusiasm. In many cases, 
this initial enthusiasm helps them progress a great distance 
in their sojourn on this path. However , soon enough y most 
devotees find themselves experiencing difficulties y doubts 
and obstacles on their path. These hindrances may occur due 
to various reasons and can in some cases severely discourage 
devotees from whole-heartedly pursuing bhakti. 
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Thus , sometimes a devotee may become morose and think 
that he or she should not invest time and efforts in progressing 
on the path ofbhakti. In this age of Kali, when devotees see the 
despicable situation of the material world, or when they see 
devotees criticising each other or behaving in an unworthy 
way, and when good association is not available, it is easy for 
them to lose faith. For such devotees , the grave voice of Sri 
Vallabhacharya acts as a soothing balm, as he gives us these 
precious seventeen instructions to help devotees develop an 
attitude that will help them sustain their bhakti in a mature 
way throughout their lives. Various commentaries in Sanskrit 
and Gujarati have been written on this small booklet and 
a summary of these commentaries is being presented with 
each verse. 


Wisdom and Patience 


viveka-dhairye satatam raksamye tathasrayah 
vivekas tu harih sarvam nijecchatah karisyati (l) 

In order to attain the shelter of the Lord, a devotee 
should carefully cultivate and preserve the qualities 
of viveka , wisdom, and dhairya, patience. Viveka is 
the capacity to understand that Lord Hari, he who 
snatches away all distress, will arrange everything for 
the devotee according to the Lord’s desires. 

Summary of Commentaries: For the devotees, it 
is of utmost importance to cultivate and preserve the 
two qualities of wisdom and patience. If these are lost 
then the shelter of the Lord cannot be attained. Thus, 
viveka and dhairya are the cause and asraya is the effect. 
Protecting the cause will help in producing the effect. 

The first thing to understand is viveka. Viveka is 
the mature wisdom to understand that whatever is 
required for a devotee, materially and spiritually, 
will be arranged by the Lord according to the Lord’s 
independent desires. Thus, a devotee should not give up 
his service to the Lord and endeavour independently. 
This is the first type of wisdom that a devotee requires. 

The Supreme Lord knows the heart of his devotees, 
and hence he does not need to be reminded by the 
devotee about what the devotee needs materially. The 
devotee should thus never ask any material favor from 
the Lord, not even the favor of bestowing liberation. This 
is the second type of wisdom that a devotee requires. 

In the next verse, Sri Vallabhacharya gives some more 
reasons for not praying for such useless favors, especially 
if the devotee is doubtful about the will of the Lord. 


Useless Prayers 

prarthite va tatah kim syatsvamy abhipraya-sarhsayat 
sarvatra tasya sarvam hi sarva-samarthyam eva ca (2) 


What is the use of prayers offered with a doubtful 
nature? [it is better to realize that] everything here 
in this entire world belongs to the Lord and he carries 
the complete power to carry out any task. 

Summary of Commentaries: Sri Vallabhacharya 
opines that it is utterly useless for a devotee to pray for 
some favor from the Lord while being uncertain whether 
the Lord will fulfil it or not. The Lord says in the Bhagavad- 
glta (4.40), samsayatma vinasyati — “A doubtful soul 
perishes.” It is better to not pray at all than to pray in such 
a way. Gajendra had memorized prayers for deliverance 
in his previous life, but he could not be delivered in 
that life even though he prayed for it. Only when the 
Lord desired his liberation did Gajendra get delivered. 
If prayers were the reason for Gajendra s deliverance, 
then his liberation should have been attained in his 
previous life. Thus it is proven that even after hearing 
the devotee’s prayers the Lord does what he wants to 
do when he wants to do it. Prayer in itself is not bad, but 
praying for material benefits or praying with a doubtful 
mind is rejected herein by Sri Vallabhacharya. This is the 
third type of wisdom that a devotee requires. 

Instead of praying doubtfully, a devotee should 
realize that everything in this world belongs to the Lord, 


Nama-tattva 


Even Drunkards 
and Brahmin Killers 


Brahma-vaivarta Purana 


hanan brahmanam atyantam kamo va suram piban 
krsna-krsnety aho-ratram sahklrtya sucitam iydt 

Even those who have murdered an exalted 
Brahmin or voluntarily drunk liquor will 
become purified if day and night they chant, 
“Krishna! Krishna! Krishna!” 


— Quoted in Sanatan Goswami’s Hari-bhakti-vilasa 11.494. 
English translation by Kusakratha Das. Krishna Library. 
Culver City, California. 1992. 
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and the Lord is fully capable of bestowing anything 
and carrying out any impossible task. He knows what 
his devotee needs and will bestow anything that is 
needed at the correct time. This is the fourth type of 
wisdom that a devotee requires. 

If a devotee intensely desires something and the Lord 
does not fulfil that desire, then the devotee should not 
become angry against the Lord and think that he or 
she will now give up the practice of worshiping the 
Lord. Such a negative attitude towards the Lord is 
called abhimana , pride, and it should be given up by 
the mature devotee. This is specified in the next verse. 

Give up False Pride 

abhimanas ca santyajyah svamy adhinatva-bhavanat 
visesatas ced djna syad antah-karana-gocarah (3) 

Feeling completely dependent on the Lord, one 
should give up false pride and material desires. Great 
endeavours should not be undertaken unless there is 
a specific order directly from the Lord, ascertained 
after serious deliberation. 

Summary of Commentaries: The devotee should 
give up the false pride that the Lord did not fulfil 
his or her desires and therefore think, “Let me give 
up his service and go back to material enjoyment.” 
In all circumstances, one must feel completely 
dependent on the Lord. This feeling of dependence 
should be favourable and not unfavourable. 



Prayer should be done in a mood of full dependence on the Lord 
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Sri Vallabhacharya 


Feelings of false pride come due to thinking of oneself 
as the controller of circumstances. Sri Vallabhacharya 
therefore advises that one should not overindulge in 
efforts to obtain material benefits. One should carefully 
consider ( antah-karana-gocarah ) whether it was really 
an instruction from the Lord or whether it was simply 
one’s cheating mind. Only after careful deliberation and 
firmly concluding that it is the Lord’s desire should a 
devotee endeavour for the material result. This is the 
fifth type of wisdom one should have. 

What if a particular order given by the Lord is 
unrelated to one’s material life but favorable for his 
service? How far can we go in executing such tasks? 
Sri Vallabhacharya replies in the next verse. 


For the Service of the Lord 


tada visesa-gatyadi bhavyam bhinnam tu daihikat 
apad-gatyadi-karyesu hathas tyajyas ca sarvatha (4) 

If a particular service which is unrelated to one’s 
worldly affairs has been ordered [by the Lord], then 
one should perform it by all means. In situations of 
emergency or extreme distress [in executing such 
services] one should give up false ego [and accept the 
circumstances as they are]. 

Summary of Commentaries: If a particular 
service has been ordered directly by the Lord, but 
that service does not pertain to one’s material life, 
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then by all means one should endeavour to perform 
it. This is the sixth type of wisdom one must have. 

Sometimes it is seen that the Lord orders a devotee 
to take care of a deity or to construct a temple. If one 
has been ordered in this way, one should try his best to 
fulfil such orders and should depend on the Lord for the 
provision of facilities and not go too much out of one’s 
way to fulfil such orders. The sum and substance of this 
verse is that big projects for the Lord, which will bring 
about big trouble as well as big egos, should be completely 
given up at all times. Instead, if a service has been ordered 
by the Lord, one should execute it to the best of one’s 
capacity while ensuring that one does not fall into any 
other miseries or troubles in life. The commentators say 
here that the mentality of, “I will take a loan and thereby 
complete my service,” is incorrect and should be given 
up. This is the seventh type of wisdom one must have. 

Now, if someone asks that since the Vedas are the direct 
word of the Lord, should one perform all the duties given 
in the Vedas? Sri Vallabhacharya replies in the next verse. 

Detachment and Discrimination 

anagrahas ca sarvatra dharmadharmagra-darsanam 
viveko yam samakhyato dhairyam tu vinirupyate (5) 

One must keep a spirit of detachment while performing 
Vedic duties [that are not related to the Lord]. Also, while 
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performing duties [which are unrelated to the Lord], one 
must keep dharma and adharma in one’s mind. Wisdom 
has thus been explained by me, and now I will begin the 
explanation of the second quality — dhairya, patience. 

Summary of Commentaries: Vedas are the word 
of God. All devotees following the rules of varna 
and asrama should respect the word of God given 
in the Vedas. In the previous verse it was said that 
one must carry out the direct orders of the Lord 
but not necessarily those which are related to one’s 
material life. The Vedas are the direct order of the 
Lord, and there are many prescribed duties related to 
material life given in the srutis and smrtis , especially 
for householders. How should one perform them? 
Or should one not perform them at all? 

[Note: The point here is that many times the 
Vedas recommend worship of various demigods and 
goddesses for material prosperity that do not directly 
harm one’s bhakti [although in a subtle way they may 
cause harm to one’s development of devotion.] If 
performed, they should be done with detachment. 
Aside from that, there are some rituals in the mode 
of ignorance which involve meat eating and alcohol. 
These directly harm one’s bhakti and must be avoided.] 
Sri Vallabhacharya says that if one has to perform 
Vedic duties which are related to one’s material life 
but which do not directly harm one’s bhakti , one must 
execute them in a spirit of detachment ( anagrahah ). 
This is the eighth type of wisdom one must have. 

Some Vedic duties might go directly against the 
principle of bhakti. In such cases, one must have a 
clear knowledge of dharma (religiosity) and adharma 
(irreligiosity) and one must not perform those Vedic 
duties which are against the principle of bhakti to 
the Lord. If, however, a Vedic duty is favorable to 
the Lord’s bhakti , it must be performed by all means. 
This is the ninth type of wisdom that one must have. 

In this way, Sri Vallabhacharya has described nine 
types of wisdoms that a mature devotee must have. In 
the next verse he will describe the principle of dhairya 
(patience) and the ways of tolerating the various 
difficulties in this world. [To be continued.] 1# 

— Translated by Hari Parshad Das from the Viveka-dhairya-asraya with 
the commentaries of Sri Raghunath Charan, Sri Gopisha Goswami, 
Shri Gokulotsava and Sri Vrajaraya Charan. Unknown date. 
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The Responsibility of Parents 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

I am glad to learn that you have a child within your 
womb. Please accept all my blessings for the newcomer 
whom we shall be very glad to receive in a few months. 
Please take care of your health so that the child may grow 
very healthy and become Krishna conscious. Prahlad 
Maharaj was in the womb of his mother and heard the 
instructions of Narada Muni and later on he became the 
most famous devotee of Lord Krishna. It is the duty of all 
parents to make every child Krishna conscious so that 
the fortunate child born of Krishna conscious parents 
may not have to any more take birth in this material 
world. (Letter to Nandarani, 9 June 1967.) 

Yes, to be determined that the child will have its last 
birth into ignorance is very good. It is true that one 
should become a parent only if he can deliver his ward 
from the clutches of death. And that is possible only 
with Krishna consciousness. This is a very great service 
for Krishna, to give all opportunity for the child to be 
trained up in devotional service, and it is very good 
that you are thinking very seriously on this. (Letter to 
Hamsaduta and Himavati, 3 March 1968.) 

Prahlad Maharaja and Dhruva Maharaja are 
ideal child devotees. Everyone’s children should 
be trained in the ideal of such great personalities. 
(Letter to Balai, 4 July 1968.) V 

next column 



His Divine Grace A. C. Bhaktivedanta Swami 


Wisdom, Patience and Shelter 
Part 2 

Sri Vallabhacharya’s Viveka-dhairya-asrayah 

In the previous part , Sri Vallabhacharya described nine 
types of wisdom that a mature devotee should possess. He 
now describes the principle of dhairya, patience. 

Patience Defined: 

tri-duhkha-sahanam dhairyam a-mrteh sarvatah sada 
takra-vad deha-vad bhavyamjada-vad gopa-bhdrya-vat (6) 

Dhairya , patience, is the constant tolerance of the 
three-fold miseries of life. Everyone who has attained 
a gross body should tolerate these three-fold miseries, 
following the examples of the buttermilk-selling 
queen, the devotee Jada Bharat, and the gopfs. 
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Summary of Commentaries: The three fold 
miseries are adhibhautika , miseries coming 
from other living entities; adhyatmika, miseries 
stemming from one’s own body or mind; and 
adhidaivika, miseries coming from higher sources 
beyond our control. 

This verse says that these three should be tolerated. 
How long should they be tolerated? The verse says, 
a-mrteh y until death arrives. Should they be tolerated 
always or only sometimes? The verse replies by 
saying sada, always, and sarvatah, in all ways. 

How should these miseries be tolerated? The verse 
gives three examples. 

Once there was a queen who was having an illicit 
affair with a wretched person. Her paramour asked 
her to leave her husband, the king, so that they 
could run off together to some distant place. The 
queen agreed and said that she would bring the 
king to a solitary place in the forest, kill him, and 
then run away with the paramour. The next day, she 
brought the king to the forest, killed him, and then 
started searching for her paramour. By divine will, 
her paramour had been bitten by a snake around 
the same time and the queen found him lying 
dead in the forest. She realized that she had lost 
everything. She could not go back to her kingdom, 
nor was her paramour alive. She started roaming 
around in different villages like a vagabond, and, 
due to bad association, she took up the profession of 
a prostitute. By the hand of fate, her son grew up in 
that village where she was staying as a prostitute. Not 
recognizing his mother, he ended up having sex with 
her. Afterwards, she asked him his name and came 
to know that he was her son. Disgusted, she decided 
to end her life, and she went to a crematorium to 
immolate herself. However, unable to tolerate the 
heat of the fire, she left that place and went to 
another village. There she married a cowherd man 
and started selling buttermilk. One day as she was 
walking along with other cowherd women, some 
ruffian broke all their pots. The other cowherd 
women started crying on the loss of their buttermilk, 
but this queen didn’t cry or express any sorrow. 
On being asked the reason, she said that as she had 
tolerated so many severe pains in her life, she was no 
longer disturbed by such small incidents. Similarly, 
seeing the disgusting reality of the material world 
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the vaisnava becomes so tolerant that he is never 
disturbed by the activities of other living entities. 

Jada Bharat tolerated the misery of taking birth 
as a deer and then later tolerated the insults of 
King Rahugana, in a similar way one should tolerate 
miseries caused by one’s own body and mind. 

During the rasa-lila , all the young gopis desired to 
eagerly see and meet Krishna, but some of them were 
prevented from going out of their homes by their 
so-called husbands. In such a distressful situation 
caused by the desire of the Lord himself, the gopis 
felt great distress. By tolerating the unavoidable 
circumstances, they experienced union with the Lord 
in their hearts. Even though by the will of Krishna 
they were prevented from meeting him, they never 
uttered a word against him. Similarly, a devotee should 
accept, without complaint, whatever circumstances 
are arranged by the divine will of the Lord. 

In this way, dhairya 7 patience, has been 
defined. At some point in time the Lord will 
voluntarily relieve us of such miseries. This does 
not mean that the Lord will always personally 
come and tell us how to get rid of them. 




The Reverse of Radha 
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Author Unknown 

yadi vayati govindo mathuratah punah sakhi 
radhaya nayana-dvandve radha-nama-viparyayah 

Alas! 0 dear friend! Now if Govinda goes further 
beyond Mathura to another place, then in Radha s 
eyes, we shall see the reverse of radha. 

[Translator’s Note: The reverse of the term 
u rd-dha" is u dha-ra\ The term u dhara' means “a 
constant stream of water”. Thus, if Govinda goes 
further away from Mathura then there will be a 
constant stream of water in Radha’s eyes.] 

— Translated by Hari Parshad Das. Sanskrit taken 
from the Subhasita-samgraha of Kedar Naphade (www. 
sanskritdocuments.org) 
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Rather, it means that the Lord will make some 
arrangement by which we will be able to get rid 
of them. 

In the next verse, Sri Vallabhacharya says that if 
we see that the Lord has made some arrangement to 
get us out of misery we should humbly accept the 
Lord’s arrangement. 

Accepting the Lord’s Arrangement: 

pratikaro yadrcchatah siddhas cen nagrahi bhavet 
bharyadindm tathanyesam asatas cakramam sahet (7) 

If by the will of the Lord a remedy [for a misery] 
is possible, one should not be falsely proud and 
stubbornly continue to suffer. [Sometimes, the worst 
miseries come from one’s spouse, relatives, etc. In such 
a case], one should tolerate the insults of the spouse 
and other living entities. 

Summary of Commentaries: The three types of 
miseries and the method of tolerating them were 
described in the previous verse. Sometimes, the Lord 
himself makes an arrangement for the devotee to get 
out of such a situation. In such a case, the devotee 
has two options — either to accept the arrangement 
of the Lord and get out of the misery, or to continue 
suffering falsely even when the Lord has given a 
solution. Sri Vallabhacharya advises that if there 
is an effortless way to get out of misery, we should 
accept the arrangement of the Lord and not continue 
to stubbornly suffer out of our false ego. 

However, some sufferings do not go away very 
easily. Especially, if one’s spouse, other family 
members, etc., are not favourable to bhakti , they 
may present various obstacles and hinder us 
from executing our bhakti smoothly. In such a 
situation, Sri Vallabhacharya advises that one 
tolerate such disturbances, even though they 
may be severe. The commentators say that if 
the disturbances created by family members 
are so severe that one is unable to carry out 
any service to the Lord, then one should give 
up such family members and tolerate the pain 
of separation from them. However, if they are 
unfavourable but allow us to carry on our service 
to the Lord, then we should stay with them and 
tolerate their unfavourable attitudes and harsh 
words. This is the first way in which one should 
maintain dhairya. 
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Sri Vallabhacharya 


Another way in which one should maintain 
dhairya is by patiently tolerating the urges for sense- 
gratification. This is specified in the next verse. 


Tolerate Patiently the Urge for Sense-enjoyment: 


svayam indriya-karyarii kaya-vah-manasa tyajet 
asurenapi kartavyam svasydsamarthya-bhavanat (8) 


By endeavoring through one’s body, words and 
mind, one should give up sense gratification. Persons 
unable to control their senses should meditate on 
their misfortune and endeavour in the direction of 
voluntary tolerance. 

Summary of Commentaries: Sense enjoyment, 
even if performed playfully, presents a huge obstacle 
to one’s viveka (wisdom). The Bhagavad-gita says that 
the process of fall down begins by contemplating 
sense enjoyment. Thus, Sri Vallabhacharya advises 
that one should thoroughly give up such enjoyment 
on three levels. On the level of the body ( kaya ) one 
must stop accepting such enjoyment. On the level 
of the mind ( manasa ) one must stop thinking about 
it. And on the level of speech (vak) one must stop 
discussing it. The commentators say that one should 
accept only as much enjoyment as needed to keep 
one’s minimum bodily needs satisfied. 

Even if someone is sometimes unable to control 
his senses, he should meditate on his misfortune, 
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accept his inability in front of the Lord, and make the 
endeavour to control his senses. This is the second 
way of maintaining dhairya, patience. 

If, however, one is still not able to stop the waves 
of sense gratification, Sri Vallabhacharya suggests a 
final recourse. 

Hari is the Only Recourse: 

asakye harir evasti saw am asrayato bhavet 
etat sahanam atroktam asrayo 'to nirupyate (9) 

On being unable to control the senses [and thus 
being unable to maintain patience], one should 
depend completely on Hari, the shelter of all. Thus, 
dhairya , patience has been described. Now [next verse 
onwards], asraya will be described. 

Summary of Commentaries: If someone is unable 
to control his senses even after much effort, then 
dhairya , patience, cannot be achieved. In such a 
condition, one must meditate always on the goal of 
surrender to the Lord. Devotees must think that they 
have to surrender fully, and should meditate upon 
and eagerly pray for the day when such surrender 
will become possible by the mercy of Hari, who is 
the shelter of all. Hari has said in the Bhagavad-gfta 
that he will deliver the surrendered devotee from 
all sins. Even a devotee failing to conquer the senses 
should think of surrendering. The mood of this verse 
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is that a devotee should never turn his back on the 
Lord, even if unable to control the waves of sense 
enjoyment. Such devotees should remorsefully 
continue their service. This is what is meant by 
surrender. Such surrender can please the Lord and 
the Lord can make the impossible possible. 

Thus, viveka and dhairya have been described. From 
the next verse onwards, Sri Vallabhacharya will 
take up discussion of the final principle i.e. asraya , 
surrender. [To be continued.] "it 

— Translated by Hari Parshad Das from the Viveka-dhairya-asraya with 
the commentaries of Sri Raghunath Charan, Sri Gopisha Goswami, 
Shri Gokulotsava and Sri Vrajaraya Charan. Unknown date. 

Poverty by Choice 

Srila Prabodhananda Saraswati’s 
Caitanya-candramrtam (34) 

avatirne gaura-candre vistirne prema-sagare 
suprakasita-ratnaughe yo dlno dlna eva sah 

Even though the moon-like Gaura has appeared now, 
and even though the ocean of prema has sufficiently 
expanded, and even though the jewel ocean of bhakti 
is now clearly visible, one who still remains poor [by 
not taking shelter of Gaura and picking up these jewels 
of bhakti] is actually fit to be called poor. V 

— Translated by Hari Parshad Das. Sanskrit taken from the Gaudiya 
Grantha Mandira (www.granthamandira.com) 
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Srila Prabodhananda Saraswatis Vmdavana-mahimamrtam (4.94) 


Why Quarrel? 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

Devotee: Prabhupada, sometimes there may be 
differences between the conception of what is love 
of Godhead between Christian and Muslim, Muslim 
and Buddhist, Buddhist and Hindu. They may quarrel 
about what is love of Godhead. 

Prabhupada: Those who are not in love of Godhead, 
they must quarrel because they are cats and dogs. You 
cannot expect any peaceful condition between cats and 
dogs. They will fight. So whatever they may be, so long 
as they are fighting, that means they are not on the 
perfectional stage. Where is the fighting? If you love 
God then you love everyone. That is the sign, samah 
sarvesu bhutesu mad-bhaktim labhate param [Bg. 18.54]. 
After attaining the stage of equality, then you can enter 
into the realm of loving God. Just like, before entering a 
law college you first have to become graduate. Similarly, 
before entering the realm of devotional service you have 
to realize that all living entities are on the same platform. 
That is realization. You cannot make any distinction I 
that “This is lower.” “This is higher.” No. panditah sama- 
darsinah [Bg. 5.18]. When a person is fully learned he does 
not make any distinction that “He is human being.” “He 
is cow.” “He is dog.” He sees that all are spirit souls, but 
covered in different dresses. That’s all. That is his vision 
- universal equality vision. You cannot say that a dog has I 
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no life, a cow has no life. How can you say that there is 
no life? That is a lacking in your knowledge. What is the 
symptom of life? You will find that the symptom of life 
is there in human being and in ant also. How you can say 
that small creatures, lower animals, have no life? That 
is a lacking in your knowledge. Even trees, plants, they 
have got life. So, perfect knowledge is required. Love of 
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Godhead on the basis of perfect knowledge is real love 
of God. Otherwise it is fanaticism. So the fanatics may 
fight. That is not love of Godhead. Of course, it is very 
difficult to come to that stage, but one should try. That is 
Krishna consciousness. We are all students. We are trying. 
But there are degrees also. Just like in an educational 
institution there is tenth class, eighth class, fifth class, 
sixth class. And with yoga, it is just like a staircase or a lift. 
So there are different stages of perfection. The highest 
perfection is one who is always thinking of Krishna. W 

— Lecture in Seattle, 18 October 1968. 

Why Quarrel? 

Sri Srimad Gour Govinda Swami Maharaja 

Why is quarrelling going on in Mahaprabhu’s 
movement? Mahaprabhu crushed and killed Kali. 
Why has Kali entered? Because you are not really 
doing krsna-Jdrtana. That is the only reason. 
Otherwise there would be no Kali! 

kali-kukkura-kadanayadi cao (he) 
kali-yuga-pdvana, kali-bhaya-nasana 
sri-sati-nandana gao (he) 

If you want to cmsh the dog Kali completely to dust 
then you should chant, “Sachinandana Gaurahari kijay a ! ” 
He is the deliverer of people affected by Kali-yuga. Those 
who are very afraid of Kali-yuga should chant Gaurahari’s 
name and perform real krsna-Jdrtana, gaura-Jdrtana — 
pure krsna-Jdrtana, gaura-klrtana. Then Kali will be 
completely destroyed. Kali the dog will be completely 
cmshed into dust. There will be no fear of Kali’s quarrelling 
and hypocrisy. It is because you are not doing real krsna- 
Jdrtana that Kali has entered into the movement, it 

— Unknown date and place. Printed in Suddha-nama Bhajana. 
Published by Tattva-vicara Publications. 

Wisdom, Patience and Shelter, Part 3 

Sri Vallabhacharya’s Viveka-dhairya-asrayah 

In the previous parts , Sri Vallabhacharya described the 
principles ofv iveka (wisdom) and dhairya (patience). He 
now takes up the third principle — asraya, shelter. 

Shelter defined: 

aihike para-loke ca sarvatha saranam harih 
duhkha-hanau tatha pope bhaye kamady apurane 

bhakta-drohe bhakty abhave bhaktais catikrame krte 
asakye va su-sakye va sarvatha saranam harih 


ahankara-krte caiva posya-posana-raksane 
posyatikramane caiva tatha ntevasy atikrame 

alaukika-manah siddhau sarvatha saranam harih 
evam cite sada bhavyam vaca ca parikirtayet (10 -13) 

In this world as well as in the next, Lord Hari is the 
shelter in all ways, especially: 

(a) when he takes away all our distress (duhkha-hanau); 

(b) when we commit a sinful activity ( pape); 

(c) when fear arises (bhaye); 

(d) when any personal desires or religious activities 
are not fulfilled (kamady apurane); 

(e) when ill-feelings for other devotees arise in our 
heart ( bhakta-drohe); 

(f) when we find ourselves utterly devoid of bhakti 
(bhakty abhave); 

(g) when other devotees offend us ( bhaktais 
catikrame krte); 

(h) in all impossible or possible tasks ( asakye va 
su-sakye va); 

(i) when false ego arises due to thinking of oneself 
as the master or provider of family members 
(ahankara-krte posya-posana raksane); 

(j) when such family members, dependent on us, 
insult us ( posyatikramane); 

(i) when disciples insult us ( antevasy atikrame). 

In all such circumstances, to make one’s mind 
transcendental to these disturbances ( alaukika-manah 
siddhau ), one should constantly remember in one’s 
mind and recite aloud that Hari is the only shelter. 

Summary of Commentaries: Those devotees 
who have applied the first two principles, viveka and 
dhairya , may face difficulty in tolerating the various 
disturbances of the world. While explaining dhairya, 
patience, it was said that the devotee should tolerate 
all types of miseries. In order to be able to tolerate 
the disturbances in the world and thus maintain the 
principle of dhairya , one should take shelter of the Lord. 

Asraya means that in all circumstances one should 
think that Lord Hari is the only shelter in this world 
and in the next. This means that even if in the next life 
Lord Hari arranges for me to go to hell due to my sins, 
I will still take shelter in him alone. There is no hell in 
the material world for devotees. Or, rather, heaven is 
hell for devotees. Why? The Visnu Parana (2.6.41) says: 

vasudeve mono yasyajapa-homarcanadisu 
tasyantarayo maitreya devendratvadikam phalam 
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Sri Vallabhacharya 


0 Maitreya! For persons whose minds are always engaged 
in the Lord—chanting his names, performing sacrifices for 
him, and worshiping him — fruits such as the attainment 
of heaven or the post of Indra are great obstacles. 

If due to previous good karma, Lord Hari takes away 
all distress ( duhkha-hanau ), then one should not become 
over-elated and forget the Lord. Instead, one should 
constantly take shelter of the Lord. When a sinful act 
is committed due to previous conditioning, one should 
take shelter of the Lord. When one experiences fear 
due to enemies, etc., one should take shelter of the 
Lord. When one’s worldly or spiritual desires remain 
unfulfilled one should still take shelter of the Lord. If one 
accidentally or intentionally offends another devotee, 
or if one finds oneself devoid of devotion while others 
are improving, or if one is insulted by another devotee, 
one should take shelter of the Lord. On encountering 
tasks that are either possible or impossible one should 
take shelter of the Lord. On experiencing false ego, 
thinking oneself as the provider and maintainer of one’s 
family, one can avoid that ego by taking shelter of the 
Lord. If our dependents or disciples insult us then, too, 
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the Lord. In all circumstances, constant remembrance 
and utterance of sn krsnah saranam mama —“Sri Krishna 
is my shelter”, is recommended by Sri Vallabhacharya. 

Depend only on Krishna, not on others: 

anyasya bhajanam tatra svato gamanam eva ca 
prarthana karya-matre pi tathanyatra vivarjayet 

avisvaso na kartavyah sarvatha badhakas tu sah 
brahmastra-catakau bhdvyau prdptam seveta nirmama (14 -15) 

Worshiping demigods — willingly going to them and 
praying to them — should be avoided completely. One 
should never exhibit doubts regarding the Lord, for 
such doubts obstruct one’s progress in all ways. When 
doubts arise, one should remember the analogies 
of the brahmastra and the behaviour of the cataka 
bird. In such a way, one should remain detached and 
neutral and serve the Lord with whatever capacity 
one naturally possesses. 

Summary of Commentaries: One should avoid 
worshiping demigods and not pray to them for any 
benefits. Doing so harms the principle of asraya. One 
should never have doubts regarding the presence, 
supremacy or capability of the Lord. A doubtful 
person should remember the incident of the 
brahmastra and the analogy of the cataka bird. 

The incident of the brahmastra: When Hanuman 
visited Lanka for the first time, he destroyed Ravana’s 
gardens but was finally caught with the help of the 
brahmastra weapon. In actuality, Hanuman could have 
easily countered the brahmastra , but in order to show 
respect to Lord Brahma and to see Ravana face to face he 
agreed to be bound up by the brahmastra. The brahmastra 
appeared like an ordinary rope but it was extremely 
powerful. When Hanuman was thus bought in front of 
Ravana, Ravana saw how Hanuman was tied up in what 
seemed to him like an ordinary rope. Ravana thought 
that these ordinary ropes may not be powerful enough 
to hold Hanuman in captivity so he ordered that other 
chains be brought to tie up Hanuman. As soon as 
Hanuman was tied up in other chains, the brahmastra 
came to know that its capacity had been doubted. 
Thus, the brahmastra voluntarily let go of Hanuman. 
Thereafter, Hanuman easily broke apart the chains 
and burnt the entire Lanka to ashes. From this we 
learn that faithlessness can cost us dearly. The Lord 
can voluntarily walk out of a doubtful devotee’s life. 
Therefore, a devotee must not harbor doubts. 
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The analogy of the cdtaka bird: The cataka (pied cuckoo) 
is a bird which has a lifespan of only a few years. In spite 
of that, it waits patiently for drops of water from rainfall. 
It does not drink any other water, no matter how clean 
it is. It only drinks water that falls directly from a cloud. 
For such a bird, the Lord showers rainfall every year. 
Similarly, for a sheltered devotee who is not dependent 
on anyone else, the Lord will definitely provide perfection 
sooner or later. 

The conclusion: 

yatha kathahcit karyani kuryad uccavacany api 
kim va proktena bahuna saranam bhavayed dharim 

evam asrayanam proktam sarvesam sarvada hitam 
kalau bhakty adi marga hi duhsadhya iti me matih (16-17) 
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All activities, either higher or lower, should be 
performed with the mood of surrender unto Hari. 
What more is there to say? In this way, I [Sri 
Vallabhacharya] have described the third principle, 
asraya , which is beneficial for all living entities at all 
times. It is my opinion that in Kali-yuga> paths such as 
bhakti are extremely difficult to execute. 

Summary of Commentaries: The devotee should 
perform all of his activities with the mood of being fully 
dependent on the Lord. This includes both the activities 
necessary for living in this world as well as the activities 
of service to the Lord. In this way, Sri Vallabhacharya 
concludes his composition Viveka-dhairya-asraya. At 
the end, however, he says that paths such as bhakti are 
extremely difficult to execute in the age of Kali. When 
Sri Vallabhacharya says bhakti , he means following 
the principles of vaidhi sadhana-bhakti. According to Sri 
Vallabhacharya, it is extremely difficult to follow the 
principles of vaidhi sadhana-bhakti in this age, and thus 
the only path remaining is the path of surrender. In other 
words, the path of considering Lord Hari as one’s only 
shelter in all situations of life is the only path remaining 
in this dreaded age. This path does not require any 
qualification and has been described above. W 

— Translated by Hari Parshad Das from the Viveka-dhairya-asraya with 
the commentaries of Sri Raghunath Charan, Sri Gopisha Goswami, 
Shri Gokulotsava and Sri Vrajaraya Charan. Unknown date. 

Committing Sins 
For Attaining Vrindavan 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (4.94) 

vrndavana-vasati-hetor adharma-kotih kukarma-kotir va 
bhavatu samastam sodhva samsadhayitasmi kahcana svartham 

If in order to obtain permanent residence in Vrindavan 
a million irreligious acts or sins are performed by me, I 
will accept them all in order to attain such a goal. 4$ 

— Translated by Hari Parshad Das. Sanskrit taken from the Gaudiya 
Grantha Mandira (www.granthamandira.com). 
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Remain Foolish 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

You say that you are all fools. When you can 
understand that you are a fool that means that you 
are a little intelligent because you can detect your 
own foolishness. Chaitanya Mahaprabhu wanted you 
to remain a fool to teach you how to make progress 
in spiritual life. All vaisnavas — not artificially, but 
seriously — think of themselves as foolish. The more 
we consider ourselves foolish the more we remain 
eager to learn for spiritual advancement in life, "if 

— Letter to Atreya Rsi, 15 November 1974. 

No Returning Back 

Various Commentaries on Vedanta-sutra (4.4.22) 

andvrtti-sabdad andvrtti-sabdat 

For the liberated soul, there is no returning back, because 
the scriptures say so. For the liberated soul, there is no 
returning back, because the scriptures say so. 

Sri Madhvacharya: There is a well known 
statement in the scriptures: na ca punar avartate na ca 
punar avartate sarvan kaman aptva mrtah samabhavad 
samabhavat — The liberated soul does not return. 
The liberated soul does not return. Attaining 
the fulfilment of all desires, such a soul attains 
immortality. Such a soul attains immortality. 

Sri Ramanujacharya: If the liberated soul is under 
the control of the Supreme Lord, does it mean that the 
liberated soul returns back to the material world if the 
Lord so desires? This question is answered in this sutra. 

The Supreme Lord is the personality devoid of 
all defects, the sole bestower of auspiciousness and 
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the source of the creation, etc., of this world. He 
is distinct from all objects found in this world. He 
is omniscient. He is truthful to his vows. He is the 
single large ocean of mercy for the surrendered soul. 
He is most merciful. He has no equal or superior and 
is known as para-brahma (superior Brahman). His 
existence is known through the scriptures ( sabdat ). 

Just as the existence of the Supreme Lord is 
known through the sastra , similarly the Lord, being 
pleased by his devotee’s constant devotion executed 
according to the rules of varna and asrama, removes 
the covering of ignorance of the worshiper by 
removing the bonds of karma that have accumulated 
from time immemorial. Thereafter, he makes the 
surrendered soul experience its own true nature, 
which is the source of unlimited joy. Thereafter, he 
does not let the surrendered soul return back. This 
fact, too, is known from the scriptures (sabdat). 

For example, it is said in the sastra (Chandogya 
Upanishad 8.15.1), sa khalv evam vartayanyavad ayusam 
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brahma-lokam abhisampadyate na ca punar avartate na 
ca punar avartate — “A person who lives in an ideal 
way for the entire duration of his life attains brahma- 
loka and from there does not return back. From there 
he does not return back.” 

Moreover, the Lord has said ( Bhagavad-gita 8.15-16): 
mam upetya punarjanma duhkhalayam asasvatam 
napnuvanti mahatmanah samsiddhim paramam gatah 
d-brahma-bhuvanal lokdh punar avartino rjuna 
mam upetya tu kaunteya punar janma na vidyate 

After attaining me, the great souls, who are yogis 
in devotion, never return to this temporary world, 
which is full of miseries, because they have attained 
the highest perfection. From the highest planet in the 
material world down to the lowest, all are places of 
misery wherein repeated birth and death take place. 
But one who attains my abode never takes birth again. 

There are souls who are free of the bondage of 
karma, developed in knowledge, having the nature 
of being exclusively absorbed in the experience of 
the Supreme Brahman, interested only in loving God, 
absorbed in great bliss, and absorbed in meditations 
on the Supreme Brahman. For such souls, there 
should be no doubts that they never return back. 

Neither will the Supreme Lord send back any dear 
devotee, full of knowledge, after he has attained 
the company of such a devotee. That’s why he says 
( Bhagavad-gita 7.17 - 7.19): 

priyo hijnanino ’tyartham aharh sa ca mama priyah 
udarah sarva evaite jhani tv atmaiva me matam 
asthitah sa hiyuktatma mam evanuttamam gatim 
bahundmjanmandm antejnanavan mam prapadyate 
vasudevah sarvam iti sa mahatma su-durlabhah 

I am very dear to such a devotee (who is situated in 
knowledge), and he is dear to me. All devotees are 
undoubtedly magnanimous souls, but he who is situated 
in knowledge of me I consider to be just like my own 
self. Being engaged in my transcendental service, he is 
sure to attain me, the highest and most perfect. After 
many births and deaths, he who is actually in knowledge 
surrenders unto me, knowing me to be the cause of all 
causes and all that is. Such a great soul is very rare. 

In this sutra , the repetition is to indicate that the 
Vedanta-sutra has now concluded successfully. All 
doubts have been resolved. 

Sri Nimbarkacharya: For a soul who has attained 
its divine spiritual form, who is free from the material 
world and who has attained the spiritual world, 
there is no returning back. Why so? Because the scriptures 
say ( Chandogya Upanishad 4.15.5), etena pratipadyamana 

2 


imam manavam avartam navartante navartante — “Those 
who walk on this path [God realization] do not return to 
the whirlpool of material existence. They do not return.” 

Moreover, Bhagavad-gita (8.16) says, mam upetya tu 
kaunteya punar janma na vidyate — “Having attained 
my abode, there is no returning back.” 

Sri Vallabhacharya: After experiencing the true 
nature of the Lord, does one experience rebirth as 
one usually does after performing ordinary karma? 
This doubt is clarified in this sutra. The non-return 
(anavrtti) of the jhanis and the devotees is spoken of 
here. The proof is scripture ( sabdat ). 

For th e jhani, the scripture ( Chandogya Upanishad 8.6.5) 
says— tayordhvam ayannam amrtatvam eti —“[There are 
a hundred and one arteries emanating from the heart.] The 
jhani whose soul departs from that one specific artery that 
passes through the crown ofthe head attains immortality.” 
That such ajhani never returns back is given (in Chandogya 
Upanishad 4.15.5) as follows, etena pratipadyamana imam 
manavam avartam navartante navartante — “Those who 
walk on this path do not return to the whirlpool of material 
existence. They do not return.” 

This liberation through the head cakra is not applicable 
to the devotee. The scripture ( Srimad Bhagavatam 
11.20.31) says that such things are unfavourable for 
the devotee, tasman mad-bhakti-yuktasya yogino vai 
mad-atmanah najhanam na ca vairagyam prayah sreyo 
bhaved iha — “Therefore, for a devotee engaged in my 
loving service, with mind fixed on me, the cultivation of 
knowledge and renunciation is generally not the means 
of achieving the highest perfection within this world.” 

According to the scriptures (Katha Upanishad 1.2.23), 
yam evaisa vrnute tena labhyah — “The Supreme Lord is 
attained only by those who are favored by his devotee.” 
But another sastra (Taittiriya Upanishad 3.1.1) says 
something apparently contradictory, brahma-vid apnoti 
param — “He who knows Brahman attains the Supreme 
[by his own efforts].” This apparent contradiction is 
resolved [by Sri Vyasadeva] in this sutra by acknowledging 
both types of liberation. The jhani who knows Brahman 
achieves the Supreme according to his eligibility, but it 
is bestowed by the devotees. [And the attainment is of 
the Supreme Lord’s impersonal feature only, whereas 
the devotee attains the Supreme Lord’s personal feature.] 

For a devotee who has attained the supreme, there is 
no return due to the devotee being faultless in character 
and due to there being no cause for returning back. 
The Lord does not desire such devotees to return back 
to this world. He says this (in Srimad Bhagavatam 9.4.65), 
ye daragara-putrapta-pranan vittam imam param hitva mam 
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The Govindaform of Lord Vishnu in Vaikuntha 

saranamyatah katharh tarns tyaktam utsahe —“Since pure 
devotees give up their homes, wives, children, relatives, 
riches and even their lives simply to serve me, without 
any desire for material improvement in this life or in 
the next, how can I give up such devotees at any time?” 

From statements like these, it can be known that 
on attaining the Supreme, there is no possibility for 
the devotee to lose the Lord. Even though the same 
devotee may be associated with various pastimes of the 
Lord at various times, still these pastimes are eternal 
(and so is the position of the devotee). Hence, even 
Lord Brahma cannot speak of the return of the devotee. 

And, moreover, rebirth is something which happens 
under the influence of the time factor. However, 
time cannot affect the Lord (or his devotees). The 
scriptures ( Srfmad Bhagavatam 2.2.17) say this as 
follows, na yatra kalo nimisam parah prabhuh — “In 
the spiritual world, there is no influence of time.” 

It should be known that even though both the 
devotee and the jndnl do not return back, the fruit 
attained by them is different. Therefore, the first 
instance of anavrtti sabdat is for the devotees and the 
second instance is for the jnanis. 

At the end of this Vedanta-sutra , the repetition by the 
deary a (Vyasadev) is not to prove that liberation means 
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the merging of the soul in the supreme. This sutra 
describes how the jndnl who knows Brahman attains the 
supreme destination as the fruit of all his efforts. For such 
a jnanfy his true nature and his enjoyment are all described 
in sastra. This enjoyment is according to the respective 
eligibility of th ejnani and is bestowed by the devotees on 
th ejnani. By this it is known that the devotee also does not 
return back, for if the perfect devotee would also return 
back to the material world, then the scriptural statement 
above (that the devotee selects ajnani and bestows results 
upon him) would be meaningless. 

Some people think that bhakti is less potent as 
compared t ojndna, and to refute such false thoughts, 
Sri Vyasadev has mentioned the non-return of the 
devotee as well as jnanl in the same sutra. 

[Another interpretation of the sutra] — Devotees who 
are following pusti-mdrga (or raganuga bhakti ) hear the 
sound of Krishna’s flute (sabdat), which produces great 
love and destroys all illusion. Hearing that sound, they 
reach in close proximity to the Lord and never return 
again (anavrtti). For those devotees who are following 
marydda-marga (vaidhl bhakti) , they hear the sound of the 
Vedas (sabdat), follow their prescribed duties and perform 
the required sadhana. Thus being liberated, they too do 
not return back (anavrtti). In this way, the first repetition 
in the sutra can be for the pusti-mdrga devotee and the 
second repetition for the marydda-marga devotee. Both 
of them will definitely attain the supreme fruit of their 
devotion. Enough now! No more elaborations. 

Sri Baladeva Vidyabhushan: In this sutra , the fact 
that a liberated soul stays eternally close to the Lord 
is described. The sutra s subject is the attainment of 
the Lord’s abode. In that regard there is a doubt — 
Is this liberation eternal or non-eternal? The claim 
may be made that the Lord’s abode is fallible just like 
heavenly planets, therefore a falldown is possible 
and the liberation is non-eternal. [Sri Vyasadeva 
gives here the conclusion that it is not so.] 

When a devotee who is aware of the Lord’s true 
position worships the Lord, he attains the Lord’s 
abode, and for such a devotee there is no returning 
back (anavrtti). How do we know this? This is known 
through scripture (sabdat). For example (in Chandogya 
Upanishad 8.15.1), sa khalv evam vartayanyavad ayusam 
brahma-lokam abhisampadyate na ca punar avartate na ca 
punar avartate — “A person who lives inanidealwayfor his 
entire duration oflife attains Brahmaloka, and from there he 
does not return back. From there he does not return back. 
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Moreover, Bhagavad-gita (8.16) says, a-brahma-bhuvanal 
lokah punar avartino ’rjuna mam upetya tu kaunteya punar 
janma na vidyate — ‘ ‘From the highest planet in the material 
world down to the lowest, all are places of misery wherein 
repeated birth and death take place. But one who attains to 
my abode, 0 son of Kunti, never takes birth again.” 

Moreover, the Supreme Lord Hari does not ever desire 
to make his dear devotee fall down from his abode, nor 
does the devotee ever wish to leave the Lord. This is 
because their extreme love for each other is given in the 
scriptures ( Bhagavad-gita 7.17), priyo hijnanino ’tyartham 
aham sa ca mamapriyah — “For I am very dear to him and 
he is dear to me.” Moreover, Srimad Bhagavatam (9.4.68) 
says, sadhavo hrdayam mahyam sadhunam hrdayam tv aham 
— “The pure devotee is always within the core of my 
heart and I am always in the heart of the pure devotee.” 

The Srimad Bhagavatam (9.4.65) also says,ye daragara- 
putrapta-pranan vittam imam param hitva mam saranam 
yatah katham tarns tyaktum utsahe —“Since pure devotees 
give up their homes, wives, children, relatives, riches 
and even their lives simply to serve me, without any 
desire for material improvement in this life or in the 
next, how can I give up such devotees at any time? 

That the devotee never gives up the Lord is also 
given (Srimad Bhagavatam 2.8.6), dhautatma purusah 
krsna-pada-mulam na muheati mukta-sarva-pariklesah 
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Lakshmi serves the Lord 


panthah sva-saranam yatha — “A pure devotee of the 
Lord whose heart has once been cleansed by the 
process of devotional service never relinquishes the 
lotus feet of Lord Krishna, for they fully satisfy him, as 
a traveler is satisfied at home after a troubled journey.” 

In all such places, the fact that the Lord never gives 
up his devotee and the fact that the devotee loves his 
Lord very much is described. The conclusion is that the 
truth-speaking Lord, who is truthful to his vows and 
is an ocean of mercy to the souls surrendered to him, 
removes all those types of knowledge from a devotee 
which take him away from bhakti , and then, bringing 
these dear souls to his abode, never gives them up. The 
conditioned soul trying to find real happiness in this 
world considers material pleasure to be true happiness 
and thus gets absorbed in it and spends countless lives. 
Then somehow by the mercy of a sad-guru , the soul 
comes to know about the truths pertaining to the Lord. 
Thus, the soul becomes detached from all other objects 
except those related to the Lord and then through 
worship of the Lord he becomes pure. Attaining the 
Lord as a dearmost beloved, such a devotee never ever 
desires to be separate from the association of the Lord. 
All this is known through the study of the scripture. 
Therefore, taking shelter of the scripture, one should 
situate oneself properly, fjjp 
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Avoiding Being Misled 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

Your siddhanta is correct to sastra. In this way go on 
reading books and have the correct perception and 
Krishna will help you. 

siddhanta baliya citte na kara alasa 
iha ha-ite krsne lage sudrdha manasa 

A sincere student should not neglect the discussion 
of such conclusions, considering them controversial, 
for such discussions strengthen the mind. Thus one’s 
mind becomes attached to Sri Krishna. [Cc. adi 2.117]. 

You should be always alert in understanding the 
sastric conclusions. That will help you, otherwise 
we can be misled by bogus philosophies. I am very 
pleased that you are studying the books. This will 
make you happy and successful. H# 

— Letter to Ayodhyapati. 22 September 1976. 

Everyone is Eligible 

Srila Bhaktisiddhanta Saraswati 
Thakur Prabhupada 

Everyone is eligible to perform sn-krsna-sahkirtana. 
As Krishna is full of energies, so are his names. The idea 
that only men can worship Hari but women cannot, that 
only healthy people can worship Hari but the ill cannot, 
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that only the strong can worship Hari but the weak 
cannot — these considerations do not apply to the 
performance of sri nama-sahkirtana. He is a child and 
I am an old man. Therefore I will not chant the name 
of Hari with him. I am a learned person and he is a 
fool. Therefore I will not worship Hari with him. I am 
a respected brahmin and he is from a low-class family. 
Therefore I will not worship Hari in his company. All 
these mental and bodily conceptions have no relevance 
in the performance of sn-krsna-sahkirtana. I cannot 
chant the name of Hari while passing stool or urine. I 
cannot chant the name of Hari with a sinful heart. Such 
considerations are also insignificant. We can chant the 
name of Hari while we are passing stool or urine, and 
even the most sinful can chant Hari’s name. But those 
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Painting by Gokul Bihari Pattnaik. From Chapter 13 of Mahura Meets Vrindavan 
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who are duplicitous, thinking they will counteract their 
sins by chanting, can never actually chant Hari’s name. 
If we have the propensity to commit sinful activities on 
the strength of chanting, we will find that we cannot 
chant the holy name of Hari. V 

— From Amrta Vani, collected teachings of Srila Bhaktisiddhanta 
Saraswati Thakur. Compiled in Bengali by Sri Bhakti Bhagavat 
Mayukha Maharaja. Adapted and translated into English by Bhumipati 
Das and Isvara Das. Touchstone Media. Mumbai. 2004. Anecdote 23. 

Krishna Crushes the Devotee’s Pride 

Sri Srimad Gour Govinda Swami Maharaja 

Arjuna is a dear devotee of Krishna. Krishna has said 
this again and again in Bhagavad-gfta: “bhakto si me”, 
“priyo ’si me”, “sakha ’si me” — “You are my dear friend, 
so I am giving you this most confidential instruction.” 
On the battlefield of Kurukshetra, Krishna became 
Arjuna’s charioteer. Then the Pandavas achieved victory 
and Krishna made Yudhisthir Maharaja rajadhiraja , the 
emperor of the whole world. After the Kurukshetra 
battle was over, the Pandavas were very happy and 
joyful. Especially Arjuna was very blissful. Arjuna had 
heard Bhagavad-gfta directly from the lips of Krishna. 
Once, Krishna and Arjuna were moving together in 
a chariot. Krishna was driving and they were going 


through some gardens on the bank of the Yamuna, 
having some nice talks together. Arjuna had developed 
some pride in himself. He was thinking, “I am a great 
jhanf. Krishna personally imparted this gftd-jhdna to me. 
I heard it directly from Krishna’s lips.” Krishna knows 
what you are whispering in your heart because he is 
there in the heart as Supersoul. Krishna understood, 
“Arjuna has developed pride. He is thinking himself a 
great jhanf because he received jhana directly from my 
lips.” So nija-jana-smaya-dhvamsana-kdri — Krishna’s 
nature is such that if his own man, a dear devotee, 
develops some pride, he must crush it. That is his mercy. 

As they were going along the bank of the Yamuna 
they saw a jambuka, a jackal, moving around the dead 
body of a human being, just smelling it but not eating. 
Seeing this, Arjuna laughed and said, “That jambuka 
is bereft of knowledge. He is a murkha , a fool. He is 
only moving around that dead body and smelling it, 
not eating it. If two big dogs come, he will run away 
out of fear. He is such a murkha , bereft of knowledge.” 
Arjuna said this because of pride. He was thinking 
himself a jhanf and the jackal a murkha. 

Krishna then stopped the chariot and called the 
jambuka,‘jambuka , please come here.” The jambuka 



Krishna and Arjuna speak to a wise jackal 
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came with folded hands, offered obeisances, and sat 
down. Then Krishna asked, “0 jambuka, the dead 
body of this human being is your food. Why are you 
only smelling and moving around it and not eating?” 

Thejambuka replied,”0 my Lord, you are all-knowing. 
What shall I say? Although this is my food, still I have 
some discrimination. Without consideration I won’t eat.” 

Krishna said, “You have some discrimination?” 

“Oh yes!” 

“What is your discrimination?” 

Thejambuka said, “My Lord, if you are asking, I will tell 
you. By smelling his legs I can understand if during his 
lifetime this human being ever went to Jagannath Puri 
Dham, Vrindavan Dham or Mayapur Nabadwip Dham 
by walking. By smelling his hands I can understand if 
this person has ever offered puja, worship, to Bhagavan 
or not. By smelling his eyes, I can understand whether 
or not this person has ever seen a sadhu or a deity in the 
temple. By smelling his head I can understand if this 
person has ever bowed down to a sadhu-vaisnava or deity 
or not. By smelling his ears I can understand whether or 
not he has ever heard krsna-kathd during his lifetime. By 
smelling I can understand all these things. If he has not 
done any of these things then I won’t eat such impure 
food. I won’t eat.” The jambuka said, “If one or more of 
his limbs — a hand, a leg, or an ear — has performed 
some devotional act, then I will eat only that portion.” 

“0 Lord, we are pasu, a beast, an animal. We have 
no knowledge. We have no right to do any dharma y 
subha-karma, or anything. Because we are animals, 
our consciousness is very degraded, covered 
consciousness, shrunken consciousness. We have no 
opportunity to perform any dharma. Only by eating 
can some piety be there.” 

Bhagavan Krishna said, “0 jambuka, all glories to 
you. You are my bhakta.” 

When he heard the words of the jackal, Arjuna 
became amazed. “Oh, this jambuka has such 
knowledge? I was thinking myself to be a great jhanf 
and a great bhakta , but this jambuka is greater than I 
am! Such jhana, such bhakti he has!” 

In this way, Krishna crushed the pride of Arjuna 
because Arjuna is his dear devotee. V' 

— Chapter 13, Mathura Meets Vrindavan. Gopal Jiu Publications. 
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Prayers to Sri Gadadhar Pandit 

A collection of various meditations and prayers 

Sri-gadadhara-pandita-dhyanam 
Meditations on Sri Gadadhar Pandit 

vidyut-punja-vidambi-sundara-tanum hemabja-divyananam 
snigdhdnghrim kara-pada-hingula-rucam suUdmbaram sundaram 
bhaktanam pari-pdlandrdra-hrdayam sn-gaura-sevya-sthitam 
manjum snla-gadadharam prabhu-varam sn-panditakhyam bhaje 

Having a beautiful body that defeats hosts of lightning 
bolts; having a divine face as beautiful as a golden lotus; 
having beautiful limbs, with palms and soles reddish like 
vermilion; clad in pristine white cloth; nourishing and 
fostering devotees in an extremely soft-hearted mood; 
being always situated in the position of a servant of Sri 
Gaura; I worship that beautifully sweet Srila Gadadhar, 
the best of the Prabhus, also known as Gadadhar Pandit. 

karunyaika-maranda-padma-caranam caitanya-candra-dyutim 
tambularpana-bhangi-daksina-karam svetambaram sad-varam 
premananda-tanum sudha-smita-mukham sn-gaura-candreksanam 
dhydyecchnla-gadadhararh dvija-varam madhurya-bhusojjvalam 

Having lotus feet that are the sole bestowers of 
the nectar of mercy; having an effulgence like Lord 
Chaitanya’s; with right hand bent in a position of 
offering betel leaf; wearing spotless white cloth; 
the best among the saintly souls; with a body full of 
the joy of prema adorned with a nectarean smiling 
face; with sight always set on Sri Gaurachandra; 
decorated with madhurya-rasa ; I meditate on that 
Srila Gadadhar, the best among the twice-born. 

Sri-gadadhara-pandita-pranamah 
Obeisances to Sri Gadadhar Pandit 

yat-padabja-nakhagra-kanti-lavato hy ajndna-mohah ksayarh 
yat-karunya-kataksatah svayam asau srl-gaura-candro vasam 
yatisad-bhajanac cayasyajagatam premendur antarnabho 
naumlsnla-gadadharam tam atulanandaika-kalpa-drumam 

A fragment of the effulgence of the nails of whose 
lotus feet cause a complete decline in one’s ignorance 
and illusion; whose merciful side-long glances captivate 
even Sri Gaurachandra; whose devotion for the Lord 
caused the moon of prema to appear on the skies of all 
the worlds; to that Srila Gadadhar, who is the sole desire 
tree bestowing incomparable joy, I offer my obeisances. 

parama-rasa-vibhasam sarva-bhakti-prakasam 
vividha-rasa-vid-adhyam prema-ratnaika-hrdyam 




16th, c. by Murari Das. Commissioned by Maharaja Prataparudra 
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Gadadhar Pandit reads Srlmad Bhagavatam to Mahaprabhu 


niyata-niyama-caram sarva-sarvartha-saram 
madana-mathana-rupam naumi radha-svarupam 

gadadharam aham vande madhavdcarya-nandanam 
maha-bhava-svaruparnsn-caitanyabhinna-rupinam 

I offer my obeisances to Gadadhar, the son 
of Madhavacharya, who is the personification 
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of maha-bhava and who has a form that is non- 
different from Sri Chaitanya. 

sn-hladini-svarupaya gaurahga-suhrdaya ca 
bhakta-sakti-pradanaya gadadhara namo y stu te 

To the personification of the hladinf-sakti, very dear 
to Sri Gauranga, bestowing strength on the devotees 
of the Lord — to that Gadadhar I offer my obeisances. 

gandharvika-svarupaya gaurahga-prema-sampade 
gadadharaya me nityam namo stu hi krpalave 

Unto he who is non-different from Gandharvika 
(Radha) and who is the possessor of the wealth of love 
of Gauranga — unto the merciful Gadadhar I offer my 
constant obeisances. 

sn-gauranga-rasasritam madhavdcarya-nandanam 
kumaram ratnavatyas ca vande srlmad-gadadharam 

Sheltered in the mellows of Sri Gauranga, the 
son of Madhavacharya and Ratnavati. I offer my 
obeisances to Srimad Gadadhar. 

Vijnaptih 

Heartfelt Submission 

he srl-gadadhara daya-saritam patis tv am 
premna vasi-krta-sacf-tanayo vibhus ca 
padmavatx-tanaya eva tatha vasas te 
kim te bravlmi mayi mudha-vare krpayai 

0 Sri Gadadhar! You are the ocean-like master of 
the various rivers of mercy. By your love you have 
completely captivated the son of Sachi and the son of 
Padmavati alike. What more should I say? Please be¬ 
stow mercy on me, who is the topmost among fools. V 

— Translated by Hari Parshad Das from Sn-stava-kalpa-drumah. 
Edited by Sri Bhakti Saranga Goswami. Published by Tridandi 
Bhikshu Bhakti Saurabh Sar. 1959 A.D. 



Bhagavatam in the original handwritting of Gadadhar Pandit 


Photo by Indradyumna Swami 
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Faith and the Guru’s Qualification 

His Divine Grace A. C. 
Bhaktivedanta Swami Prabhupada 

If one has got unflinching faith in his spiritual 
master and Krishna, then he’s successful. If the guru 
is false, then how they can keep their faith? That will 
be broken. (Conversation in Detroit 14 June 1976) 

... [W]hen there is doubt you must go to a guru. Now 
who is a guru? The definition is there. Just like who 
is a medical practitioner. The medical practitioner is 
one who has passed his medical examination — that is 
his qualification — and he is actually working in some 
hospital. Then you can see, “Yes. Here is a medical 
practitioner.” Similarly, the Vedic injunction is that 
to clear your doubts you must go to a guru. Who is a 
guru? Brahma-nistham — a guru is one who is fully 
convinced in the absolute truth. One who is fully 
Krishna conscious, he is guru. So you have to begin, 
“Here is a man who is talking only of Krishna con¬ 
sciousness.” Then he may be accepted. There may be 
pseudo-gurus. Just like you have to go to a physician, 
but if the man is a fraud, that is your misfortune. But 
God is in everyone’s heart. He leads. If you are actu¬ 
ally sincere and serious he will take you to the real 
guru. That is God’s grace — guru-krsna-krpdyapdya [ Cc. 
madhyal9.15l]. Krishna is also working. He is seeing 
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how much you are sincere. If you are serious, then he 
will lead you — “Here is a perfect person.” r ft Room 
conversation in London, 5 August 1973.) 

Shortcomings of the 
Path of Dry Argument 

Srila Bhaktisiddhanta 
Saraswati Thakur Prabhupada 

As long as people accept the path of dry argument, 
they cannot find a bona fide spiritual master. The path 
of argument causes us to doubt the fact that there 
cannot be any truth superior to or separate from 
the spiritual master’s teachings. Those who follow 
the path of argument disregard the spiritual master. 
The spiritual master alone is capable of removing all 
doubts and misconceptions. Dry argument has no 
foundation or standing. The truth received through 
disciplic succession does not change. The spiritual 
master gives us that unchangeable truth. The 
conception maintained in the argument-prone hearts 
of those who are envious of the spiritual master is 
disrespectful toward the guru and scriptures. 

— From Amrta-Vani, collected teachings of Srila Bhaktisiddhanta 
Saraswati Thakur. Compiled in Bengali by Sri Bhakti Bhagavat 
Mayukha Maharaja. Adapted and translated into English by Bhumipati 
Das and Isvara Das. Touchstone Media. Mumbai. 2004. Anecdote 34. 

Guru can Free the Disciple from Doubt 

Various Commentaries on Srimad- 
Bhagavatam 11 . 3.21 

tasmad gurum prapadyetajijnasuh sreya uttamam 
sabde pare ca nisnatam brahmany upasamasrayam 

A person who seriously desires real happiness must 
seek out a bona fide spiritual master and take shelter 
of him. The qualification of the bona fide guru is that 
he has realized the conclusions of the scriptures by 
deliberation and is able to convince others of these 
conclusions. Such great personalities, who have 
taken shelter of the Supreme Godhead leaving aside 
all material considerations, should be understood to 
be bona fide spiritual masters. 

Srila Sridhar Swami: [The disciple] should be 
desirous of knowing the highest benefit in life [ie. 
the knowledge of the self]. [The guru] should be 
an expert in sabda-brahma or in the Vedas, having 
studied all its meanings. Otherwise the resolution 
of [the disciple’s] doubts will never occur. [The 
guru] should also be an expert in para-brahma , in 
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directly perceiving the absolute truth, otherwise he 
won’t be able to transmit such truth [to the disciple]. 
The symptoms of a person fixed in the para-brahma are 
given by the term upasamasrayam. ( Bhavartha-dipika ) 
Srila Vishwanath Chakravarti Thakur: [The guru] 
should be expert ( nisnatam ) in realizing [the first type 
of brahman, ie] l sabda brahman , which is the Vedas and 
other literature which explain the meanings of the 
Vedas. Otherwise, in situations where the disciple’s 
doubts have not been resolved, there will be bitterness 
in the disciple’s mind, and it is also possible that the 
disciple’s faith may slacken. [The guru should also be 
expert] in realizing [the second type of brahman, ie] 
l para brahman , which means that he must be capable 
of directly experiencing the absolute truth. Otherwise 
the mercy that he bestows cannot be completely 
fruitful. The fact that such a guru is expert in para 
brahman is described by the term ‘ upasamasrayam ’. 
This term means that the guru should be free from 
the influence of anger, greed etc. (Sdrartha-darsini-tika) 
Srilajiva Goswami: sabde pare ca nisnatam means, sabde 
brahmani vede tatparya-vicarena nisnatam tathaiva nistham 
praptam , pare brahmani bhagavad-adi-rupavirbhaves tu 
aparoksdnubhavena — “One who is expert in explaining 
the purport of the Vedas, which are sabda-brahma , who 
has direct experience of para-brahma (the Supreme 
Brahman, Sri Krishna), and who is devoid of all material 
expectations and requirements should be accepted as 
a genuine spiritual master. One should take shelter of 
such a guru through the process of hearing in order 
to know the truth regarding sadhana , the means, and 
sadhya, the goal.” ( Bhakti-sandarbha 202) If 
Bibliography 
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All Glories to Lord Nrisimha! 

Assorted verses from 
Subhasita-ratna-bhandagaram 

satroh prananilah panca vayam dasajayo y tra kah 
iti kopad ivatamrah pantu vo nrharer nakhah 

May the finger-nails of Narahari (Nrisimha), who 
are assuming a reddish color and are thinking, 
“The enemy has only five life-airs while we are ten 
in number, so how can the enemy win against us?” 
protect you all! 
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Prahlad and Lakshmi offer prayers to the Lord 


[Translator’s Note: According to ayurveda, every 
mortal body has five life-airs. These airs are known 
as prana, udana, vayana, samana and apana. When all 



these life-airs, especially the prana , depart from the 
body, the body dies.] 

daitydsthi-panjara-vidarana-labdha-randhra- 
raktdmbu-nirjara-sarid ghana-jata-pankah 
bdlendu-koti-kutildhsuka-cancu-bhasah 
raksantu simha-vapuso nakhara barer vah 

They have become as reddish as a parrot’s beak 
due to contact with the blood flowing like a river 
from the crevices in the broken bones of the demon 
[Hiranyakashipu]. They appear curved like the waxing 
moon on the second day. May those fingernails of Hari, 
who assumed the form of a lion, protect you! 

catac catiti carmani cchamiti cocchalac ebonite 
dhagad dhag iti medasi sphuta-ravo ’sthinisthdg iti 
punatu bhavato barer amara-vain-vaksa-sthala- 
kvanat karaja-panjara-krakaca-kasa-janmanalah 

May the fire born out of the friction of the teeth of 
Hari’s saw against the chest of the demon purify you! 
On the demon’s skin, this fire made the noise, “cata 
cata ”. His flowing blood created the noise “chama 
chama . The fire burning his fat made a loud, u dhaga 
dhagad ’ sound, while the fire burning his bones, 
created a loud cracking sound, u kada kadad\ 

[Translator’s note: Lord Nrisimha’s arm is compared 
to a saw and the fingernails attached to that arm are 
compared to the teeth of that saw.] 























North Indian style. Unknown artist and date. 
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Nrisimha Mb the daitya -king while Hiranyakasipu's army attacks 

disyat sukham naraharir bhuvanaika viro 
yasyahave diti-sutoddalanodyatasya 
krodhoddhatam mukham aveksitum aksamatvam 
jane y bhavan nija-nakhesv apiyan natas te 
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Even his own fingernails are not able to look at 
the angry face of Nrisimhadev, made angrier by the 
slaughter of Diti’s son in battle. That is the reason 
why these nails are bent down [as if cowing away 
in fear]. May the sole hero of the universe named 
Narahari (Nrisimha) bestow happiness on you! 

vapur dalana-sambhramatsva-nakharam praviste ripau 
kvayata iti vismayat prahita-locanas sarvatah 
vrtheti kara-tadanan nipatitam puro danavam 
nirlksya bhuvi renu-vajjayatijata-haso harih 

Fearing the destruction of his body, the enemy 
[Hiranyakashipu] entered into Nrisimha s nails. Nrisimha, 
being astounded at this disappearing act, thought “Where 
is he? Where is he?” and looked everywhere. Not finding 
him, Nrisimha said, “Oh! It was all in vain!” and banged 
his palm [on the wall]. Thus the demon fell down like a 
speck of dust on the ground. Seeing him like this, the 
Lord laughed loudly. All glories to that Lord [Nrisimha]! 

puryantojala-rasayo vasumatl majjaty adho lupyate 
patalam satadha gatam nipatati brahmanda-khandam divah 

niksiptena sura-dviso ’sya vapusa matveti manye vahann 
utsahgena hatam hiranyakasipum simho harih patu vah 

“If I throw away the body of this enemy of the 
demigods, then the oceans will overflow, the earth 
will drown in the causal ocean, the lower planets 
will be destroyed, the universe will be shattered 
into pieces and the heavens will fall down.” — 
Thinking like this, he kept bearing the body of 
dead Hiranyakashipu on his lap. May that Hari, 
who appeared as a lion, protect you all! 

— Translated by Hari Parshad Das from the Subhasita-ratna- 
bhandagaram. Nrsimha section. Compiled by Kashinath 
Sharma. 


Beyond Fame, 

Infamy and Expectations 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (3.56) 

manapamana-kotibhir aksubhitatma samasta-nirapeksah 

vrndavana-bhuvi radha-nagaram aradhaye kada muditah 

When in the land of Vrindavan will I happily 
worship the clever hero of Radha, patiently 
tolerating millions of waves of fame and infamy 
and not expecting anything from others? 

— Translated by Hari Parshad Das from the Sanskrit 
available at Gaudiya Grantha Mandira (www. 
gr anthamandira.com). 
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Musical Instruments for Kirtan 

His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

I think that you can go on playing your guitar 
and make it successful for krsna-kirtana. You do not 
require to learn sitar. We are not meant for learning 
something new for the service of the Lord, but we 
have to engage whatever talents we have already got. 
Our life is short but any type of education is great and 
long, so the better part of valor is to utilize properly 
whatever qualifications we have got for the service 
of the Lord. (Letter to Murari, 3 August 1967.) 

Any sitar player or tabla player or any other 
musician invited in the temple cannot play anything 
except Hare Krishna. Neither can anyone utilize the 
temple for some musical demonstration. Such things 
are items for sense gratification. If somebody comes 
in the temple to chant Hare Krishna by his musical 
talents he is welcome, otherwise not. Please follow 
this principle. (Letter to Mukunda, 13 May 1967.) 

Our concentration should be towards hearing Hare 
Krishna. That is bhakti. Chaitanya Mahaprabhu simply 
played this karatala , khola, that’ s all. In those days, of course, 
there was no harmonium, but many stringed instruments 
were there — sitar, esaraja. But these things were not 
used. Sometimes we do use to attract people, but it is not 
required. (Room Conversation. 26 December 1976.)V 

All-Attractive Hari-Katha 

Commentaries on Srimad Bhagavatam 10.1A 

nivrtta-tarsair upagfyamdnad 

bhavausadhac chrotra-mano ’bhiramat 

next column 



His Divine Grace A. C. Bhaktivedanta Swami Prabhupada 

ka uttamasloka-gundnuvdddt 
pumdn virajyeta vind pasughnat 


[This Hari-katha is attractive for all] It is sung by 
those who are already on the liberated platform due 
to being free from all material hankerings. It is the 
medicine [for those who are aiming for liberation]. 
Moreover, it gives pleasure to the ears and minds [of 
those who are complete materialists]. Due to all these 
reasons, which person will cease from hearing such 
katha y except for a butcher or the killer of his own soul? 

Srila Sridhar Swami: In this world there are three 
types of people — l) the liberated, 2) those who desire 
liberation, and 3) the materialists. This verse states 
how none of these three types of people should have 
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alam buddhi, the thought that, “Now I have heard 
enough (alam) hari-katha. Let me stop now.” 

The first of the three categories is the nivrtta- 
tarsaih, liberated souls who are freed from all material 
hankerings. [The Bhagavatam is sung by them.] The 
second category is the mumuksu, those who desire 
liberation, as even for them this hari-katha is the 
exclusive solution. This is specified by the term 
bhavausadhaty that it is the medicine for curing the 
disease of material existence. The third category is 
the materialists who desire sense gratification, and for 
such people, too, this hari-katha is an unprecedented 
source of sense gratification. This is specified in the 
term srotra-mano 'bhiramat, it provides great delight 
to the ears and the mind. 

[Vina-pasughnat indicates that there are two types of 
people who do not delight in such katha and therefore 
give it up.] This term can be understood in two ways, 
vina-apasughnat and vina-pasughnat. The first meaning 
is except for one who kills (hna) [the true self-interest 
of] his pure soul (apa-sug). The second meaning is 
except for the pasughnat, a butcher or hunter. 

Srila Jiva Goswami: [King Parikshit intends to say in 
this verse that] even after hearing the pastimes of the 
Lord in great detail, there is a doubt that I will be satisfied. 

The term nivrtta-tarsair means that such katha is sung by 
the bhaktas, the devotees. The prefix upa in upagfyamanat 
means that this katha is sung more and more by devotees 
due to it being greater than all other spiritual practices. 
Due to the fact that such katha bestows the highest result, 
the devotees sing it always and this indicates the supreme 
pleasurable nature of this katha. 

[Srila Sridhar Swami had described the first category 
as muktas or those who are already liberated]. These 
muktas are of two types — th ejhanls and the bhaktas. 
Another way to categorize muktas is to divide them 
according to the four types of liberations they have 
achieved (, salokya, samipya, sarupya and sarsti). 

[Translator’s Note: Srila Jiva Goswami has 
divided the first category into two — the jhanls 
and the bhaktas. So according to him there should 
be a special category for the devotees. Also, since 
Srila Jiva Goswami only mentioned four types of 
liberation and did not mention the fifth, sdyujya y it 
indicates that he does not consider those who have 
merged with the Lord to be truly liberated]. 

[The third category is described by the term] 
bhavausadhaty which means that for mumuksus, those 

2 





Members of the Pancha-tattva and the 64 mahants hear krsna-katha 

who desire liberation, it is the medicine which relieves 
all distresses. For them it is also srotra-mano r bhiramat, 
it provides joy to their ears and mind. By its sound 
it delights the ears ( srotra ), and by its meanings the 
mind (mano) is completely ( abhi ) delighted (ramat). 

The remaining category is those who desire 
material enjoyment, and for them, too, it provides 
happiness. It should be noted here that for the 
devotees it provides more joy than for the next 
two categories (those liberated due tojhana as well 
as those aspiring for liberation) and therefore the 
devotees should be placed in the first category. 

[Translator’s Note: Thus, according to Sri Jiva, the first 
category consists of those who are liberated due to bhakti. 
The second category consists of those who are liberated 
due tojhana. The third category consists of those who are 
aspiring for liberation and the fourth category consists of 
those who are aspiring for material enjoyment.] 

Also it should be known that the fourth category, 
those who are aspiring for material enjoyment, are 
also eligible for such katha. In this way since hari-katha 
is the means as well as the goal, it should be relished 
in a mood of service by one and all. 

uttama-sloka-gunanuvadat — “He who has the best 
(uttama) glories ( sloka ) is known as uttama-sloka. He 
is the Supreme Lord and has qualities (guna) such as 
eternality, transcendence, unparalleled magnanimity, 
affection, etc.” The constant repetition (anuvadat) of 
such qualities is uttama-sloka-gunanuvadat. Who will 
stop listening to this katha or become satiated by it? 

[Translator’s Note: Why do the devotees sing such 
katha ? Why not meditate upon it or hear it privately? 
Sri Jiva Goswami replies as follows.] 

For pure devotees, the joy of such llla-katha constantly 
arises spontaneously within their hearts. This joy is 
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even greater than the joy of merging into impersonal 
Brahman. Due to it swelling like ocean waves in their 
heart, it comes out naturally in the form of songs. 
Therefore, due to singing being their natural reaction, 
the verse speaks about singing [and not meditating]. 
Therefore, the pure devotees are listed as the first 
category. On the contrary, such spontaneous energy 
does not arise in those who are aspiring for liberation 
or those who are aspiring for material enjoyment. 
For them, the terms bhavausadhat and chrotra-mano 
’bhirdmat have been used. This means that for them 
such katha enters like a medicine ( bhavausadha ) through 
the ears ( srotra ) into the mind ( manah ). Through 
this, the importance of the ears is indicated for such 
people, but the importance of hearing through ears 
is comparatively lesser than the importance of the 
previously described activity of singing. 

In the second category, those who are liberated 
through jnana, such katha arises in their heart 
naturally as the means to achieve their topmost goal, 
any one of the four types of liberation, and naturally 
gives pleasure to their ears and mind. 

[Translator’s Note: The second category is inferior 
to the first because such katha does not come out 
spontaneously through their mouths in the form of 
songs and stays restricted to the heart.] 

In the third category, those who are aspiring 
for liberation, such katha enters through the ears 
and causes delight to the mind but does not arise 
spontaneously in the heart [and thus they are lower 
than the first two categories]. For the fourth category, 
those who are aspiring for material enjoyment, they 
are situated lower than the first category and higher 
than the other two categories. 

[Translator’s Note: How can the fourth category 
be higher than two of the other categories? This is 
because the materialists may also sing the Lord’s 
songs, but out of a spirit of material enjoyment. Still, 
because they sing such songs out of spontaneous 
materialism, they are better off than the jhanis and those 
desirous of liberation, who do not sing such songs. But 
someone may object by saying that it should either be 
a decreasing sequence or an increasing sequence. Srila 
Jiva Goswami replies by saying the following:] 

In this literature, three types of sequences of terms are 
found—(l) successively superior, (2) successively inferior, 
and (3) randomly superior/inferior. Among these three 
sequences, the successively superior and successively 



Srila Vyasadev writing Srlmad Bhagavatam in the Himalayas 

inferior sequences are often used where one wants to 
express kaimutya, the mood of “how much more” or 
“what to speak of...”. The random type of sequence is 
seen when the speaker is not exactly worried about a 
sequence or when the speaker neglects to arrange in a 
specific sequence due to ecstasy. 

So it should be known that the first three categories 
of people as mentioned above are successively 
inferior whereas the fourth category is a random 
case, being inferior to the first category but superior 
to the remaining two. 

[The materialists are superior because] of thinking, 
“Neither am I liberated due to knowledge nor do I 
desire liberation. The katha gives joy to my ears and 
mind because I am a sense-enjoyer, but still I will not 
desist from listening to it.” 

[The term puman (man) has been used in the verse. 
Does it indicate only men? Srilajiva Goswami says that] 
the term puman implies that someone like a lady who 
may not be fully independent or a person having no 
gender may not be able to qualify themselves to listen 
continuously. They may have to stop listening [due 
to their social restrictions]. Another interpretation is 
that since males are dominant in all species, therefore 
they are mentioned. Or another meaning of puman is 


Painting by an unknown artist. From a Gita Press picture in Kalyana-Kalpataru. c. 1937 
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“soul”. In this final interpretation, all restrictions on 
qualifications have been removed. 

The term pasughnat refers to a hunter. Even though 
technically a hunter can be in the category of a sense 
enjoyer [and can thus be eligible for constant hearing 
of such katha ], due to a mind constantly disturbed by 
torture and violence caused to others, the hunter 
loses good intelligence to determine what is favorable 
for him in this world and the next, and thus even in 
this world his sense enjoyment is lost [due to such a 
degraded intelligence]. Therefore it is said: 

raja-putra ciramjiva majiva rsi-putraka 
jiva va mara va sadho vyadha majiva ma mara 

“0 son of the king! May you live forever [because 
if you live you will enjoy here but if you die then you 
may be degraded]! 0 son of the sage! Do not live any 
longer [for you have no enjoyment in this world but 
enjoyment is waiting for you in the next]! 0 self- 
realized sadhu! You may live or die as per your wish 
[for you will be happy regardless of your situation]! 
0 hunter! Neither live nor die [for you will continue 
to suffer regardless of your situation]!” 

Therefore one who ceases listening to such katha will 
be unhappy in both worlds and will also undoubtedly 
cause pain to others just like a hunter. The intention of 

3 

Sri Krishna Kathamrita Bindu 

A free bi-monthly service provided by: 

Gopal Jiu Publications 
c/o Sri Krishna Balarama Mandir 
National Highway No. 5, 

IRC Village 

Bhubaneswar, Orissa, India, 751015 

Email: katha@gopaljiu.org 
Website: www.gopaljiu.org 
Subscriptions: minimag@gopaljiu.org 

Gopal Jiu Publications is a branch of the International Soci¬ 
ety for Krishna Consciousness, Founder-Acharya: His Divine 
Grace A.C. Bhaktivedanta Swami Prabhupada. 

Quotations from the books, letters, and lectures of His Divine Grace A. 

C. Bhaktivedanta Swami Prabhupada ©Bhaktivedanta Book Trust 
International. All other materials, unless specified, © ISKCON 
Bhubaneswar/Gopal Jiu Publications. All rights reserved. Blanket 
permission is given to redistribute Bindu in electronic or print form 
provided no changes are made to the contents. 





A village brahmin recites krsna-katha 
the verse is to verbally abuse ( gali-pradana ) such people. 
More elaborations on the same verse are given in the Hari- 
bhakti-vilasa commentary in the kathd-mdhatmya section. 
If the katha of Lord Hari is so attractive, what to speak 
of the katha of Lord Krishna and his beautiful form? it 

— Translated by Hari Parshad Das from Aneka-vydkhya-samalankrtarh 
SrimadBhagavatam , Canto 10. Edited by Shri Krishna Shankar Shastri. 
Sola, Ahmedabad. 

Vrindavan-Dhama and Radha-Nama 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (9.84) 

usitam vrndaranye kati dinany uditam ca nama radheti 
kevalam etan mama balam apdra-narake sva-karmana visatah 

“I’ve spent many days in Vrindavan!” “I’ve chanted 
Radha’s name!” Only these words will be my strength 
as I fall deep into hell due to my karma. V 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.com). 




Unknown artist. British style. C. 1800s. 
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Never a Sudra 

His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

There is no question of a devotee becoming a sudra 
if he does certain work. No, a devotee is never a sudra. 
He is transcendental. Because their activity is done in 
transcendental loving service unto the Lord, it is all 
on the transcendental plane: brahma-bhuyaya kalpate 
(Bhagavad-glta 14.26 ). You should not quit your 
present job, it is good service to Krishna. Although 
you may be working hard, you are always working for 
Krishna; so do not be confused about your position, 
and never forget Krishna in any circumstance. (Letter 
to Gopal Krishna, 27 April 1974.) 

The Necessity of Initiation 

Srila Virachandra GoswamVs 
Commentary on C.c. Madhya (15.110) 

While discussing the topic of hari-nama and the 
significance of initiation among Gaudlya-vaisnavas, an 
opinion is sometimes given that initiation is not required 
for perfecting the chanting of the holy names of the Lord. A 
verse from the Caitanya-caritamrta that has been taken 
from Srila Rupa GoswamVs Padyavall, madhya (15.110) 
is cited as proof that the holy name does not depend on 
initiation. However , other literatures related to bhakti 
emphasize the value of dlksa, initiation , to a great degree. 
Are these statements contradictory? In his commentary 
on the Caitanya-caritamrta verse , Srila Virachandra 
Goswami, the son of Nityananda Prabhu , who is also 
considered by many to be an incarnation ofKsirodakasyi 
Vishnu , clarifies the matter. 



His Divine Grace A. C. Bhaktivedanta Swami Prabhupada 


akrstih krta-cetasam su-mahatam uccatanam camhasam 
acandalam amuka-loka-sulabho vasyas ca moksa-sriyah 
no dlksam na ca sat-kriyam na ca purascaryam manag Iksate 
mantro yam rasana-sprg eva phalati sn-krsna-namdtmakah 

Translation: The holy name of Lord Krishna is 
attractive to saintly, liberal people. It is the annihilator 
of all sinful reactions and is so powerful that, save for 
the dumb who cannot chant it, it is readily available 
to everyone, including the lowest type of man, the 
candala. The holy name of Krishna is controlled by 
such a chanter and it also bestows the opulence of 
liberation. When a person simply chants a mantra 
consisting of Krishna’s names with his tongue, 
immediate effects are produced. Chanting such a 
mantra does not depend on initiation, pious activities, 
or the purascarya regulative principles generally 
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observed before initiation. The mantra consisting of 
the names of Krishna bestows all results simply on 
coming in contact with the tongue [of the chanter]. 

Srila Virachandra Goswami’s Commentary: This 
verse is written by Sri Lakshmidhara. It emphasizes 
the fact that the holy name can remove all sinful 
reactions even without deep concentrated practice. 
Even those [liberal and saintly] souls who are not 
attracted to the holy name become attracted ( akrstih ) 
by it. Through this term, it is understood how the 
holy name is capable of creating deep and long- 
lasting impressions [for such souls]. 

By the use of the term su-mahatdm , “great souls”, it is 
understood that such souls could not attain the same 
result [of getting attracted to the holy name] even 
through practices such as austerities, charity, etc. For 
such great souls, the holy name fully uproots all sins 
(amhasam) and enables them to conquer their sins. By 
the term acandalam , the verse says that all humans 
have a right to chant the holy name, including the dog- 
eater (candala), just as all humans have a right to take 
a holy bath in the month of Magh (january-February). 

Those who have no power of speech are known as 
muka. For those living entities ( loka ) who are amuka 
[i.e. those who can speak], the holy name is easily 
obtainable ( sulabho ). This is specified by the term 
amuka-loka-sulabho. Not only is the holy name easily 
obtainable but it also becomes controlled (vasya) by 
the chanter and manifests itself to the chanter even if 
the chanter simply desires that “I will chant the holy 
name”. This is also specified in the Bhakti-rasamrta- 
sindhuh (1.2.234) as follows: 

atah sn-krsna-ndmadi na bhaved grdhyam indriyaih 
sevonmukhe hijihvadau svayam eva sphuraty adah 

The name, form, etc., of Lord Sri Krishna are not 
something to be grasped at will by the ordinary senses. 
These things manifest by their own sweet volition on 
the tongue and other senses of the practitioner who 
is inclined to render favourable service. 

Even though the holy name is of such a [liberal] 
nature, still it can bestow the highest result. This is 
specified by the term moksa-sriyah. This term means 
that the holy name bestows the fortune (. sriya ) of 
liberation ( moksa ), for there is no liberation from 
this world without taking shelter of the holy name. 

Do mantras like the ten-syllable [gayatri] mantra 
have such a nature? Yes they do. 


Not only that, the verse specifies an additional 
speciality of the holy name by using the term no 
diksam (it does not require initiation). Accepting a 
mantra along with vows in the presence of a guru 
is known as dlksa. The holy name does not (no) even 
minutely ( manag ) expect ( iksate ) or take into account 
the process of initiation. This means that it benefits 
the recipient in whatever way he comes in contact 
with it, such as by hearing it, etc. 

The phrase, no manag iksate — “The holy name does 
not even minutely expect”, should be applied to all 
terms on the third line of the verse i.e. diksam (does 
not even minutely expect dlksa) y sat-kriyam (does not 
even minutely expect sat-kriya) and purascarydm (does 
not even minutely expect purascarya). 

Sat-kriya is the performance of compulsory and 
occasional acts as described in sastra for purifying 
one’s consciousness, whereas purascarya is the 
five-fold purificatory process of chanting Vedic 
mantras, performing fire sacrifice, offering oblations 
to forefathers, bathing a Vedic deity, and feeding 
brahmins. However, the mantra consisting of Krishna’s 
holy names [does not expect these and] fructifies simply 
by coming in contact with the tongue [of the chanter]. 

The term sri-krsna-namatmakah means that a 
mantra made up of nothing other than Krishna’s 
name (sri-krsna-nama) has that name as its very own 
identity (atmakah). The term eva (certainly) is used 
in the verse to conclusively deny the requirement 
of sat-kriya , purascarya , etc. This is specified in the 
Visnu-dharmottara Parana: 

nocchistadau nisedho ’sti barer namani lubdhake 

There is no restriction in terms of cleanliness, etc., 
in the case of a person who is eager to chant the holy 
name of Hari. 

When the verse says that the holy name fructifies 
(phalati ), it means that the holy name reveals its 
divine qualities to the chanter. When it is described 
[in the scriptures] that mantras such as the ten- 
syllabled mantra expect initiation, it is to be taken 
as a speciality of that mantra [and not that there is a 
restriction as to who may chant it]. Actually speaking, 
since the mantra is non-different from its deity it 
has the capacity to bestow the result [even without 
initiation]. Thus, since the author of this verse (Sri 
Fakshmidhar) is one-pointedly dedicated to the holy 
name and has immensely bold faith in it, he has said 
that initiation is not required. 
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Symbols on the lotus feet of Sri Sri Radha-Krishna 


If mantras give results independently without 
initiation then the question may arise as to whether 
the entire process of accepting initiation from a guru 
is unnecessary. In regards to the eternal necessity of 
initiation, the following is said [in the Tantras ]: 

devi diksa-vihinasya na siddhir na ca sad-gatih 
tasmat sarva-prayatnena guruna diksito bhavet 

tathadiksita-lokanam annam vin mutra-vaj jalam 
adiksita-krtam sraddham grhitva pitaras tatha 

narake ca patanty etiyavad indr as caturdasa 
sahasrair upacarais ca bhakti-yuktoyajedyadi 

tathapy adiksitasyarcam deva grhnanti naiva hi 
nadiksitasya kdryarh syat tapobhir niyama-vrataih 

tirthe ca gamanenapi na ca sarira-yantranaih 
sad-gurorahita-diksah sarva-karmani sadhayed 

0 Devi [Parvati]! For the uninitiated, there is no 
perfection or auspicious destination to attain [in 
the afterlife]. Therefore by all means one should get 
initiated from a guru. Moreover, the food and water 
offered by the uninitiated is similar to stool and urine 
respectively. When the forefathers receive the obla¬ 
tions offered by an uninitiated person, they fall into 
hell for the entire manvantara (life of a Manu). Even 
if a person is endowed with devotion and he offers 
thousands of items to his worshipable deity, it won’t 
be accepted if he is uninitiated. An uninitiated person 
cannot attain success in his endeavours even through 
austerities, vows and regulations, visiting holy places, 


or restricting one’s bodily activities. Only a person 
who is initiated in the presence of a bona-fide guru 
accomplishes everything. 

The necessity of initiation is also seen in other 
statements such as tasmad gurum prapadyeta — 
“Therefore one should surrender to a guru” (Srimad 
Bhagavatam 11.3.21), vaidiki tantriki diksa madiya-vrata- 
dharanam — “One should accept Vedic or Tantric 
initiation and execute vows related to me (Krishna).” 
(Srimad Bhagavatam 11.11.37) 

The final line of the verse says, mantro yam rasana 
sprg eva phalati — the holy name gives fruit simply on 
coming in contact with the tongue. This also means 
that the holy name generates faith at the lotus feet of 
the guru [and in the process of diksa]. It is generally 
seen that after initiation, greater result is obtained 
in the chanting of the holy name. In this way, there 
is no contradiction in the verse. 

Moreover, it is also known from the scriptures that 
those who are one-pointedly devoted to the holy 
name have also accepted diksa. For example, Narada 
Muni accepted diksa from Lalita Devi in order to have 
darsana of Sri Radha Krishna’s conjugal pastimes. Lord 
Brahma, Sri Vyasadev, Dhruva Maharaja and other 
great souls accepted initiation from a guru. 

A special quality of mantras is that there are 
no restrictions on time, place, and circumstances 
for chanting the mantra provided the chanter is 
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one-pointedly dedicated to his/her chanting. This is 
specified in the Ramdrcana-candrika as follows: 

asucir va sucir va pi gacchan tisthan svapann api 
mantraika-sarano vidvan manasaiva sadabhyaset 

Whether unclean or clean, the intelligent soul surrendered 
to the mantra should repeat it within the mind while 
walking, sitting down, and even while dreaming. 

Other mantras expect purascarya, but in the 
mantras consisting solely of the names of Krishna, 
such requirements are not present. One should 
remember conclusively that the importance of 
chanting the holy names after dlksa is far greater. 
Enough now! No more elaborations! If one has a 
special interest in this topic then one should consult 
the Bhakti-sandarbha [of Sri Jiva]. 

The meaning of the phrase mantro yam rasana sprg 
eva phalati can also be that a mantra consisting of the 
names of Krishna fructifies merely on chanting and 
does not expect one to be fully proficient in chanting 
it, nor does it expect one to chant it in proper Vedic 
pitches (. su-svara ). The term eva indicates that even 
if one does not understand the meaning of the 
mantra, still it bestows all its result, just as the act of 
drinking heavenly nectar bestows immortality even 
if performed in complete ignorance. The term mantra 
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Swing pastimes 

in this phrase indicates all mantras related to Lord 
Krishna. In the phrase sn-krsna-ndmatmakah, the term 
sri-krsna means a mantra consisting of the names of 
Sri (Radha) and Krishna. If the mantra consisting 
only of Krishna’s names has such qualities, then what 
to speak of mantras consisting of the names of Sri 
Krishna [i.e. Radha-Krishna] combined? V 

— Translated by Hari Parshad Das from Padyavali (2nd Edition) with 
the Rasika-rangada commentary of Srila Virachandra Goswami. 
Edited by Sri Rasavihari Sankhyatirtha. Published by Sri Ramdev 
Mishra. Radha-ramana Press, Murshidabad. 1911 A.D. 

As Happy as a Materialist 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (12.20) 

kamiva milita-yuvatir madiram pxtveva pdna-samyuktah 
adhana ivapta maha-dhana asam vmddvanam sametyaham 

Just like a lusty man getting a beautiful young girl.... 
just like a drunkard relishing the drinking of liquor.... 
just like a beggar obtaining immense riches.... 

— On attaining the abode of Vrindavan I’ve become 
happy just like them. If 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.com). 
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Presidential Elections 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

Now there is presidential election. So everyone 
is thinking, “If I could become the president.” That 
is everyone’s desire. Those who are not so fit do 
not stand for election, but those who are a little 
fit stand, make competition, “I am the president.” 
If you are president, why do you require election? 
The simple truth. If you are actually president, then 
why do you depend on others’ vote? You become 
president. No. Artificial president. Simply by votes 
he is president. Actually he is not. He is the servant 
of the voters, but he is thinking, “I am president.” 
This is called mayd. (Lecture, 15 July 1976.) 

Nature is so cruel. In America, President 
Kennedy, he was thought to be the most fortunate 
man, happy man, young man. Was elected 
President, nice wife, children, honor all over the 
world, (snaps fingers) Within a second, finished. 
Temporary. Now what is his condition? Where is 
he? If life is eternal, if the living entity is eternal, 
where has he gone? What is he doing? Is he happy 
or is he distressed? Has he been born in America 
or China? Nobody can say. But it is a fact that as 
living entity, he’s eternal, he’s existing. (Room 
Conversation, 11 September 1969.) r ft' 
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Disservice to the Bhagavatam 


Srila Bhaktisiddhanta 
Saraswati Thakura Prabhupada 

There are a number of commentaries on Srlmad 
Bhagavatam , such as Hari-lllamrta , Mukta-phalam y and 
so on. Sri Madhvacharya also wrote a commentary 
on Srlmad Bhagavatam. There are eight or ten 
devotees in the Madhva sampradaya , headed by 
Vijaydhwaj Tirtha, who also wrote commentaries 
on Srlmad Bhagavatam. Two devotees from the 
Ramanuja sampradaya, headed by Viraraghava, wrote 
commentaries on this literature as well. 

None of the followers of impersonalism have 
written a commentary on Srlmad Bhagavatam. They 
fool people by saying that there are discussions of 
impersonalism in the Srlmad Bhagavatam. But we 
had never seen such a thing. It is never possible 
to understand Srlmad Bhagavatam or present a 
commentary on it by those who are situated thousands 
ofyojanas away from it. There is an impression among 
people that Madhusudana Saraswati is a vaisnava who 
preaches Srlmad Bhagavatam. But this is not a fact. He 
is an impersonalist. 

Demons like Aghasur, Bakasur and Putana also 
closely associated with Krishna. But Krishna killed 
eighteen such demons like Aghasur and Bakasur 
within Mathura-mandala. The main business of demons 
is to try and destroy Krishna, but Krishna smashes 
their sinful endeavours. Although the Bhagavad-glta 
is a worshipable literature of the vaisnavas , people 
from [the impersonalist group named] Panchayati 
Akhada have attacked the spontaneous faith of the 
vaisnava religion by advertising Bhagavad-glta as their 
main object of worship and by writing commentaries. 
They have also tried to use Srlmad Bhagavatam in this 
way, but by doing so they oppose the true principle 
of Srlmad Bhagavatam. V 

Excerpt from Lecture 7. Srimad-bhagavata-tatparya. Translated by 
Bhumipati Das. Edited by Purnaprajna Das. Rasbihari Lai and Sons. 
Vrindavan. 2005. 

Don’t Stay in Darkness 


Sri Srimad Gour Govinda Swami Maharaja 

If you go to Spain, you’ll see that it is a very sinful 
land. Many sinful activities are going on. Sachinandan 
Swami had already told me that Spain is a most 
sinful country. There are such great demons there. 
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They are killing the bulls there so brutally. That is 
their national festival and they get pleasure out of it. 
Thousands of people look at it and clap. What sort of 
pleasure is it from brutally killing a bull? Yet you get 
pleasure, and therefore there is no rain, no electricity. 
For the first time in the West I saw no electricity, no 
water supply. It is a dark place. We reached New Vraja 
Mandal at night and they were burning oil lamps, 
like glow worms. What is this, glow worm! “It’s an 
oil lamp,” they said, “We have had no rain for more 
than one year.” 

They produce hydro-electricity but there is no 
water. How will the water be produced? So dark. Then 
why are you in darkness? Because you are committing 
so much sinful activity. Such ignorant fools! You are 
in so much darkness. Are you not crying for the light? 
tamaso majyotir gamaya - Don’t stay in the darkness; 
come out to the light. Krishna is all-enlightenment, 
such effulgent splendour. Effulgence is coming out 
from his body. He is not different from krsna-katha , 
gaura-katha. Why don’t you engage yourselves? You 
devotees should do hari-katha there. It 

— From an arrival lecture in Bhubaneswar, 20 August 1992. 

Krishna — My Only Refuge 

Sri Vallabhacharya 7 s Krsnasraya-stotram 

sarva-margesu nastesu kalau ca khala-dharmini 
pakhanda-pracure loke krsna eva gatir mama 

In this age of Kali, replete with cheating religion, 
all other bona-fide paths to attain the absolute truth 
( yoga y jhana y karma , etc.) have been destroyed. Now 
that irreligiosity is vehemently rampant in the world, 
Krishna is my only refuge, (l) 

mlecchakrantesu desesu papaika-nilayesu ca 
sat-plda-vyagra-lokesu krsna eva gatir mama 

All holy places (Kurukshetra, Varanasi, etc.) 
have been completely infested with cow-eating 
mlecchas. Thus these places have turned into 
abodes of sin. The ordinary people are horrified 
to see the saintly souls suffer. In such a condition, 
Krishna is my only refuge. (2) 

gangadi-tlrtha-varyesu dustair evavrtesv iha 
tirohitadhi-daivesu krsna eva gatir mama 

Sacred places of pilgrimage such as the Ganga 
have been taken over by ruffians. Seeing this, 
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Radha and Krishna on the hank of the Yamuna 


the presiding deities of these sacred places have 
disappeared. In such a precarious condition, 
Krishna is my only refuge (3) 

ahankara-vimudhesu satsu papanuvartisu 
labha-pujartha-yatnesu krsna eva gatir mama 

Having seen that even those respected as saintly 
souls are now blinded by arrogance, and having seen 
how they are now engaged in sin and putting forth 
great efforts to obtain worldly fame, worship and 
fortunes, Krishna is now my only refuge. (4) 

aparijnana-nastesu mantresv avrata-yogisu 
tirohitartha-devesu krsna eva gatir mama 

Since the knowledge pertaining to various 
[Vedic] mantras has been destroyed, and since the 
practitioners who chant these mantras are devoid 
of a sacred lifestyle, therefore the presiding deities 
of these mantras have disappeared [thus leaving the 
mantras fruitless]. In such a precarious condition, 
Krishna is my only refuge. (5) 

nana-vada-vinastesu sarva-karma-vratadisu 
pakhandaika-prayatnesu krsna eva gatir mama 


All good Vedic rituals, vows, and beneficial 
practices are now destroyed by various arguments. 
Seeing that people nowadays are putting their 
efforts only in fake show-bottle spirituality, 
Krishna is my only refuge. (6) 

ajamiladi-dosanam nasako nubhave sthitah 
jndpitdkhila-mdhatmyah krsna eva gatir mama 

He who destroys the sins of sinners such as Ajamila, 
he who is still experienced (by his devotees), he who 
gives complete knowledge of his divinity to the eager 
souls — that Krishna is my only refuge. (7) 

prakrtah sakala deva ganitanandakam brhat 
purnanando haris tasmat krsna eva gatir mama 

All demigods are completely under the control 
of the material nature [and thus they cannot 
bestow spiritual joy]. Even the joy of merging in 
the impersonal Brahman is of a limited nature 
[and cannot satisfy the soul]. Only Lord Hari is the 
unlimited source of joy, and therefore Krishna is 
my only refuge. (8) 


Painting by by_S M Pandit 
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viveka-dhairya-bhaktyadi-rahitasya visesatah 
papasaktasya dinasya krsna eva gatir mama 

Especially for a person like me who is fallen, 
attached to sin, and completely devoid of 
wisdom, patience, devotion and other qualities, 
Krishna is the only refuge. (9) 

[Translator’s Note: To understand in detail what 
Sri Vallabhacharya means by the terms ‘wisdom’, 
‘patience’, etc., please see his Viveka-dhairya-asraya- 
stotram (published in Bindus #370, #371 and #372).] 

sarva-samarthya-sahitah sarvatraivakhilartha-krt 
saranastha-samuddharam krsnam vijnapayamy aham 

[The devotee thus offers this prayer to 
Krishna] “0 Lord! You have unlimited ability [to 
achieve anything], and in all times, places and 
circumstances you can fulfil the devotee’s desires. 
0 Lord! Lor the surrendered souls, you are the 
complete redeemer from this world. I offer these 
prayers to you, 0 Krishna!” (10) 

krsnasrayam idam stotramyah pathet krsna-sannidhau 
tasyasrayo bhavet krsna iti sri-vallabho ’bravit 

To whomsoever recites this krsnasraya-stotram 
before the deity of Lord Krishna, that Lord Krishna 
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Krishna plays his enchanting flute 


bestows complete shelter. This fact is certified by Sri 
Vallabha. (ll) # 

— Translated by Hari Parshad Das from Krsnasraya-stotram with six 
commentaries. Published by Vrajratna Lai Goswami. Surat. India. 
Vikram Samwat 2036 (~ 1979 A.D.) 

Madana-Mohana’s Dog 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (2.67) 

varam iha vrndaranye suvardki madana-mohana-dvari 
api saramapi rama-priya-sakhy api nanyatra no ramapi syam 

I would consider myself fortunate to stay as a poor 
little female dog at the door of Madan Mohan here in 
Sri Vrindavan, as compared to being anywhere else 
even as the dear friend of Lakshmi Devi or even 
to be Lakshmi Devi herself. It 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.com). 
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Ten Conclusions of Bhagavad-gita 

His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

To summarise the conclusions of Bhagavad-gita , it 
may be said that: 

1) God is one and everything is in him and he is in 
everything. 

2) To render transcendental service unto God is to serve 
everything that be, just like to water the root of the tree 
is to water the different branches and numerous leaves 
of the tree, or [just like] to supply food to the stomach is 
to vitalize all the senses and the sense organs of the body. 

3) The parts are automatically served when the 
whole is served, but when [only] the parts are served 
the whole may not be served. 

4) The parts and the whole [are] eternally related, 
[thus] it is the eternal duty of the parts to render 
service to the whole. 

5) God is sat-cit-ananda-vigraha , the all-attractive 
cognizant and all-blissful eternal personality. He 
is a recipient of the services of his parts [the living 
entities]. He can reveal himself by his own potency, 
without any help of the external potency called may a, 
in order to be cognizable by the limited potency of the 
parts, and as such he is not only the greatest of all but 
he is also the smallest of all. That is his prerogative. 

6) He is better realized when by his causeless mercy he 
agrees to descendinthismortalworld,butheisneverrealized 
by the speculations of the empiric philosophers, however 
systematic and long-termed [their speculations] may be. 

next column 



His Divine Grace A. C. Bhaktivedanta Swami Prabhupada 


7) Sri Krishna is the Personality of Godhead and is 
the summum bonum cause of all causes, proved by 
facts and figures in the statements of Bhagavad-gita , 
but he reserves the right of not being exposed to the 
sensual speculations of the empiric philosophers. 

8) One should therefore surrender unto him if one 
wants to know him as he is. That is the real process 
for the infinitesimals to approach the infinite. 
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9) Sri Krishna is easily available by the religion of 
love, ie. by love and service as conceived by the damsels 
of Vraja, who had practically no education whatsoever, 
much less any claim for high class birth-right. 

10) The highest service that can be rendered to 
mankind is, therefore, to preach the philosophy 
and religion of Bhagavad-gita at all times, in all 
places, and by all people. 10 

— Letter to Raja Mohendra Pratap, 13 July 1947. 

Utilize your Greed 

Sri Srimad Gour Govinda Swami Maharaja 

Greed is a condemnable quality because those who 
are materially greedy must definitely suffer. In this 
regard there is a small story: Once a greedy boy saw his 
mother put some berries into an earthen pot that had 
a very narrow opening. Greedy to get some of those 
berries, he put his hand into the pot and grasped a 
handful. But when he tried to get his hand out of the 
pot, his hand got caught because the opening was 
too narrow. This caused some pain as he pulled, so he 
was crying. Although he was suffering, he would not 
let go of the berries. This is a simple story showing 
that the consequence of greed is suffering. Therefore, 
Bhagavan Krishna says in the Gita , “Give up greed.” 

But greed can be engaged in Krishna’s service. The 
word lobha is an ancient word, not a modern word. The 
seed of greed exists in both Bhagavan, the Lord, and 
in bhakta y the devotee. In respect to bhagavad-bhakta , 
the devotee of the Lord, we say, lobha sadhu-sahge hari- 
katha. How can you use greed? Develop greed to have 
more and more sadhu-sahga y association with sadhus y 
pure devotees, and to hear more and more krsna-katha y 
talks about the Lord. Develop this greed. Such greed 
is spiritual, transcendental. One should not give it up. 
Rather, one should develop it more and more. The more 
one develops this greed, the more he gets spiritual 
relishment and makes spiritual advancement. One who 
is not greedy in this way cannot make advancement on 
the spiritual path. Material greed should be given up, 
whereas spiritual greed should be developed. It 

— From a Vyasa-puja lecture, 9 September 1991. 

The Divinity of Krishna’s Abode 

From SrilaJiva Goswami’s Krsna-sandarbha (107) 

Krishna’s eternal abode of Goloka Vrindavan has 
been described in the Srimad Bhagavatam (12.2.29 - 
30) as follows: 


visnor bhagavato bhanuh krsnakhyo sau divam gatah 
tadavisat kalir lokam papeyad ramatejanah 

yavat sa pada-padmabhyam sprsan aste rama-patih 
tavat kalir vai prthivim parakrantum na casakat 

When the sun-like globe named Krishna, who is the 
source of the various ray-like Lord Vishnus, returned 
back to his divine (divam) abode, at that time the 
personality of Kali-yuga entered the world, due to 
which the people in general started delighting in 
sin. Kali-yuga could not establish himself on earth 
as long as Krishna, the Lord of Lakshmi Devi, was 
touching the earth with his two lotus feet. 

The meaning of these two verses is as follows: Lord 
Vishnu, who is the guna-avatara of Lord Krishna, is 
compared to a ray, and Krishna is the sun-like source 
of the ray. When Krishna returned to those vaikuntha 
planets (ie. Goloka Vrindavan) which are not perceivable 
by the residents of this world and which are manifest 
here in this world as the replica abodes Mathura, Dwarka, 
etc., at that time Kali-yuga entered this world. 

The abodes present here in this world are replicas of 
the abodes in the spiritual world. That abode, Goloka 
Vrindavan, resides here on earth in the form of a 
replica without actually coming in complete contact 
with it. This it does through the agency of an energy 
named l antardhana-sakti y the energy that causes 
partial or complete disappearance at specific times. 

[Translator’s Note: In other words, the Vrindavan 
that we see here is a connected replica of Goloka 
Vrindavan. However, even though that Goloka 
Vrindavan is present here, it does not always come 
in full contact with the planet earth. Moreover, Srila 
Jiva Goswami says that the Vrindavan of the spiritual 
world is present here through its disappearing- 
potency, antardhana-sakti. This means that although 
the same Vrindavan of the spiritual world is present 
here, it cannot always be seen in its full glory as it 
is seen in the spiritual world. This is because some 
aspects are hidden to the naked material eye. Srilajiva 
Goswami now gives an example of what is hidden.] 
Due to this energy named 'antardhana-sakti , the divine 
abode of Goloka Vrindavan does not fully touch the earth, 
and ordinary people like us whose bodies are composed 
offive material elements cannot see objects like the great 
kadamba tree described in the Varaha-purana. 

[Translator’s Note: The Varaha-purana describes 
a great kadamba tree on the banks of the Kaliya 
Hrada as follows: 
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Krishna-Balaram with the 
atrapi mahad ascaryam posy anti pandita narah 
kaliya-hrada-purvena kadambo mahito drumah 

sata-sakham visalaksi puny am surabhi-gandhi ca 
sa ca dvadasa-masani manojnah subha-sltalah 
puspayati visalaksi prabhasanto diso dasa 

Here [in Vrindavan] the great learned souls see an 
amazing thing. On the eastern side of Kaliya Hrada, 
there is a pure, fragrant and huge kadamba tree with 
hundreds of branches. This tree gives auspiciousness 
and cooling shade throughout the year and it constantly 
bears flowers and illuminates all directions. 

However, such a tree cannot be seen today in 
Vrindavan by those who have material vision. This 
is due to the antardhana-sakti of the abode of Goloka 
Vrindavan, by which it can partially or completely 
hide itself from the vision of the residents of earth. 

Another question arises: When Krishna has already 
withdrawn his pastimes from this world, why is 
Vrindavan still visible in its partial aspects to our 
materialistic eyes? Sri Jiva replies as follows:] 

Those abodes of Mathura, etc., which are visible 
in the ordinary world are visible due to the mercy 
of that eternal abode. That abode has appeared 
here in part by coming in contact with the earth. 


7s and cows in Vrindavan 

Therefore, wherever the earth has been touched by 
that divine abode, we can see objects like kadamba trees. 

[Translator’s Note: u kadamba trees” here refers 
to the general kadamba trees that are seen in 
Vrindavan even today.] 

The conclusion is that whenever the Lord personally 
manifests his pastimes on this planet within places like 
Mathura, at that time the spiritual abode fully touches 
the earth. And due to that complete touch, it appears 
as if the Lord himself has touched the earth. Currently 
[in Kali-yuga ] when the Lord has wound up his pastimes, 
the spiritual abode expresses separation by not fully 
touching the earth [and manifesting itself only partially]. 

[Translator’s Note: The conclusion is that the Lord 
is always present here on the earthly Vrindavan as well 
as in Goloka Vrindavan. However, when he manifests 
his pastimes in the twenty-eighth Dvapara-yuga of Lord 
Brahma’s day, at that time he becomes visible through 
his internal potency to all those who have material 
vision. Since he becomes manifest, his eternal abode 
Goloka Vrindavan also comes in contact with the earth 
and manifests its full glory on earth. When Krishna 
disappears, he does not actually leave the earth. He 
simply switches to the aprakata or non-manifest mode. 


Unknown artist. Jaipur. 1700 to 1800s. 


















In other words, he becomes non-manifest to those who 
have material vision, although he is still residing here. 
Seeing this, his abode also partially disappears from 
materialistic vision and remains only partially visible. 
This partial visibility is also by the causeless mercy 
of the abode. It can disappear fully from the material 
vision at any point of time by its free will.] 

In this way, it should be understood that when 
Krishna is personally manifesting his pastimes, 
both abodes, the Goloka Vrindavan in the spiritual 
world as well as its replica here on earth, appear 
non-different, and when Krishna is not personally 
manifesting his pastimes, they appear different. 

Therefore it has been said in the Bhagavatam verse 
above that as long as Krishna was “touching” the 
earth with his lotus feet, Kali-yuga could not enter. 

[Translator’s Note: Srila Jiva Goswami emphasizes 
here that the term ‘ sprsan 1 in the original verse 
implies that Lord Krishna simply touches or does 
not touch this world. He does not actually appear or 
disappear. His touching the world is considered his 
appearance and when he is no longer touching it is 
considered to be his disappearance. Even if he is not 
touching the earth and not manifesting his presence 
to those who have materialistic vision, the pastimes 
are still always going on eternally in the aprakata or 
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non-manifest mode in the Vrindavan of the spiritual 
world as well as in its replica present here on earth.] 
The term parakrantum in the original verse means 
that Kali-yuga had already entered this world some time 
before Krishna decided to switch off his pastimes from 
material vision, but could not fully establish its control 
as long as Krishna was in touch with this world. If 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandir a (www.granthamandira.net). 



Make Your Bhajan Kutir 

Srila Prabodhananda Saraswati’s Vrndavana- 
mahimamrtam (17.53) 

na loka-vedoddhrta-marga-bhedair 
dvisya samklisya re he vimudhah 
hathena sarvam parihrtya vrnda- 
vanantare parna-kutim kurudhvam 

0 fools! Do not suffer by investing your time and 
yourself in the variety of worldly and religious paths 
shown in the Vedas. Vehemently giving up all these 
paths, make your bhajana-kutlra here in Vrindavan. H 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandir a (www.granthamandira.net). 
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Cultural Birth 

His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

The bird is also called twice-born. The bird’s birth 
is first of all in the egg. Then the real bird comes out. 
Therefore, in Sanskrit language a bird is also called dvija , 
twice-born. Similarly, a man, unless he is twice-born, 
he is a sudra. How is he twice-born? By birth, everyone 
has got a father and mother. Beasts also have fathers 
and mothers, and birds also have fathers and mothers. 
Similarly, a human being has a father and mother. So 
this birth by father and mother is not sufficient for 
becoming a dvija. He has to take his birth again. 

Therefore, janmanajayate sudrah samskarad bhaved 
dvijah [By birth everyone is a sudra. It is only after 
undergoing the sacred rites that one becomes a dvijah , 
a twice born brahmana.] Birth is not all, everything. 
Samskara means culture. One has to take his rebirth 
by culture, by education, knowledge. That is called 
cultural birth. Unless one has a cultural birth he is to 
be considered a lower grade person, sudra. it 

— From a lecture on Bhagavad-gita 4.12 - 13. New York. 29 July 1966. 

The Eligibility of Vaishnavas 

Srila Sanatan Goswami 1 s Commentary 
on Hari-bhakti-vilasa (5.454 - 455) 

[On certain occasions , restrictive statements are found 
in the scriptures against sudras and other humans that 
are considered low-born. Here , Srila Gopal Bhatta Goswami 
gives examples of such statements and Srila Sanatan 
Goswami clarifies in his commentary that these statements 



His Divine Grace A. C. Bhaktivedanta Swami Prabhupada 


are not applicable to the vaisnavas and that the vaisnavas 
are on an equal or greater level than brahmanas. The 
examples given are the two verses as follows:] 

brahmanasyaiva pujyo Earn sucer apy asucer api 
strl-sudra-kara-samsparso vajrad api suduhsahah 

pranavoccaranac caiva salagrama-silarcandt 
brahmani-gamanac caiva sudras candalatam iyat 

Translation: [The Supreme Lord says,] “I am 
to be worshipped [in my deity form] only by a 
brahmana , whether he is pure or impure. The touch 
of the hands of a lady or a sudra is worse than a 
thunderbolt to me. By chanting the pranava [om], 
by worshipping the salagrama-sila , or by entering 
in a physical relationship with a brahmana lady, 
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the sudra degrades himself further and takes his next 
birth as a dog-eating candala 11 
Commentary by Srila Sanatan Goswami: These 
two verses are spoken in the Naradiya Purana. It 
should be understood that vaisnavas born in sudra 
families have the right of worshiping the sdlagrdma- 
sila. Other sudras and ladies who are not vaisnavas are 
barred. That vaisnavas born in sudra families have this 
right is specified in the Vayu Purana: 


ayacaka-pradata syat krsi-vrtty-artham acaret 
puranam smuyan nityam salagramam ca pujayet 


The sudra should donate to the renunciates, work for 
agricultural and mercantile activities, listen to the 
Puranas regularly, and worship the salagrama-sila. 

Seeing the contradictions that the original verse 
has from the above statement given in the Vayu 
Purana as well as in other puranas , certain envious 
smarta-brahmanas consider these Puranic statements 
to be interpolations. However, if the entire matter 
is considered with intelligence it will be understood 
that a non-vaisnava sudra or woman, even if fully 
knowledgeable in the rituals, is not to perform any 
deity worship. However, there is allowance for ladies 
or sudras who are properly initiated in a vaisnava line. 
Those who are vaisnavas amongst people born in 
sudra or outcaste families are not to be addressed as 
sudras. This is given in the Naradiya Purana as follows: 

svapaco ’pi mahipala visnor bhakto dvijodhikah 

0 King! A vaisnava from a dog-eating family is greater 
than a twice-born brahmana. 


Also, the Itihasa-samuccaya says: 

na sudra bhagavad-bhaktam nisadam svapacam tatha 
viksatejati-samanyat sayati narakam dhruvam 

The devotees of the Lord are not sudras , aborigines or 
dog-eaters. One who sees them with such an ordinary, 
caste-impelled vision certainly goes to hell. 

The Padma Purana says: 

na sudra bhagavad-bhaktas te tu bhagavata narah 
sarva-varnesu te sudra ye na bhaktajanardane 

Those who are devotees of the Lord are never sudras. 

In fact, they are known as bhagavatas. Those who are 
not vaisnavas from all the four castes are to be known 
as the actual sudras. 

Similar glorification of vaisnavas has been elaborately 
described previously in this book (. Hari-bhakti-vildsa ). 
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The Lord personally carries his devotees over the material ocean. 

It is proved therein that through vaisnava initiation 
sudras , etc., also attain the level of a brahmana. The 
verse yatha kahcanatam yati kamsyam rasa-vidhanatah 
—just as bell-metal mixes chemically to produce gold, 
all men attain the status of a brahmana by the process 
of initiation — was included previously in the section 
describing the importance of initiation. 

The following statement spoken by Devahuti in the 
Srimad Bhagavatam [3.33.6] is justified: 

yan-nama-dheya-sravananukirtanad 
yat-prahvanadyat-smaranad api kvacit 
svado ’pi sadyah savanaya kalpate 
kutah punas te bhagavan nu darsanat 

To say nothing of the spiritual advancement of persons 
who see the Supreme Person face to face, even a person 
born in a family of dog-eaters immediately becomes 
eligible to perform Vedic sacrifices if he once utters 
the holy name of the Supreme Personality of Godhead 
or chants about him, hears about his pastimes, offers 
him obeisances or even remembers him. 

The phrase u savanaya kalpate 11 here means that 
such a person becomes eligible to perform Vedic 
yajnas. Therefore, the vaisnavas are counted on the 
same level as the brahmanas. Furthermore, in the 
Hari-bhakti-sudhodaya y the Lord says: 

tirthany asvattha-taravo gavo vipras tatha svayam 
mad-bhaktas ceti vijneyah pahca te tanavo mama 

Holy places, banyan trees, cows, brahmanas and myself— 
these five forms are present in the body of my devotee. 

Also, in the Srimad Bhagavatam [4.21.12], it is said 
regarding Maharaja Prithu: 

sarvatraskhalitadesah sapta-dvipaika-danda-dhrk 
anyatra brahmana-kulad anyatracyuta-gotratah 
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Kalyana Kalpataru, c. 1940 






Photo from San Francisco Examiner, 29 December 1969 
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devotees do harinama in San Francisco in 1969. 
Maharaja Prithu was an unrivalled king and possessed the 
sceptre for ruling all the seven islands on the surface of the 
globe. Other than saintly persons, the brahmanas, and the 
descendants of the Supreme Personality of Godhead [the 
vaisnavas], no one could disobey his irrevocable orders. 

Here, the word acyuta-gotra indicates vaisnavas who 
are on the same level as those sages who originated 
the other brahmana-gotras [family lines]. 

Also, Prithu Maharaja himself says in the Srlmad 
Bhagavatam [4.21.37]: 

majatu tejah prabhaven maharddhibhis 
titiksaya tapasa vidyaya ca 
dedlpyamanehj ita-devatanam 
kule svayam raja-kulad dvijanam 

The brahmanas and vaisnavas are personally glorified 
by their characteristic powers of tolerance, penance, 
knowledge and education. By dint of all these 
spiritual assets, vaisnavas are more powerful than 
royalty. It is therefore advised that the princely 
order not exhibit its material prowess before these 
two communities and should avoid offending them. 

Here, Srila Sridhar Swami comments, “Great 
material opulences and the royalty exhibited by 
those who are belonging to royal families should not 
be shown in front of those who are born in brahmana 
lineages, as well as the vaisnavas, the worshipers of 
Lord Ajita. Even a slight show should not be made. 
Why so? For these personalities are effulgent even 
without great jewels and opulences simply on the 
strength of their tolerance and austerity, etc.” 

Similarly, King Puranjan says in Srlmad 
Bhagavatam [4.26.24]: 

tasmin dadhe damam aham tava vlra-patni 
yo nyatra bhusura-kulat krta-kilbisas tam 
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Vishnujana Swami leads devotees in klrtana in 
Golden Gate Park one day before the 1974 San Francisco Ratha-yatra. 

pasye na vlta-bhayam unmuditam tri-lokyam 
anyatra vai mura-ripor itaratra dasat 

0 hero’s wife! Kindly tell me if someone has offended you. 

I am prepared to give such a person punishment as long 
as he does not belong to the brahmana caste. But for the 
servant of Mura-ripu [Krishna], I excuse no one within 
or beyond these three worlds. No one can freely move 
after offending you, for I am prepared to punish him. 

Srila Sridhar Swami translates the verse in his 
commentary as follows, u O hero’s wife! I shall punish 
whoever has offended you, except for a brahmana or 
a servant of Lord.” 

Similar statements are plentiful in the Srlmad 
Bhagavatam. By this, the similarity of brahmanas and 
vaisnavas is proved. Moreover, the verse [7.9.10] of 
Srlmad Bhagavatam says, viprad dvi-sad-guna-yutad — 
“A devotee is better than a brahmana endowed with 
good qualities.” 

By this, it is indicated that the vaisnavas born in 
castes lower than the non-devotee brahmanas are 
greater than them. 

Lord Hayagriva also says in the Hayaslrsa-pahcaratra, 
Purusottama-pratistha section, as follows: 

murtipanam tu datavya desikardhena daksina 
tad-ardham vaisnavanam tu tad-ardham tad-dvijanmanam 

The worshippers of the deities should be given half 
of the donations, the vaisnavas should be given half of 
that, and the brahmanas should be given half of what 
the vaisnavas have been given. 

Therefore, all devotees are certainly worshipable. 
Furthermore, in the Brahma-vaivarta Parana, in the 
narration of King Priyavrata, we find that the hunter 


Photo from San Francisco Examiner, 7 July 1974 
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1974 Ratha-yatra in Golden Gate Park San Francisco 


named Dharma also worshipped the salagrama-sila. 
The verse is as follows: 


tatah sa vismitah srutva dharma-vyadhasya tad-vacah 
tasthau sa ca samaniya darsay omasa tav ubhau 
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ninikta-vasanau vrddhavasanasthau nijau guru 
salagrama-silam caiva tat-samipe su-pujitam 

Hearing their words with great amazement, Dharma 
the hunter stood still and saw his gurus. Both of them 
were aged, dressed in fine garments, and seated on an 
elevated seat. In front of them, Dharma the hunter 
carefully worshipped the salagrama-sila. 

Finally, a description of practical conduct amongst 
vaisnavas — amongst the devotees in the central and 
especially in the southern parts of India, it is seen that all 
vaisnavas have the right to recite the Srimad Bhagavatam 
and other literature. No restrictions are seen there on the 
devotees of the Ford, since all of them are viewed under 
the privilege of the devarsi-bhutapta-nmam-pitmam verse 
from Srimad Bhagavatam [11.5.41] which says that the 
vaisnavas are not servants of anyone. Moreover, they are 
not considered to be at fault for giving up their ordinary 
duties according to the following two verses from the 
Srimad Bhagavatam [11.20.9 and 4.29.46]: 

tav at karmani kurvita na nirvidyetayavata 
mat-katha-sravanadau va sraddhayavan na jay ate 

One should only engage in ordinary duties as long as 
one does not develop detachment, or as long as one 
does not develop taste in hearing, chanting, etc., of 
my (Krishna’s) narrations. 

yadayasyanugrhnati bhagavan atma-bhavitah 
sajahati matim loke vede ca parinisthitam 

When a person is fully engaged in devotional service 
he is favored by the Lord, who bestows his causeless 
mercy. At such a time, the awakened devotee gives 
up all material activities and ritualistic performances 
mentioned in the Vedas. 1$ 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira ( www.granthamandira.net) 

How Shameless I am 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (5.70) 

kama-krodhaty-andho lobha-vaso ‘ham vasami radhayah 
keli-vane param icchur bhavam aho nasti me lajja 

Alas! I am blinded by lust, anger, etc., and controlled 
completely by mundane greed. Yet I reside here in Rad- 
ha’s sporting forest named Vrindavan and desire to attain 
the highest moods of devotion. How shameless I am! i$ 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.net) 
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No Bar for Going Home 

His Divine Grace A . C. 

Bhaktivedanta Swami Prabhupada 

It does not matter what one is, whether a brahmana , 
ksatriya , vaisya , sudra or a degraded woman. If one 
engages himself seriously in devotional service, working 
with body, mind and intelligence, he is sure to be 
successful in going back home, back to Godhead. 1$ 

— Purport to Srlmad Bhagavatam 4.21.33. 

The Sole Compass for Bhakti 

Srila Bhaktisiddhanta Saraswati 
Thakura Prabhupada 

Only in Sri Rupa do we find what kind of devotional 
service we should offer to Sri Chaitanya. He teaches 
us what it means to perform pure devotional 
service, which is natural to the soul. Among the Six 
Goswamis, Sri Rupa, Sri Sanatan and Sri Jiva served 
as Sri Chaitanya’s commanders-in-chief, and in the 
list of the Six Goswamis, Sri Rupa’s name comes first. 

With great hope and confidence we have come here 
to receive an opportunity to roll in the dust of the feet 
of Sri Rupa and Sanatan. [This lecture was given on the 
bank of the Mahananda River in Malda, during the 1925 
Nabadwip Mandala Parikrama.] Our hearts are inundated 
with bliss when we see your enthusiasm to do so. 

The place where Sri Rupa walked is rarely achieved, 
even for personalities like Brahma. We are ordinary 
living beings, yet we maintain an almost impossible 
desire to decorate our heads with those transcendental 
particles of dust. We can never repay in our unlimited 
millions of lifetimes even one-hundredth of a portion of 
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the amount of debt we have incurred at Sri Rupa’s lotus 
feet. Sri Rupa Goswami Prabhu’s Bhakti-rasamrta-sindhuh 
is the sole compass for pure devotional service, 'if 

— Vaktrtdvali (Garland of Divine Discourses) by Srila Bhaktisiddhanta 
Sarasvati Thakura Prabhupada. Compiled by Sri Sundarananda 
Vidyavinode. Translated by Bhumipati Das. Produced and published 
by Isvara Das. Page 102. 

My Divine Birth and Activities 

Various Commentaries on Bhagavad-glta (4.9) 

janma karma ca me divyam evamyo vetti tattvatah 
tyaktva deham punar janma naiti mam eti so rjuna 

Translation: One who knows the transcendental 
nature of my appearance and activities does not, upon 
leaving the body, take his birth again in this material 
world, but attains my eternal abode, 0 Arjuna. 

Srila Sridhar Swami: “0 Arjuna! My appearance 
is out of my own sweet will. My activities are those 
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which maintain dharma , and they are not of this world. 
In actuality, these acts are for the welfare of all. One 
who knows this and gives up false identification with 
the body does not attain another birth. Rather, such 
a person attains me only.” 

Sri Madhvacharya: [Does liberation occur simply 
by knowledge of Krishna’s birth and activities without 
other forms of knowledge? The answer is no.] Liberation 
has been specifically spoken here for showing the case 
of a person who has attained all knowledge. Earlier [in 
the commentary to Bhagavad-gita 3.20] I have clarified 
how incomplete knowledge cannot lead to liberation. 
Also, the literature named Maha-kurma says: 


vedady uktam tu sarvam yojhatvopaste sada hi mam 
tasyaiva darsana-patham yami nanyasya kasyacit 

Only for a person who knows everything said in the 
Vedas and thereafter worships me do I appear and 
give my darsana. I do not give darsana to anyone else. 

So, it should be understood that only after the 
attainment of complete knowledge is liberation 
attained. Other scriptural statements (e.g. those 
which say that one attains liberation simply by dying 
in a holy place) are also applicable only for such an 
all-knowing qualified person. This is specified by 
the term 4 nanyasya kasyacit ’ (I do not give darsana to 
anyone else) in the verse quoted above. 

When Krishna says tattvatah (in truth), it 
automatically implies knowledge of all aspects of 
the scriptures. Thus, wherever liberation through 
some specific knowledge is spoken, one can apply 
this adjective ( tattvatah ) and no contradictions will 
remain. It is also said in the Skanda Purana: 


ekam ca tattvatojhatum vina sarvajhatam narah 
na samartho mahendro pi tasmat sarvatrajijhaset 

Without scriptural omniscience, understanding a 
single thing in its entirety is not possible even for 
Lord Shiva. Therefore, one should endeavour to know 
everything from all angles. 

[Translator’s Note: The sub-commentator Sri 
Jayatirtha says that ‘omniscience’ means that one 
should attempt to understand everything to the 
best of one’s capacity.] 

Sri Ramanujacharya: “My birth is for the purpose of 
the complete protection of saintly souls and for bestowing 
shelter upon them. It is completely distinct from a 
material birth rooted in karma that is caused due to the 
rejectable material nature consisting of three modes, 
and it is equipped with all auspicious divine qualities such 
as Supreme Lordship, omniscience, omnipotence, etc. 
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“My birth and activities are non-material. One who 
knows them in truth does not attain a rebirth after having 
given up his present body. Such a person attains me only. 

"For a person who has understood my divine birth 
and activities in truth, and whose entirety of sins 
preventing him from attaining my complete shelter 
have been destroyed, such a person in this very life 
takes shelter of me as described earlier [in the previous 
verses]. Such a person thus considers me as his 
exclusive object of love and focuses his consciousness 
exclusively on me, and thus he definitely attains me.” 

Srila Vishwanath Chakravarti: “My appearance 
is for the purposes mentioned in the previous verse. 
After my appearance I exhibit various activities. 
Simply by knowing them (tattvatah) you will be fully 
successful.” — This is spoken in the current verse. 

The term divyam has been interpreted as ‘non-material’ 
by the revered Sri Ramanujacharya and Sri Madhusudan 
Saraswati. It has been interpreted as ‘not of this world’ 
by the revered Srila Sridhar Swami. Since this world is 
material, the interpretation ‘not of this world’ [by Srila 
Sridhar Swami] is the same as ‘non-material’ [made by 
Sri Ramanujacharya and Sri Madhusudan Saraswati]. 

Also, due to being transcendentally situated beyond the 
three modes of material nature, the birth and activities of 
the Lord should be understood to be eternally ongoing. 
This has been explained specifically by the revered Srila 
Jiva Goswami in his explanation of the verse na vidyate 
yasya cajanma karma va (Srimad Bhagavatam 8.3.8) in his 
Bhagavat-sandarbha (Anuccheda 35). 

Or else, it should be understood that the birth and 
activities of the Lord, even though not comprehensible 
by mere logic, are to be understood as inconceivable 
simply because the sruti and smrti statements say so. 
The purusa-bodhini-sruti of the Pippalad branch of the 
Vedas describes the inconceivability as follows, eko devo 
nitya-lilanurakto bhakta-vyapi bhakta-hrdayantaratma — 
“He is the one Supreme Lord, always performing his 
eternal pastimes while at the same time he extends 
himself to his devotees and is simultaneously present 
as the Supreme Soul within the hearts of his devotees.” 

One who knows the Lord’s birth and activities in truth 
(tattvatah) is one who understands the Lord’s words such 
as ego pi sann avyayatma (Bhagavad-gita 4.6) and janma 
karma ca me divyam (current verse) and understands 
that the Lord’s birth and activities are eternally ongoing. 
Such a person does not expect any mundane logic in the 
eternality of the Lord’s birth and activities. Or [for the 
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A gopi offers a lamp to Krishna, who stands next to Yasoda 


jndni ], the word tattvatah means that one understands the 
impersonal Brahman feature. This is because Krishna will 
say later (in Bhagavad-gita 17.23) that the terms om, tat and 
sat are indicative of the impersonal Brahman. Thus, tat-tva 
can indicate a jndni who understands my brahman-ness. 

Such a person, having given up his present body, 
does not attain rebirth but rather attains the Lord 
only. The phrase tyaktva deham punarjanma has also 
been explained as meaning that the devotee attains 
the Lord even without having to give up his present 
body. This explanation has been given by the revered 
Sri Ramanuja as follows: 

[Sri Vishwanath Chakravarti here quotes verbatim 
the final paragraph of Sri Ramanuja’s commentary 
as translated above to support the point that the 
devotee attains the Lord “in this very life” without 
having to quit his present body.] 

Sri Keshav Kashmiri: The result obtained by a 
person who knows the birth and activities of the 
Lord is spoken in this verse. [Krishna says], “I am the 
omniscient, omnipotent, all powerful Lord and the cause 
of everything. My birth is untouched by the material 
energy consisting of three modes, it is eternally perfect, 
and it occurs by my own sweet will through a personal 
form consisting of the three qualities ofsat, cit and ananda. 

“My activities such as protecting the devotees and 
destroying the demons are transcendental. One who 
understands these in truth through an intelligence 
fixed in transcendence, 0 Arjuna, having given up 
his gross body and its cause, the subtle body, does 
not attain another birth. Instead, such a person 


attains me, who is attainable only by the 
liberated, who is the personification of 
truth, knowledge and bliss, and who is 
the Supreme Brahman named Bhagavan 
Vasudev. In other words, he attains a 
nature similar to me.” 

Srila Baladev Vidyabhushan: 
“Liberation, which is difficult to attain 
even by thousands of multi-branched 
practices, is easy for those who walk 
exclusively on the path of my devotion 
through the practice of hearing about my 
birth and pastimes. This is also another 
purpose of my appearing in this world.” — 
The current verse is spoken to emphasize 
these facts. 

“The birth of me — who is the Lord of all, whose 
every desire is fulfilled, and who has various forms 
like Nrsimha and Raghunath in the same way that a 
vaidurya gem exhibits various colours — as well as the 
activities of me — such as the pastimes in connections 
with specific devotees — are both non-material. My 
birth and activities went on eternally in the past, are 
currently going on, and will go on eternally in the future. 
One who knows my birth and activities as they are, 
and one who knows them to be transcendental by 
reading my direct words and reading scriptures such 
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as the Purusa-bodhini-sruti, which says, eko devo nitya- 
lilanurakto bhakta-vyapx bhakta-hrdaydntaratma — ‘He is 
the one Supreme Lord always performing his eternal 
pastimes while at the same time he extends himself to 
his devotees and is also simultaneously present as the 
Supreme Soul within the hearts of his devotees’ — such 
a person becomes firmly fixed in his faith and does 
not expect any mundane logic to prove these things. 

“0 Arjuna! Such a person having given up his 
current body does not attain another material birth. 
Instead, such a devotee attains proximity to my form, 
which attracts his mind in those respective activities. 
This means that the devotee gets liberated. Or else, 
for the jnanfy the phrase vetti tattvatah can imply that 
such a jfidnx sees my birth and pastimes as being on 
the platform of impersonal brahman. Such a person 
also knows from the scripture that the term tat in 
tattvatah indicates the impersonal brahman by force 
of statements such as tat tv am asi — ‘You are that 
brahman’.” (Chandogya Upanisad 6.8.7) 

[Liberation is also for the jndni?\ Yes, otherwise the 
following statement of the scriptures will be contradicted 
—tarn eva viditva)timrtyum eti nanyah pantha vidyate yanaya 
— By knowing him in his brahman feature, one conquers 
death. There is no other path (for a jhani). 
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Yasoda with baby Krishna 


In thisjnara-centric interpretation, other terms of the 
original verse can be interpreted exactly as they are 
interpreted above for a devotee. The eternality of birth 
and activities of Krishna is vividly described in other 
places [by me and by others like Srila Jiva Goswami], 
Sri Vanamali Mishra: My birth in forms such as Rama, 
Krishna, etc., is like the rising of the moon in the eastern 
sky. My activities such as building a bridge across the ocean, 
lifting the Govardhan Hill, etc., are like the rising of the sun. 
Both are divine occurrences, i.e. they are extraordinary 
events possible only in my case and are distinct from [the 
birth and activities in] the material world. One who knows 
this without a trace of doubt, having given up his subtle 
[and gross] body, attains the personification of the highest 
blissful form — me — and thereby does not attain rebirth. 
Instead, such a person attains liberation by understanding 
his true spiritual identity, 'it 

— Translated by Hari Parshad Das. 

Bibliography 

— Gita-gudhartha-dipika of Vanamali Misra. Version 1.0. Published by 
Satyatirtha Foundation, Bangalore. 16 May 2010. 

— Bhagavad-gita with Eleven Commentaries. 2 nd Edition. Printed by 
the Gujarati Printing Press. Mumbai. 1935 A.D. 

— Bhagavad-gita with Eight Commentaries. Edited by Shastri 
Jeevarama Lallurama. Printed by the Gujarati Printing Press. 
Mumbai. 1912 A.D. 

— Sanskrit available at Gaudiya Grantha Mandira (www. 
granthamandira.net) 



Painting by Asit Haidar 













W S n EKyisknct FK^edkemritci 

'Binm 


tava kathdmrtam tapta-jfvanam 

Fortnightly email mini-magazine from Gopal Jiu Publications 


Issue No. 382 SrlAnnada Ekadasl 28 August 2016 Circulation 8,738 



• The Personified Internal Potency 
His Divine Grace A.C. Bhaktivedanta Swami Prabhupada 


• Krishna’s Prema-guru 


Sri Srimad Gour Govinda Swami Maharaja 

• Radha’s Hairstyle 

ha-rasa-sudha-nidhih 

A commentary on Rac 

• A Picture Poem 



Srila Kavi Karnapufs Alankara-kaustubha (7.60) 


• The Qualities of the Vraja-vasis 

SrilaPrabodhanandaSaraswatis Vrnddvana-mahimdmrtam (17.47) 



The Personified Internal Potency 

His Divine Grace A. C. 

Bhaktivedanta Swami Prabhupada 

Unadulterated acts of the hladinisakti are displayed in 
the dealings of the damsels of Vraja. Srimati Radharani 
is the topmost participant in that transcendental group. 
The essence of hladinl sakti is love of Godhead. The 
essence of love of Godhead is called bhava, transcendental 
sentiment, and the highest pitch of that bhdva is called 
maha-bhava. Srimati Radharani is the personified 
embodiment of transcendental consciousness. She is 
therefore the highest principle in love of Godhead and 
the topmost of all the objects of the love of Shri Krishna. 

Srila Rupa Goswami in his Ujjvala-nilamanih (4.3) 
confirms this factor as follows: 

“Amongst the damsels of Vraja, Srimati Radharani 
and Chandravali are the principal factors. Out of 
these, Srimati Radharani is better in all respects. She 
is the embodiment of maha-bhava and no other gopi 
possesses such transcendental qualities.” 

Srimati Radharani is as much full spirit as Sri 
Krishna. No one should think of her as anything 
material. She is definitely not like the conditioned soul 
having a mortal body covered by material senses. She 
is all spiritual and both her body and mind are the same 
spiritual embodiment. Her senses are also spiritual 
because her body is spiritual. As such, her body, mind 
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and senses all are fully enshrined in love of Krishna. 
She is the personified internal potency and therefore 
she is only source of enjoyment of Sri Krishna. 

Sri Krishna cannot enjoy anything which is internally 
different from him. Therefore Srimati Radharani and Sri 
Krishna are identical. The sandhini portion of Sri Krishna’s 



next column 


TST 





























Unknown artist 


E/ssKtlEkrcttHnnclrtcl 'Eighty 'Em, EPcgc — 2 


internal potency has manifested the all-attractive form of 
Sri Krishna, and the same internal potency in it’s hladini 
portion has presented Radharani, who is the attraction 
for the all-attractive. No one can be an equivalent match 
to her in the transcendental pastimes of Sri Krishna. V 


— From a pre-1965 essay on Caitanya-caritamrta, adi, chapter 4. 



Krishna’s Prema-guru 


Sri Srimad Gour Govinda Swami Maharaja 

There are four divisions of devotional moods, 
dasya-bhakti , devotion in the mood of servitorship, 
sakhya-bhakti , fraternal devotion, vatsalya-bhakti , 
parental devotion, and madhurya-bhakti , conjugal 
devotion. Only by the mercy of guru are these moods 
achieved. The guru has his guru who has his guru and 
so on. Then at last there is the topmost guru. 

Now that Krishna has become a devotee in the form 
of Gauranga, who is his guru? The guru practices bhakti 
in his life and he teaches bhakti. He is the abode of 
prema. But who is the topmost guru? Radharani is the 
carama-guru y the topmost guru, and she is in possession 
of the great storehouse of prema. She is known as 
hladini saktiy the peasure potency of Krishna. The flow 
of prema-bhakti comes from the storehouse of prema y 
and she is the owner of that storehouse. So when 
Krishna becomes a student of prema-bhaktiy Radharani 
is his guru. Krishna says (Caitanya-caritamrtOy adi 4.124): 

radhikara prema — guru , ami — sisya nata 
sada ama nana nrtye nacaya udbhata 

“In these loving affairs of prema-bhaktiy Radharani is 
my guru and I am her disciple. Her prema makes me 
dance various novel dances.” 

“She makes me, her disciple, dance according to her 
tune, because as the hladini saktiy the pleasure potency, 
she is the possessor of that storehouse from which 
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the flow of prema is coming.” Now Krishna is going to 
teach prema-bhakti as Gauranga, but how can he do so 
without a guru? So he says that Radharani is his guru in 
loving affairs and that she makes him dance. The guru 
makes the disciple dance according to his tune. Radha 
is the embodiment of prema. The flow of prema-bhakti 
comes from Radharani. She is the source. 

— From a lecture in Bhubaneswar. 13 December 1991. 

Radha’s Hairstyle 

Radha-rasa-sudha-nidhih (249) 
Attributed to Prabhodananda Saraswati 
With the Rasa-kulya commentary ofHarilal Vyasa 

madhye madhye kusuma-khacitam ratna-damna nibaddham 
malli-malyair ghana-parimalair bhusitam lambamanaih 
pascad-rajan-mani-vara-krtodara-manikya-guccham 
dhammillam te hari-kara-dhrtam karhi posy ami radhe 

Embedded with various flowers here and there, 
tied together using jewelled strings; decorated with 
lines of deeply fragrant jasmines; having a spherical 
arrangement of jewels hanging at the back from 
[three] lines of excellent jewels — 0 Radhe! When will 
I see the excellent dhammilla hairstyle created by the 
hands of Sri Hari himself? 

Rasa-kulya Commentary: The term dhammilla means, 
“Hair tied together in a topknot.” This term indicates 
that Radha’s hair had been intricately tied in various 
ways. Previously [in the preceding verse], a hairstyle 
named kabara was described. The dhammilla style of tying 
hair is different from the kabara. Connoisseurs expert 
in conjugal mellows know the details of this hairstyle. 

The term te, “your hairstyle” indicates that Sri 
Radha is full of beautiful qualities. What can be said 
about the beauty of her hair, especially if it has been 
styled personally by the expert hands (hari-kara- 
dhrtam) of the wonderful Sri Hari? Krishna himself is 
so beautiful and such an expert. Moreover his name 
is Hari, the one who collects the essence of all good 
qualities. What expertise can he not display? This 
Hari is worshiped by everyone, yet he keeps chanting 
your names! 0 Radhe! When shall I see that dhammilla, 
the hairstyle which is a symbol of Hari’s expertise, 
and thus make my vision blessed? 

Now the details of the dhammilla style are as follows: 
The hair is kept in a topknot fashion, with various 
small tresses coming from the left and right. In these 
tresses there are various flowers which are embedded 
in between the hairs. The flowers are inserted in the 
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Krishna decorates Radharani's hair 


hair just as they are inserted in a garland thread. After 
this, the tresses coming from the left and right are put 
together and tightly tied around the main topknot in 
a wonderful way using jewelled strings. 

The flowers are selected jasmine, which give a 
strong yet enchanting fragrance for a long distance. 
Due to the strong fragrance, these flowers last long. 
Their long-lasting nature is also due to the fact 
that they have strong petals. Such flower-stringed 
tresses of hair are woven round and round to create 
the main topknot. This knot appears like a decorated 
bunch of jasmine flowers. 

Now that the topknot section has been described, 
the beauty of the lower section of the dhammilla 
will be described: From the main topknot there 
are three lines of excellent red jewels on the back. 
These lines of jewels give great joy to one’s vision. 
These lines of gemstones culminate at the bottom 
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in the form of a spherical arrangement of red 
rubies. The sphere of rubies enhances the beauty 
of the lines of jewels and vice versa, being made 
in such a way that it appears very attractive and 
makes an enchanting sound when it clinks against 
the lower back region. 

The word dhrtam , “expertly”, indicates that Hari, 
who was given the order of decorating Srimati’s 
hair, carried out the service expertly. Alternatively, 
it can also mean that he was given this task as a 
punishment to purify himself. 

In other literature, the dhammilla is described in 
a slightly different way as follows: From the middle 
partition of hair, a half-moon like ornament made 
of diamonds and pearls runs to the left and another 
ornament named sir ah puspa runs to the right. Below 
them are ornaments made of pearls that hang on 
both sides. In the middle partition of hair there are 
two strands of pearls running all the way up to the 
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foreheadjewel. Between these two lines are jasmines 
woven in light-colored thread. On the forehead is a 
pendant-like ornament which hangs downwards. 
On both ears are special jewellery named vandana. 
These are made of jewels and pearls. On the back is 
the same sphere of jewels [as described previously]. 

Some others say that dhammilla is a ready-made 
crown-like ornament. It is simply placed on the 
kabara style described [in the previous verse] and 
appears like a lotus. 

It was Krishna who made this ornament and 
placed it on Radha’s hair. Sometimes, he made the 
kabara style and on some other times he made the 
dhammilla style. 

— Translated by Hari Parshad Das from Radha-rasa-sudha-nidhih with 
the Rasa-kulya commentary of Harilal Vyasa. Printed by Baba Kishori 
Sharan. Shyama Kunj. Vrindavan. Printed by Nirupama Printers. 
New Delhi. Unknown date. 

A Picture Poem 

Srila Kavi Kamapur’s Alankara-kaustubha (7.60) 

The following verse is composed in the style 
known as citra-kavya , which literally means, “picture 
poem”. In this gender of Sanskrit poetry, which goes 
back at least 2,000 years, the verses are designed to 
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i be read in the form of a picture. The 
following verse is in a sub-style of 
£ citra-kavya, known as gada-bandha y 
mace-shaped: 

rasa-tamsarasdram bhe 
radha sa ra ramadhavam 
barndhamdra-rasadhara- 
bheram sdrasatamsa-rd 

Translation: At the beautiful 
commencement of the rasa- 
ilia , Srimati Radharani, the 
gopl who defeats the beauty of 
the greatest of lotus flowers, 
quickly went along with Krishna, 
who is the cause of destruction of 

gada-bandha a11 material bondage, who 

(Start from 1 and read till 16. en J°y S the Splendor of rasa, 
Then read back from 16 to 1.) anc [ W J 1Q the husband of 

Ramadevi. 



[Translator’s Note: This verse makes use of the popular 
grammar rule va-ba-yorabhedah which states that some¬ 
times the letters “v” and “if” are interchangeable.] it 

— Translated by Hari Parshad Das from Alankara-kaustubha of Srila 
Kavi Karnapura Goswami with the commentary of Sri Lokanatha 
Goswami. Edited by Shivaprasad Bhattacharya. Varendra Research 
Society. Rajshahi, Bengal. December 1926. 

The Qualities of the Vraja-vasis 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (17.47) 

parasva-steyaika-vyasanam api nityam para-vadhu- 
prasaktam visvesam ahaha bahudha himsakam api 
duracaram lobhady-upahatam api bhrata-tarunam 
divandhas tam vrndavana-gata-janam navaganayeh 

0 brother! Even if they are engaged in stealing the 
wealth of others, even if they are always attached to 
other’s wives, even if they are engaged in various types 
of violence, even if they engage in bad behaviour, even 
if they are controlled by greed and other vices, please 
do not look down upon those born in Vrindavan. 
Consider yourself to be like an owl that is unable to see 
the morning sun of the qualities of these people. if 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandir a (www.granthamandira.net). 
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Reciprocation of Love and Duty 

His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

The spiritual master cannot accept service from a 
disciple without awarding him spiritual instruction. 
That is the reciprocation of love and duty. V 

— Srlmad Bhagavatam 3.23.52, purport. 

Distorted Bhakti 

Srila Bhaktisiddhanta 
Saraswati Thakur Prabhupada 

Many of our friends have forgotten the subjects 
pertaining to the Supreme Lord. They imagine 
Krishna to be an angel or a historical personality and 
thus they speak in a way that is not fit for hearing and 
they paint pictures that are not fit for seeing. In this 
way they are ruining themselves and others as well. 

These people have distorted Jayadev’s and 
Chandidas’ writings, which Sri Chaitanya Mahaprabhu 
relished in the company of his most intimate 
associates. They have thus transformed these 
transcendental books into objects of their sense 
gratification. It is very unfortunate and unjust that 
subject matters meant for discussion by high class 
personalities are now talked about among ordinary 
people that lack the necessary qualifications. 
By proudly attempting to discuss these topics, 
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such people have brought about their own ruination 
and also that of others. 

Nowadays, people are only interested in hearing 
things that appear pleasing to them. For this reason 
they like to hear the teachings of impersonalists. 
It is very difficult to find people who are truly 
interested in hearing hari-katha. People who are 
averse to devotional service and yet advertise 
themselves as devotees, as learned scholars, 
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as great renunciates, as qualified brahmanas , or 
as mayavadis , simply deceive people. By claiming 
to be devotees or learned scholars, they bring 
inauspiciousness upon the ordinary people. 
Unfortunate people fall into their snare. W‘ 

— Excerpt from Lecture 7. Srimad-bhagavata-tatparya. Translated by 
Bhumipati Das. Edited by Purnaprajna Das. Rasbihari Lai and Sons. 
Vrindavan. 2005. 

Recollection, Confusion and Ambiguity 

Poetic Ornamentation 

Poetry in Sanskrit is considered most relishable 
if decorated with poetic ornaments. Poets of the 
Sanskrit language broadly classify poetic ornaments 
into two major categories, sabda-alankara , word- 
based ornaments, and artha-alankara, meaning-based 
ornaments. Ultimately, every ornament has one 
purpose — to touch the minds and hearts of the 
reader and leave a magical impression. 

When this magical impression is caused solely 
due to the words themselves and not due to their 
innate meanings, then such an ornament is known 
as sabda-alankara or a word-based ornament. This 
includes all varieties of rhyming syllables, poetry 
created using only one or two syllables, and poetry 
which can be laid out in the form of a diagram, etc. 

When the magical impression is created not by the 
words themselves but by their innate meanings, then 
the resultant ornament is known as artha-alankara 
or meaning-based ornament. There are hundreds 
of such meaning-based ornaments. We will discuss 
three of them here, smrti, recollection, bhranti , 
confusion, and sandeha,, ambiguity. 

These three are clearly defined, with examples, by 
the poet Jayadev in his Candraloka (5.31 - 32) as follows: 

syat smrti-bhranti-sandehais tad evalahkrti-trayam 
pankajam pasyatas tasyah mukham me gahate manah 
ay am pramatta-madhupas tvan-mukham veda pankajam 
pankajam va sudhamsur vety asmdkam tu na nirnayah 

Three ornaments are caused due to the three condi¬ 
tions of smrti , recollection, bhranti , confusion, and 
sandeha , ambiguity. [Example of recollection:] “On 
seeing her face, I am reminded of the moon.” [Example 
of confusion:] “This intoxicated honeybee mistakes 
your face for the lotus.” [Example of ambiguity:] “I 
cannot decide whether her face is a lotus or the moon.” 

Srila Kavi Karnapur in his Alankara-kaustubha uses 
the term smarana instead of smrti for recollection, 



and he defines it as follows ( Alankara-kaustubha 
7.308): purvanubhuta-smaranam tat-samane vilokite 
— Recollection is when seeing something, one 
is reminded of a similar object they have seen 
previously. 

He then gives an example: 

visasakalam ekam adata vilola-dirgham rathanga-yugalena 
chinnardha-hara-radha stana-ghatayoh smaritah krsnah 

Seeing a pair of golden-brown cakravaka birds feast si¬ 
multaneously upon a swaying lotus reminded Krishna 
of the jug-like breasts of Sri Radha decorated with a 
half-broken ornament. 



Cakravaka Birds 

[Translator’s Note: Cakravaka is the casarca 
ferruginea bird. It is a golden colored bird with 
black patches on the neck and wings. When 
Krishna saw two cakravaka birds feasting upon 
a swaying lotus simultaneously, they reminded 
Krishna of Sri Radha and the black patch on their 
necks reminded him of an ornament.] 

Srilajiva Goswami in his Bhakti-rasamrta-sesa (4.40) 
also gives an example of recollection as follows: 

mlaravindam udviksya khelat-khahjanam ahjasa 
smarami vadanam saures earn cahcala-locanam 

[Radha says:] “Seeing the khahjana bird playing by the 
blue lotus, I remember the face of Shauri (Krishna) and 
his restless eyes.” 

[Translator’s Note: The blue lotus reminds her of 
his face and the restless khanjana bird reminds her 
of his restless eyes. She knows that it is a lotus and 
a bird and therefore this is not a type of confusion. 
This is merely a recollection.] 

Srila Baladev Vidyabhushan gives another example 
in his Sahitya-kaumudf (10.47): 

vikacam vdrijam vlksya madhupavali-bhusanam 
enldrsah skhalad-veni-vadanam smrtavan hardy 
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Murali Manohar Krishna with Radharani 


The gopa Ujjvala said to Subal, “Seeing the brilliant 
lotus decorated with hosts of bees, Hari remembered 
the lotus-face of Radha with her hair falling down.” 

Srila Kavi Karnapur then defines the next ornament, 
confusion. Instead of using the term bhranti, he uses 
the synonym bhrantiman and defines it as follows 
( Alankara-kaustubha 7.309): bhrantimams tad-dhlr 
atasmin sabhyabhaji yat — Confusion is the act of 
imagining an object in a non-object. 


He then gives an example: 

tapincha-druma-mahjanti nakharais chittva srutau kurvate 
yam kascit kavari-bhare kuvalaya-sremtiyam kascana 
gahante kula-subhruvo piyamuna-vanyetiyam ahgane 
krsnasya vraja-rahjanijayati sa tejas tarahgavali 

May the Vrindavan-delighting, pulsating blue 
radiance waves of Krishna be victorious. Mistaking 
them for bluish tamala leaves, one gopi tried to 
pluck that effulgence and use it as an ear ornament. 


Unknown artist 
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Another gopi thought of it as originating from a 
bluish gem and tried to fetch the gem to decorate 
her hair, while another gopi mistook the blue 
radiance waves to be the waves of the Yamuna 
entering her courtyard and started to bathe in them. 

Another example from Srila BaladevVidyabhushan’s 
Sahitya-kaumudi (10.47) is as follows: 

prsthe manindra-mahasi pratibimbam eva 
kesasya kesa parisesa iti bhramena 
ullasayanty asakrd anguli-pallavena 
sa vyagra-dhir ajani kesava-kesa-bandhe 

Rupa Manjari said to Vishakha, “Seeing a reflection of 
her hair in the effulgence of the blue-sapphire worn by 
Krishna, Radha confused it for being Krishna’s hair and 
eagerly started tying it up using her delicate fingers.” 

Srila Kavi Karnapur defines the ornament named 
sandeha , ambiguity, as follows ( Alankara-kaustubha 
7.238): bhedanuktau tad uktau tu sandehah — When there 
arises a doubt in differentiating between two similar 
objects, it results in the ornament named sandeha. 

He then gives an example: 

radhe mukham tava vidhur nu saroruham nu 
netre ca khahjana-yugam nu cakorakau nu 
murtis ca kahcana-lataiva nu candrika nu 
dhata nu pahea-visikho nu raso nu vadyah 
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Krishna plays his flute for Radha 


Is your face the full-moon or the lotus? Are your 
two eyes a pair of khahjana birds or a pair of cakora 
birds? Is your figure a creeper of gold or a pillar of 
moon-light? Who is your creator, 0 Radhe? Is it the 
five-arrowed cupid or rasa personified? 

[Translator’s Note: The difference between 
confusion and ambiguity is that in confusion 
one clearly misidentifies the object whereas in 
ambiguity one is uncertain about the identity of 
the object.] 

— Translated by Hari Parshad Das from the below Sanskrit 
texts. 
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My Great Lamentation 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (5.50) 


idam mahac chocanam me mahams ca bata vismayah 
nay ad vrndavanastho pi radha-krsnau bhajed rasat 

It is my great lamentation, and it comes as a great 
surprise to me, that some individuals who reside 
in Vrindavan do not perform the loving worship of 
Radha and Krishna. 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.net) 
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Children and Krishna Bhakti 

His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

The photos were so nice. I was very much engladdened 
to see howjolly Subhadra is. You write that she is already 
enthusiastic about sahkirtana party, so train her up nicely. 
If such a pious child is trained properly as you and Murari 
are doing then surely she will play a worthy role in our 
society and in helping to improve the world condition 
by the propagation of Krishna consciousness. It is not 
unusual that a little child is often jolly. In the material 
situation this jolliness passes very quickly. But in Krishna 
consciousness, because the spirit soul is by nature very 
jolly and blissful, this jolliness only increases more and 
more as the bliss of serving Krishna increases more and 
more. So now your daughter has a very good opportunity 
to make a final solution to her births in the material 
world, so keep her nicely. (Letter to Lilavati, 31 July 1969.) 

Children should always be instructed by taking 
advantage of their playful mood and teaching them 
to play Krishna games like being cowherd boys, cows, 
peacocks, and demons, etc. In this way if they always 
think of Krishna by playing as if they are actually present 
in association with Krishna then they will become 
Krishna conscious very quickly. In addition, there should 
be a little ABC, then prasadam, then worshiping the 
deity, then more playing Krishna games, some kvrtana , a 



His Divine Grace A. C. Bhaktivedanta Swami Prabhupada 
little more ABC, like that. In this way, always keep their 
minds and bodies engaged in different activities because 
children are restless by nature so they will want to change 
often. (Letter to Stoka Krishna. 13 June 1972.) 

Flowing water and Moving Sadhus 

Sri Srimad Gour Govinda Swami Maharaja 

A sadhu never stays in the house of a householder for 
a long time or for many days. There is a Hindi proverb, 
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behata hu-a pani aura calate hu-e sadhu sada pavitra 
hote haim — “The water that constantly flows and the 
sadhu that constantly moves never develop impurity 
or attachment.” 

A sadhu only has attachment to the lotus feet of the 
Lord, nothing else. A sadhu moves constantly. If he 
stays in one place then he will develop attachment to 
that place. That will turn into material attachment. 
Therefore it is said in the Srimad Bhagavatam (1.4.8) 
that, “Shukadev Goswami hardly stayed in the houses 
of men long enough to milk a cow.” 

Because he wants some milk, he waits just five or 
ten minutes for the householder to milk a cow. And if 
he cannot get it within that time he leaves that house. 
Such is Shukadev Goswami, who is parivrajakdcarya y 
one who always moves and preaches the science of 
Krishna consciousness. 

A sadhu s business is to preach the science of 
Krishna consciousness, because this rarely achieved 
human birth is meant for developing complete 
Krishna consciousness. That is the supreme 
perfection of human birth. Their only business is to 
instruct how a human being can develop complete 
Krishna consciousness and understand what is 
bhagavata-dharma. 

— Excerpt from a lecture given in Paris on 12 August 1994. 

Remembering Krishna 

From Srilajiva Goswami’s Bhakti-sandarbha (278) 

There are five types of remembrance of Krishna: 

1) Smarana (general remembrance) — The natural 
appearance in the mind of thoughts related to the Lord. 

2) Dhdrand (fixation) — The thorough attraction 
of the mind to the Lord. 

3) Dhydna (meditation) —Meditation on specific 
forms and pastimes of the Lord. 

4) Dhruvdnusmrti (ceaseless remembrance) — 
A spontaneous and constant nectarean flow of 
remembrance. 

5) Samadhi (accomplished meditation) — Only 
the Lord (the object of meditation) exists in one’s 
consciousness. 

These types of remembrance are illustrated in 
various sastras: 

Smarana: 

yena kenapy upayena smrto narayano y yayah 
api pataka-yuktasya prasannah syan na samsayah 



The unchangeable Lord Narayan becomes pleased 
if by any means even a sinful person remembers 
him. (Brhan-naradiya Purana) 

Dhdrand: 

visayan dhyayatas cittam visayesu visajjate 
mam anusmaratas cittam mayy eva praviliyate 

The mind of one meditating upon the objects of sense 
gratification is certainly entangled in such objects, but 
if one constantly remembers me (Krishna), then the 
mind is absorbed in me. ( Srimad Bhagavatam 11.14.27) 

Dhydna: 

bhagavac-carana-dvandva-dhyanam nirdvandvam iritam 
papino pi prasangena vihitam suhitam param 

According to the scriptures, meditation on the two 
feet of the Supreme Lord is an activity beyond the 
duality of this world. Even if sinful souls accidentally 
take to such meditation, they attain the highest 
auspiciousness. (Nrsimha-purana) 

Dhruvdnusmrti: 

mad-guna-sruti-matrena mayi sarva-guhasaye 
mano-gatir avicchinnayatha gangambhaso mbudhau 

The manifestation of unadulterated devotional service is 
exhibited when one’s mind is at once attracted to hearing 
the transcendental name and qualities of the Supreme 
Personality of Godhead, who is residing in everyone’s 
heart just as the water of the Ganges flows naturally 
down towards the ocean. ( Srimad Bhagavatam 3.29.11) 

tri-bhuvana-vibhava-hetave py akuntha- 
smrtir ajitatma-suradibhir vimrgyat 
na calati bhagavat-padaravindal 
lava-nimisardham api yah sa vaisnavagryah 

The lotus feet of the Supreme Lord are sought even by 
the greatest of demigods such as Brahma and Shiva, 
who have all accepted the Lord as their life and soul. 
A pure devotee of the Lord can never forget those 
lotus feet in any circumstance. He will not give up 
his shelter at the lotus feet of the Lord for a single 
moment — indeed, not for half a moment — even in 
exchange for the benediction of ruling and enjoying 
the opulence of the entire universe. Such a devotee of 
the Lord is to be considered the best of the vaisnavas. 
(Srimad Bhagavatam 11.2.53) 

Samadhi: 

tayor agamanam saksad isayor jagad-atmanoh 
na veda ruddha-dhi-vrttir atmanam visvam eva ca 
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Mahaprabhu and his associates perform klrtana 


Because Markandeya’s material mind had stopped 
functioning, the sage failed to notice that Lord Shiva and 
his wife, the controllers of the universe, had personally 
come to see him. Markandeya was so absorbed in 
meditation that he was unaware of either himself or the 
external world. (Srimad Bhagavatam 12.10.9) 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.net) 

Gaura Goes to Battle 

The medieval poet Dukhi Dina Krishnadas 

Ramakeli raga 

navadvipe suni simha-nada 
sdjala vaisnava-gana , kari hari-sahkirtana 

mudha-mati ganila pramada 

A lion-like roar was heard in Nabadwip. The 
vaisnavas performed the congregational chanting 
of the names of Hari. The foolish [non-devotees] 
thought that the vaisnavas had gone mad. 

gauracandra maha-rathi, nityananda senapati 
advaitayuddhera aguyana 


Gaurachandra is the maha-rathi. Nityananda 
Prabhu is the commander-in-chief. Advaita is at 
the forefront of the battle. 

[Translator’s Note: According to Srila Sridhar 
Swami’s commentary on Bhagavad-gita 1.6, a maha-rathi 
is a warrior who can simultaneously fight ten thousand 
warriors and is expert in all weapons of warfare.] 

prema-dora phamsa kari , bandhila aneka airi 

nirantara garjje hari-ndma 

Making a noose of love of Krishna, they tied 
up many enemies. The sounds of hari-ndma 
reverberated loudly. 

sri-caitanya kare rana, kadi-gage arohana 

pasanda-dalana vira-vana 

Sri Chaitanya fights valiantly and climbs upon 
[and thus subdues] the elephant named Kali- 
yuga. Defeating atheists and pretenders are his 
heroic pastimes. 

kali-jiva taraite y aila prabhu avanite 

caudige capiya dila thana 




Unknown artist 
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To deliver the souls of Kali-yuga, the Lord appeared 
on earth and conquered the four directions. 

uttama adhamajana, sabe paila prema-dhana 

nitai-caitanya krpa-lese 

Whether elevated or fallen, all people attained the 
treasure of prema due to the mercy of Nitai and Chaitanya. 

samukhe samana dekhi, krsna-dasa bada dukhl 

na paiya premera uddese 

Seeing the form of death standing nearby, Krishna 
Das is very unhappy. He did not attain the desired 
goal of love of Godhead. If 

— Translated by Hari Parshad Das from Vaisnava-padavali , 
fourth edition. April 2010. Compiled and Edited by Hare Krishna 
Mukhopadhyay. Published by Shishu Sahitya Sansad Pvt. Ltd. Kolkata. 

Even when Rejected by the Rejected 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (7.2l) 

dharmdkhydm api naiva vetti sakalddharmair niglrno sakre- 
candalair api dhik-krtah kucaritan mlecchair api nyakkrtah 
aty ucchrnkhalaya mjoru-krpaya ksantya ca vrndavanarh 
svasminn amrti ced dadati vasatim dhanyo sti vrndavane 

If out of its great unstoppable magnanimity 
Sri Vrindavan grants life-long residence to a 
person who does not know what is religiosity, 
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Mahaprabhu 's prema-nama-sanklrtana 

who has been consumed by principles of irreligion, who 
due to his wicked character has been repeatedly censured 
even by the dog-eaters, and who has been ostracized 
even by the cow-flesh eating mlecchas , still such a person 
is most fortunate. 1$ 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.net) 
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Neophyte, but Pure 

His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

When one is situated on the neophyte platform, one 
cannot understand the devotional ingredients of a pure, 
unalloyed devotee. However, when the novice engages 
in devotional service — especially in deity worship — 
and follows the order of a bona fide spiritual master, 
he is a pure devotee. Anyone can take advantage 
of hearing about Krishna consciousness from such 
a devotee and thus gradually become purified. In other 
words, any devotee who believes that the holy name 
of the Lord is identical with the Lord is a pure devotee, 
even though he may be in the neophyte stage. By his 
association, others may also become vaisnavas. 1$ 

— Purport to Sri Caitanya-caritamrta, madhya 15.106. 

All Glories to 
Raghunath Bhatta Goswami 

By the medieval poet Radha Vallabh Das 

Baradi-raga 

jaya bhatta raghunatha gosahi 
radha-krsna Ilia gune y diba-nisi nahijane 

tulana dibara nahi thahi 

All glories to Srila Raghunath Bhatta Goswami! 
Absorbed in the pastimes and qualities of Radha- 
Krishna, he could not understand whether it was day 
or night. It is not possible to compare him to anyone. 

caitanyera prema-patra, tapana-misrera putra 
varanasi chilayara vasa 

nija grhe gauracandre , paiya paramanande 

carana sevila dux masa 



His Divine Grace A. C. Bhaktivedanta Swami Prabhupada 

He is the receptacle of Lord Chaitanya’s love. As the 
son of Tapan Mishra, his residence was in Varanasi. 
He received Gaurachandra [as a guest] at his home 
with extreme joy and served his feet for two months. 

sri-caitanya namajapi, katho dina grhe thaki 

karilena pitara sevane 

tara aprakata hade , asi puna nilacale 

rahdena prabhura carane 

[After the departure of Mahaprabhu] Sri 
Raghunath Bhatta Goswami stayed many days at 
his home chanting the names of Sri Chaitanya and 
serving his father. When his father disappeared 
from this world, he came again to Nilachal and 
stayed sheltered at the feet of Lord Chaitanya. 

mahaprabhu krpa kari, nija sakti sahcari 

pathaiya dila vrndavana 
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prabhura siksa hrde gani , asi vrndavana bhumi 

mililena rupa-sanatana 

Mahaprabhu bestowed mercy on him, infused him 
with divine potency, and sent him to Vrindavan. 
Carrying the teachings of the Lord in his heart, Sri 
Raghunath Bhatta Goswami arrived in the land of 
Vrindavan, where he joined Sri Rupa Goswami and 
Sri Sanatan Goswami. 

dui gosani tare paiya, parama ananda haiya 

radha-krsna prema-vese bhase 
asru pulaka kampa , ndna bhavavesa anga 

sada krsna-kathara ullase 

The two gosvamis (Sri Rupa and Sri Sanatan) 
received him, and together they experienced the 
topmost joy, immersed in the waves of love of 
Radha-Krishna. They exhibited tears, horripilations, 
shivering of the body, and many other ecstatic 
symptoms of bhava , and spent all their time in the 
joys of discussing Krishna’s pastimes. 

sakala vaisnava sange, yamund-puline range 

ekatra ha-iya prema-sukhe 
sri-bhagavata-katha, amrta samana gatha 

niravadhi suneyara mukhe 

[These two gosvamis ] along with all other vaisnavas 
assembled in great joy on the bank of the Yamuna and 
heard the nectar-like pastimes of Srimad Bhagavatam 
regularly from Raghunath Bhatta's mouth. 

parama vairagya-sima , u-nirmala krsna-prema 

su-svara amrta-maya vani 

pasu paksa pulakita, yarn mukhe kathamrta 

sunite pasaria hay a pani 

Sri Raghunath Bhatta Goswami was the pinnacle 
of renunciation and at the same time was possessed 
of the choicest love of Krishna. His voice was nectar 
personified. Hearing nectarean pastimes from 
his mouth, even the birds and animals displayed 
symptoms of ecstasy and the stones would melt away. 

sri rupa-sanatana, sarvaradhya duijana 

sri gopala-bhatta raghunatha 
e radha-vallabha bale, padilum visaya bhole 

krpa kari kara atma-satha 

These two personalities, Sri Rupa and Sri Sanatan, 
should be understood to be worshipable by one and 
all. Similarly, Sri Gopal Bhatta and Sri Raghunath 
Bhatta should also be understood to be worshipable. 
This Radha Vallabh addresses them, saying, “I am 
fallen in the perplexities of material sense objects. 
Please accept me and make me your own!” V 

— Translated by Hari Parshad Das from Vaisnava-padavali , 
fourth edition. April 2010. Compiled and Edited by Hare Krishna 
Mukhopadhyay. Published by Shishu Sahitya Sansad Pvt. Ltd. Kolkata 


Vrindavan Sadhus and Bhagavad-gita 

Prema-pattanam (102) of Sri Rasikottamsa 

Sri Rasikottamsa was the son of Sri Gadadhar Bhatta, who 
was a disciple of Sri Raghunatha Bhatta Goswami and a servitor 
of Sri Sri Radha Madana Mohan of Vrindavan. Sri Rasikottamsa 
was bom in 1605 and wrote Prema-pattanam around they ear 
1638 while in Vrindavan. Hisyounger brother was Sri Vallabha 
Rasik, who wrote beautiful devotional poetry. The Prema- 
pattanam is about Sri Vrindavan Dham and the superlative 
devotion found there. In this verse 102, Sri Rasikottamsa makes 
a statement about the glories of Vrindavan and then in his 
commentary tells a story to illustrate it. 

This text should be considered in the light of the fact that 
when Prema-pattanam was written, Srila Vishwanath 
Chakravarti Thakur had not yet written his commentary 
on Bhagavad-gita. Thus there was no Gaudlya Vaisnava 
commentary on the Gita which explained it in a bhakti- 
centric way. The only popular commentary was one by 
Sri Madhusudan Saraswati. Sri Rasikottamsa might have 
written about the karma, bhakti and jnana divisions of the 
Gita after reading it from Sri Madhusudan s commentary. 

anyatra pfta-gita bhava-bhita visaya-vasanavitah 
santas tad viparita hanta sakhil prema-pattane gltah 

In other places, saintly souls, being afraid of material 
existence, drink the [medicine named] Bhagavad-gita 
and live a life of complete renunciation from sense- 
enjoyment. But, dear friend, how amazing it is to see 
that those who are renowned as saints here in the 
city of love [Vrindavan] are the complete opposites 
of these other saints [in that they are not afraid 
of material existence, they do not regularly read 
Bhagavad-gita , and they are not dry renunciates]. 

Commentary: By their good fortune, a group of 
sadhaka devotees came to Sri Vrindavan. This group of 
devotees was dedicated to reading Bhagavad-gita and 
chanting Visnu-sahasranama. They were all completely 
unaware of the ways of spontaneous devotion. They 
were absorbed in the mellows of santa-rasa [a rasa 
unacceptable to the Vrindavan premi-bhaktas , as 
described in Caitanya-caritamrta , madhya 19.218]. By 
their extreme good fortune they happened to meet a 
group of spontaneous rasika-bhaktas whose lives were 
completely dependent on tasting the nectar of service 
to the divine couple Radha-Krishna. 
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Krishna dwells in the heart of his 
The santa-bhaktas inquired from those rasika-bhaktas, 
“Why do the vaisnavas residing here not display much 
respect towards literature like Bhagavad-gfta [as 
compared to saints elsehwere]?” Smiling a bit, the rasika 
vaisnavas gently replied, “The saintly souls residing 
in other places study the Bhagavad-gfta due to fear of 
material existence. No doubt they are saints, for they 
are devoid of sense-gratification, but their practices are 
according to their adhikara , qualification.” 

[Translator’s Note: In other words, their 
qualification is for karma, jhana and at best some 
sadhana-bhakti. Therefore they appreciate Bhagavad- 
gfta , which speaks of these three topics.] 

[The rasika vaisnavas continued], “The saints of this 
land are the complete opposite. They do not even slightly 
smell the meanings of the Bhagavad-gfta. This is because 
the Bhagavad-gfta speaks of karma , sadhana-bhakti and 
jhana in three groups of six chapters each, making a total 
of eighteen chapters. The rasika vaisnavas residing here 
have no qualification for any of these three. 

[Translator’s Note: In other words, the vaisnavas of 
Vrindavan have transcended even the qualification 
for sadhana-bhakti. They’ve achieved the highest 
qualification of spontaneous prema-bhakti. According 
to Sri Madhusudan Saraswati and Srila Vishwanath 


devotees and they live in his heart 

describe karma , the middle six chapters describe bhakti in 
a general way, and the final six chapters describe jhana.] 
This transcendence of Vraja devotees is spoken of 
in the Srfmad Bhagavatam (11.20.9): 

tavat karmani kurvfta na nirvidyetayavata 
mat-katha-sravanadau va sraddhayavan na jay ate 

As long as one is not satiated by fruitive activity or has not 
awakened his taste for devotional acts such as hearing 
krsna-katha , one has to act on the platform of karma. 

[Translator’s Note: This verse is given as a pramana 
as to why the saints of Vraj a are not on the platform of 
karma. They have already transcended it due to their 
attraction to Krishna and krsna-katha , etc.] 
Moreover, the Srfmad Bhagavatam (ll.20.31) says: 

tasman mad-bhakti-yuktasyayogino vai mad-atmanah 
najhanam na ca vairagyam pray ah sreyo bhaved iha 

Therefore, for a devotee engaged in bhakti with 
mind fixed on me, the cultivation of knowledge and 
renunciation is generally not beneficial. 

[Translator’s Note: This verse is given as a pramana 
as to why the saints of Vraja are not on the platform 
of jhana. They have already rejected it due to jhana 


Chakravarti, the first six chapters of the Bhagavaa 

-gfta being not helpful for attaining prema-bhakti.] 
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The Bhakti-rasamrta-sindhuh (l.l.ll) describes 
[ prema-bhakti ]: 

anydbhildsitd-sunyarhjndna-karmddy-andvrtam 
anukulyena krsndnu-silanam bhaktir uttam 

When first class bhakti develops, one must be devoid of 
all material desires, knowledge obtained by monistic 
philosophy, and fruitive action. The devotee must 
constantly serve Krishna favourably, as Krishna desires. 

The saintly souls here are adhikarls of this prema- 
bhakti, as described above. They are not adhikarls of the 
sadhana-bhakti described in the Bhagavad-glta. In the 
stage of spontaneous bhakti there is no need of following 
rules of sadhana-bhakti [or reading its literature]. 

[Translator’s Note: The Bhagavad-glta (7.16) specifies 
four types of people eligible for sadhana-bhakti , the 
distressed, the desirer of wealth, the inquisitive, and 
he who is searching for knowledge of the absolute. The 
spontaneous devotees of Vrindavan have transcended 
all these eligibilities and thus are on a platform beyond 
what is described in the Bhagavad-glta.] 

Moreover, [sadhus of other places are afraid of 
material existence] but the sadhus of Vraja are not 
afraid of birth and death. This is spoken by Lord Shiva 
to Parvati in the Srlmad Bhagavatam (6.17.28) as follows: 

nardyana-parah sarve na kutascana bibhyati 
svargapavarga-narakesv api tulyartha-darsinah 
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Devotees solely engaged in the devotional service of the 
Supreme Personality of Godhead, Narayan, never fear any 
condition of life. For them the heavenly planets, liberation 
and the hellish planets are all the same, for such devotees 
are interested only in the service of the Lord. 

Another proof from Srlmad Bhagavatam (10.11.58): 

iti nandadayo gopah krsna-rdma-kathdm muda 
kurvanto ramamanas ca navindan bhava-vedanam 

In this way all the cowherd men, headed by Nanda 
Maharaj, enjoyed topics about the pastimes of Krishna 
and Balaram with great transcendental pleasure, being 
completely unaware of material tribulations. 

[Translator’s Note: The two verses quoted above 
specify how sadhus in Vraja are not afraid of material 
existence like the sadhus in other places.] 

By this statement above spoken by Sri Shukadev 
Goswami, Krishna’s eternal associates and their 
spontaneous devotees here in Vrindavan have the 
same nature [of being unafraid of material existence]. 

[Other sadhus are strict renunciates] but the residents 
of Vraja apply scented oil [from the deity] on their 
bodies, wear clean washed cloth [which is a remnant 
of the deity] and apply sandalwood paste [remnants of 
deities] and do not engage in false renunciation. This 
is spoken by Sri Uddhav in Srlmad Bhagavatam (11.6.46): 

tvayopabhukta-srag-gandha-vaso ‘ lankara-carcitah 
ucchista-bhojino dasas tava mayamjayema hi 

Simply by decorating ourselves with the garlands, 
fragrant oils, clothes and ornaments that you 
(Krishna) have already enjoyed, and by eating the 
remnants of your meals, we, your servants, will indeed 
conquer your illusory energy.” 

[The rasika vaisnavas concluded]: “Therefore, give 
up doubts regarding the sadhus of Vrindavan, who are 
situated in the highest adhikara. If you too want to 
be like them then reside here in Sri Vrindavan, serve 
the rasika vaisnavas without duplicity, and drink the 
waters of the Yamuna.” V 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.net) 
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Damodara Vrata 

His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

We will observe damodara-vrata for one month, 
from 18 th October to 17th November. The duty will be 
that in the evening you’ll offer candle, a small candle, 
all of you, just before the deity; not within the room, 
outside the room; and chant the Damodarastakam. 

— From a lecture on Srimad Bhagavatam 1.8.31. Mayapur. 11 October 1974. 

Binding the Boundless 

Srila Jiva Goswami’s Bhagavat-sandarbha (27) 

The all-pervasiveness of the Lord has been described 
in the Srimad Bhagavatam (10.9.13 - 14) as follows: 

na cantar na bahiryasya na purvam napi caparam 
purvaparam bahis cantar jagato yojagac cay ah 
tarn matvatmajam avyaktam martya-lihgam adhoksajam 
gopikolukhale damna babandha prakrtam yatha 

His [all-pervasive] body has no interior or exterior, he has 
no [transformations in the form of] past or future, he exists 
on one side (purva) as well as the other ( apara ); he exists 
before and after the universe; he is related to the world, 
and at the same time he is the world himself. Although 
he is imperceptible to mundane vision and beyond the 
grasp of material senses, Mother Yashoda saw him as an 
ordinary human and considered him to be her own child. 
Thus she tried to bind him up to the mortar using a rope, 
exactly like one binds an ordinary child. 

Srila Sridhar Swami has commented as follows: 
u Bandhana, binding, is the act of tying up of an object 



His Divine Grace A. C. Bhaktivedanta Swami Prabhupada 
by fastening it with rope on all sides. Such an object 
has distinctions of one side and the other side. Binding 
is achieved by holding a rope next to one side of the 
object and fastening the rope around the other side. 
However, this verse says that such binding cannot 
take place in Krishna’s case. Binding takes place when 
an object pervading all sides [such as rope] covers 
another object capable of being covered. However, the 
case here is exactly the opposite [because he is the one 
who is pervading everything on all sides, including the 
rope]. The verse also says that he is jagat y or the world 
himself. Since it is clear that there is nothing separate 
from him, therefore there can be no binding of him. 
Still, Mother Yashoda tried to tie up such a Lord.” 

The term jagac cay ah, he is the world himself, in 
the verse implies that he is the cause and the created 
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world is the effect. Without the cause, the effect cannot 
manifest. The rope is merely an effect, a fragment of an 
aspect of his energy, so how can he be bound up by such 
a rope? Certainly this is not possible, just as individual 
flames do not burn the fire which causes them to occur. 

If he is all-pervasive, and it is known that nobody can 
bind up the universe, then how did she bind him up? 
In reply to this, the verse says that she thought him 
to be martya-lingam , a mortal, and manusya-vigraham, a 
human. This is also the opinion of Srila Sridhar Swami. 

If he is a human then how can he be all-pervasive? The 
verse replies by saying he is adhoksaja, beyond the grasp 
of material senses. He overpowers ( adho ) the knowledge 
acquired by the senses ( aksa-ja ). His inconceivableness 
[simultaneous human body and all-pervasiveness] 
cannot be understood by any pramana, means of 
understanding, such as pratyatea, direct perception, etc. It 
should be understood that he has all-pervasiveness even 
within that human body. By using the term adhoksaja the 
verse automatically implies his unlimited expanse, even 
though it may not be explicitly highlighted. 

Why could Mother Yashoda not understand that he is 
all-pervasive even in his humanness? The verse replies 
by saying that she considered him to be atma-jam , her 
own son. The loving rasa named vatsalya , parenthood, 
has the special quality that due to containing an 
overflow of joy within itself it covers the tendencies 
to experience such [magnificent] aspects [of the Lord]. 

Such unawareness of his glories is in fact her 
glory, for her loving parental rasa [which caused her 
unawareness] is what brought about the process of 
binding him up. Her glories are articulated [by Srila 
Shukadev Goswami] as follows: 

nemam virinco na bhavo na srlr apy anga-samsrayd 
prasadam lebhire gopxyat tat prapa vimuktidat 

Neither Lord Brahma, nor Lord Shiva, nor even the 
goddess of fortune, who is always the better half 
of the Supreme Lord, can obtain from the Supreme 
Personality of Godhead, the deliverer from this 
material world, such mercy as received by the gopl 
Yashoda. (Srimad Bhagavatam 10.9.20) 

The verse simultaneously says prakrtamyatha, just 
like an ordinary human, and adhoksajam, beyond the 
grasp of the senses. This simultaneity refutes the 
misconception that although he is all-pervasive he 
[loses that all-pervasiveness and] reduces to a limited 
human by his may a. 



[Translator’s Note: The siddhanta is that he is 
simultaneously all-pervasive and human, not that he was 
earlier all-pervasive and now became limited to a human 
form by his may a. Such a proposal would be mayavada.] 
If mundane objects that can be understood by ordinary 
logic display some impossible behaviour then such 
impossible behaviour can be attributed to the actions of 
may a. However, in the case of he who is by his very nature 
transcendental to may a, accepting the same proposition 
is nothing short of extreme foolishness. Such foolishness 
can be compared to the act of seeing the vadaba fire 
burning in the middle of the ocean and considering it to 
be the work of an ordinary magician. 

[Translator’s Note: According to Vedic literature 
there is an eternal flame burning in the middle of the 
ocean. This flame comes from the mouth of a mare 
named vadaba. This flame is God’s arrangement to 
evaporate the excess waters that are deposited from the 
rivers in order to prevent the oceans from overflowing. 
If someone happens to see that fire and considers 
it to be the trick of a mundane magician then he is 
certainly foolish. An ordinary magician has no power 
to create such impossibilities. Similarly, attributing the 
humanness of the all-pervasive Lord to may a is extreme 
foolishness for he is fully transcendental to maya.] 
The Veda [Rg-veda 10.129.6] too proclaims [his 
transcendence]: 

arvag deva asya visarjanendtha ko vedayata ababhuva 

Even the heavenly demigods have appeared after the 
creation of this universe. Therefore, who actually can 
know the person from whom this universe appeared? 

[Translator’s Note: In other words, no one except 
Krishna himself knows himself fully. He is transcendental 
to everything and is not subject to the influence of the 
material energy, maya. Srila Jiva Goswami now begins 
to give the siddhanta regarding the Lord.] 

Finally, the conclusion conveyed through the verse 
is that the same person (Krishna) who was bound up 
is the one who is simultaneously all-pervading. Why? 
Because the terms yasya and yah, referring to he who 
is all-pervading, and the term tarn, he was bound up, 
in the original verse refer to the same entity, Krishna. 

Also, as conveyed in the verse, the fact that 
Yashoda was unaware of his all-pervasiveness is 
what brought about his binding [for if she knew 
that he was all-pervasive it wouldn’t have been 
possible for her to tie him up.] 
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[An all-pervasive entity cannot have a form.] A 
[human] form is possible only when there are limitations 
on his dimensions, since such a form includes hands, 
legs, etc., which have a fixed shape and a size. Therefore, 
the conclusion again is that a limited form and all¬ 
pervasiveness are both present in him simultaneously. 

The fundamental truth is that the Lord is he who 
contains [and harmonizes] hundreds of mutually- 
conflicting qualities within himself. [What to speak of 
the Lord], it is seen that even in this world there are 
some objects that harmonize conflicting qualities, such 
as Ayurvedic medicines that simultaneously destroy 
the three opposing imbalances [kapha, vata and pitta]. 

[Translator’s Note: Usually an Ayurvedic medicine 
can destroy one imbalance but not the others, for these 
imbalances are mutually contradictory. However, 
some Ayurvedic medicines, such as tri-phald, can 
destroy all imbalances simultaneously. In short, the 
containment of opposing qualities in a single object 
is not an impossible phenomenon even in this world. 
What then to speak of the Lord? Srila Prabhupada used 
to give a similar example that electricity can produce 
heat if passed through a heater as well as produce 
cooling if passed through a refrigerator.] 

The all-pervasiveness of the Lord is also described 
in the Brahma-samhita (5.34): 

panthas tu koti-sata-vatsara-sampr agamy o 
vayor athapi manaso muni-puhgavanam 
so py astiyat-prapada-simny avicintya-tattve 
govindam adi-purusam tam aham bhajami 

I worship Govinda, the original Supreme Lord, only the 
tip of the toe of whose lotus feet is approached by the 
yogis who aspire after the transcendental and betake 
themselves to pranayama by drilling the respiration; or 
by th ejndnis who try to find out the non-differentiated 
brahman by the process of elimination of the mundane, 
extending over thousands of millions of years. 

A Vedic literature quoted in Sri Madhvacharya’s 
commentary also describes [his containment of 
mutually contradictory qualities]: 

asthulo nanur amadhyamo madhyamo 'vyapako vyapako 
harir adir anadir avisvo visvah saguno nirgunah 

Hari is neither large nor atomic. He is not intermediate¬ 
sized yet he is intermediate-sized. He is all-pervasive 
yet limited. He takes birth yet he has no origin. He is 
not of the world yet he resides in the world. He is with 
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Krishna laughs as he plays holi 


attributes yet without attributes, [in short, he contains 
all opposing qualities.] 

The Nrsimha-tapaniUpanisad (Uttar a, 6 th kanda ) also says: 

turiyam aturiyam atmanam anatmanam ugram anugram 
viram aviram mahantam amahantam visnum avisnum 
jvalantam ajvalantam sarvato-mukham asarvato-mukham 

The Lord belongs to the fourth dimension [beyond the 
three modes of nature] yet doesn’t belong to it. He is 
the supersoul of the world yet is not the supersoul. He 
is fierce yet gentle. He is strong yet feeble. He is large 
yet small. He is all-pervasive yet limited. He is effulgent 
yet shrouded in darkness. His unlimited mouths are 
everywhere yet they are not everywhere. 

The Brahma-purana also says: 

asthulo nanurupo sav avisvo visva eva ca 
viruddha-dharma-rupo sav aisvaryatpurusottamah 

The Lord is neither large nor atomic. He is not of the 
world yet he resides in the world. He contains and 
harmonizes opposing qualities, and due to showing this 
majesty he becomes known as Purushottam, the best 
among men. 

Similarly, Sri Visnu-dharma Parana says: 
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paramanv-anta-paryanta-sahasramsanu-murtaye 

jatharantayutamsanta-sthita-brahmanda-dharine 

[I offer obeisances] to the Lord who has various forms 
which are atomic in size as well as extremely small forms 
of the size of a thousandth part of an atom and who at 
the same time holds myriad universes within his belly. 

Therefore, the Bhagavad-gfta (9.4-5) also states: 

may a tatam idam sarvamjagad avyakta-murtina 
mat-sthani sarva-bhutani na caham tesv avasthitah 
na ca mat-sthani bhutani pasya me yogam aisvaram 

By me, in my inconceivable form, this entire universe 
is pervaded. All beings are in me, but I am not in them. 
And yet everything that is created does not rest in me. 
Behold my mystic opulence! 

The term avyakta-murtina in the Bhagavad-gfta verse 
means that the form of the Lord is inconceivable to 
the faculties of mundane intelligence. 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.net). 

Divine Deeds of Damodara 

Sri Srimad Gour Govinda Swami Maharaja 

Mother Yashoda has bound up Krishna. He’s so 
fearful and afraid that he’s crying, muhur netra- 
yugmarh mrjantam — constantly he is rubbing his eyes, 
karambhoja yugmena — using his two lotus palms, 
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satahka-netram — looking at his mother with fearful 
eyes, and muhuh-svasa-kampa —breathing heavily. 

This is a transcendental lila. There is no question of 
grief in Krishna. He is full of supreme joy, paramananda- 
maya. You should understand this in tattva. His dear 
friends see that he is tied up. He is in grief, and his 
mother is very angry and grave. The friends of Krishna 
don’t dare to go to Mother Yashoda, and they also 
cannot approach Krishna. What to do? Mother Yashoda 
has bound him to an ulukhala , grinding mortar, on 
the veranda. They hide themselves behind some 
pillar or something where Mother Yashoda cannot 
see them, and they give Krishna a sign. “Hey! Come 
to the courtyard! Come to the courtyard! Come with 
that mortar, come! Just come down to the courtyard.” 

Just see how his priya-sakhas , dear friends, are 
reciprocating with his mood. They want that their 
friend Krishna should be free from such bondage. What 
wonderful bhdva is demonstrated here! You should relish 
it. It is Krishna, the Supreme Personality of Godhead who 
releases all living entities from material bondage. He is 
now in bondage and his dear friends are thinking how to 
release him from this bondage. This is pure sakhya-bhava. 

— From a lecture on SrimadBhagavatam 3.9.11. Mayapur. 29 February 1992. 

Blind, Deaf, and Dumb in Vrindavan 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (2.16) 

parfhase py anyapriya-kathana-muko 7 ti-badhirah 
paresam dosanusrutim anu viloke ndha-nayanah 
silavan niscestah para-vapusi badha-lava-vidhau 
kada vatsyamy asmin hari-dayita-vrndavana-vane 

Behaving like a mute man when it comes to 
speaking ill of others even as a joke; behaving like 
a completely deaf man when it comes to hearing 
other’s faults; behaving like a blind man when 
it comes to seeing the faults of others; behaving 
like a dead stone when it comes to using my body 
for giving even slight trouble to others — when 
will I reside in the dearmost forest of Hari named 
Vrindavan in the abovementioned ways? 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.net) 
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Brahmacharini Ashram 

His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

I understand that you are trying to organize 
a brahmacarini-asrama. A brahmacarini-asrama is 
certainly a great necessity because there are so 
many girl devotees who are attached to our Krishna 
consciousness movement. Those who are married, 
there is nothing to be said — simply live together 
as husband and wife. But for those who are not 
married certainly such brahmacaris and brahmacarinis 
should not live together. This is a special restriction 
of our cult. But because in your country there is no 
distinction between boys and girls, man and woman, 
they can freely mix without any restriction. I did 
not give too much stricture on this point because by 
such a stricture they might be annoyed and whatever 
Krishna consciousness they are trying to develop 
might have been checked. But factually if you can 
organize a brahmacdrini-asrama it will be a very nice 
idea. (Letter to Satsvarupa, 12 July 1968.) 

If there is actually a brahmacarini-asrama organized 
by San Francisco devotees, it will be very nice to keep 
Jadurani as the leader of the brahmacarinis. (Letter to 
Mukunda, 4 November 1967.) 



His Divine Grace A. C. Bhaktivedanta Swami Prabhupada 

Personal Relations 

Srila Bhaktisiddhanta 
Saraswati Thakur Prabhupada 

One who gives personal instruction to each and 
everyone does more for others than the platform 
speakers do. Generally, whatever platform speakers say 
cannot solve the problems of everyone in the audience, 
nor can it always benefit every individual. A person’s 
defects are better rectified in a private tutorial class or 
private coaching than in hearing lectures in a school or 
college. Therefore, those who instruct particular persons 
separately can award them something more permanent. 

— Amrta Vani 18.14, collected teachings of Srila Bhaktisiddhanta 
Saraswati Thakur. Compiled in Bengali by Sri Bhakti Bhagavat 
Mayukha Maharaja. Adapted and translated into English by 
Bhumipati Das and Isvara Das. Touchstone Media. Mumbai. 2004. 
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The Ornament of 
Sequential Connections 

Poetry in Sanskrit is considered most relishable 
if decorated with poetic ornaments. Scholars of the 
Sanskrit language broadly classify poetic ornaments 
into two major categories, sabda-alankara , ornaments 
based on the sounds of the words (such as alliteration 
and puns), and artha-alankara , ornaments based on 
the meanings of the words (such as simile, metaphor 
and hyperbole). Ultimately, every ornament has 
one purpose — to touch the minds and hearts of the 
reader and leave a magical impression. 

When this magical impression is caused solely 
due to the words themselves and not due to their 
innate meanings then such an ornament is known 
as sabda-alankara. This includes all varieties of 
rhyming syllables, poetry created using only one or 
two syllables, and poetry which can be laid out in the 
form of a diagram, etc. 

When the magical impression is created not by the 
words themselves but by their innate meanings then 
the resultant ornament is known as artha-alankara. 

There are hundreds of such meaning-based 
ornaments. One of them is yatha-sankhya , the 
ornament of sequential connections. This 
ornament manifests when a list of items is given 
in the initial part of a verse and then these items 
are sequentially connected to another list of items 
in the latter part of the verse. An early example of 
this in Gaudlya-vaisnava literature can be seen in 
Srila Rupa Goswami’s Padyavall (7): 

vatsalyad abhaya-pradana-samayad artarti-nirvapanad 
audaryad agha-sosanad aganita-sreyah-pada-prapanat 
sevyah srl-patir eva sarva-jagatam eteyatah saksinah 
prahladas ca vibhlsanas ca kari-rat pancaly ahalya dhruvah 

Due to showing parental affection ( vatsalya ); due to 
giving a promise of fearlessness ( abhaya-pradana- 
samaya ); due to removing the distress of the distressed 
(artarti-nirvapana); due to showing magnanimity 
(audarya ); due to removing all sins ( agha-sosana ); 
and due to facilitating the attainment of unlimited 
prosperity ( aganita-sreyah-pada-prapana ) — due to all 
these reasons, the husband of Lakshmi is the only 
personality worthy of service in all of the worlds. The 
witnesses to these qualities [in sequence] are: Prahlad, 
Vibhishan, Gajendra, Draupadi, Ahalya and Dhruva. 



[Translator’s Note: Six expressions of how the 
Lord relates with his devotees are described initially 
in the verse, while the final line offers six examples 
of those expressions: Prahlad received parental 
affection from Lord Nrsimhadeva; Vibhishan 
received fearlessness from the Lord; Gajendra’s 
distress was removed; Draupadi received the 
Lord’s limitless magnanimity; Ahalya’s sins were 
removed by the foot-touch of Lord Ram; and, 
finally, Dhruva was granted unlimited prosperity 
in his own planet.] 

Srilajiva Goswami in his Bhakti-rasamrta-sesa (4.113) 
defines this ornament as follows: 

yatha-sankhyam anuddesa uddistanam kramenayat 

Yatha-sankhya is a sequential connection of the items 
described. 

He then gives an example: 

strinam arinam mitranam krsnas tais tair gunair bhavan 
smaro danda-dharas candras tridhaiko pi bhavam sthitah 

Towards ladies, enemies and friends, Krishna 
reciprocated according to their respective moods. 
Thus he appeared to them, respectively, as cupid, a 
chastiser, and the moon. In this way he behaved in 
three ways although he was the same one person. 

[Translator’s Note: To the ladies he appeared 
as beautiful as cupid, to enemies he appeared as 
a chastiser, and to his friends he appeared as the 
soothing moon.] 

Srila Kavi Karnapur gives an example of yatha- 
sankhya wherein there are three sequentially 
connected lists as follows: 

gopls ca gopa-tanayas ca sura-dvisas ca 
rupena ca priyataya ca bhujaujasa ca 
sammohayams ca ramayams ca nisudayams ca 
sn-gokulendra-tanayo vraja-madhya-vatslt 

To the gopls y gopas and demons proud, 

Through beauty, affection, and strength of arm, 

He enchanted, delighted, and subdued, 

Thus the son of Nanda stayed in the dham. 

[Translator’s Note: There is a sequential 
connection in the people, qualities and effects 
described in the first three lines. The gopls were 
enchanted through his beauty. The cowherd boys 
were delighted by his affection, and the demons 
were subdued by the strength of his arms.] 
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Radha and Murali-manohara Krishna 


Srila Baladeva Vidyabhushan gives an example of 
yathd-sarikhya as follows: 

unmilanti nakhair lunlhi vahati ksaumdncalendvrnu 
kndd-kananam avisanti valaya-kvanaih samutrasaya 
ittham pallava-daksindnila-kuhu-kanthisu sanketika- 
vyaharah suhhaga tvadiya-virahe radha-sakhmam mithah 

[Uddhava says to Krishna], 0 fortunate one! 
Since Radha is experiencing separation from you, 


her friends try to ward off any event that might 
increase her separation. 

One sakhi says, “New flowers are budding [on the 
Ashoka tree], amorous winds are blowing from the 
south, and the cuckoo is entering the kunja making 
loud sounds.” To which, another sakhi silently 
indicates, “Nip them off using your nails.” “Block it 
with the end of your sari.” “Make loud sounds using 
your bangles to scare it away.” 


Unknown artist 
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[Translator’s Note: The responses to the three 
sentences of the first sakhi are given sequentially by 
the other sakhi.] 

Another example from Srila Baladeva 
Vidyabhushan’s Kavya-kaustubha: 

mrga-mma-sajjandndm trna-jala-santosa-vihita-vrttmdm 
lubdhaka-dhivara-pisuna niskdrana-vairinijagati 

For the deer, the fish, and the gentleman, who only 
need grass, water and basic satisfaction, there are 
needless enemies in the world — the hunter, the 
fisherman and rogues. 

— Translated by Hari Parshad Das from the below Sanskrit text sources. 

Bibliography 

— Baladeva Vidyabhushan. Kavya-kaustubha. Sanskrit taken from 
Gaudiya Grantha Mandira (www.granthamandira.net). 

— Jiva Goswami. Bhakti-rasamrta-sesa. Sanskrit taken from Gaudiya 
Grantha Mandira (www.granthamandira.net). 

— Kavi Karnapura Goswami. Alankara-kaustubha with the 
commentary of Sri Lokanatha Goswami. Edited by Shivaprasad 
Bhattacharya. Varendra Research Society. Rajshahi, Bengal. 
December 1926. 

— Vidyabhushana. Sahitya-kaumudi with the Krishnanandini 
Commentary. Kayya-mala, volume 63. Published by Kashinath 
Pandurang Parab. Nirnay Sagar Press. Bombay. 1897. 



Sri Krishna Kathamrita Bindu 

A free bi-monthly service provided by: 

Gopal Jiu Publications 
c/o Sri Krishna Balarama Mandir 
National Highway No. 5, 

IRC Village 

Bhubaneswar, Orissa, India, 751015 

Email: katha@gopaljiu.org 
Website: www.gopaljiu.org 
Subscriptions: minimag(a)gopaljiu.org 

Gopal Jiu Publications is a branch of the International Soci¬ 
ety for Krishna Consciousness, Founder-Acharya: His Divine 
Grace A.C. Bhaktivedanta Swami Prabhupada. 

Quotations from the books, letters, and lectures of His Divine Grace A. 
C. Bhaktivedanta Swami Prabhupada ©Bhaktivedanta Book Trust 
International. All other materials, unless specified, © ISKCON 
Bhubaneswar/Gopal Jiu Publications. All rights reserved. Blanket 
permission is given to redistribute Bindu in electronic or print form 
provided no changes are made to the contents. 





Yasoda and her darling Gopal 


I will Reside in Vrindavan 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (6.l) 

sarvan eva sada stuvams tata itah sarvan sada prinayan 
sarvesam sukha-sampadah svabhilasan sarvatma-bhavam bhajan 
sarvagre vinaydtibhdva-namita-gnvo nirastakhila- 
peksas tu svayam avasamy aham idarh vmdavanam pavanam 

Always glorifying everyone, always pleasing 
everyone, always eagerly desiring the happiness and 
prosperity of all, always serving everyone as if they 
are my own self, always bowing my head in extreme 
humility to all — [some day] I will personally reside 
in this most purifying abode of Vrindavan free of all 
selfish desires and expectations. 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.net). 
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Maya’s Tricks 

His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

You have described how you once fell down 
because you saw discrepancies in our philosophy. 
Actually, our philosophy is perfect, but because 
there were discrepancies in your mind at that time 
you may have thought something wrongly about our 
philosophy — that is one of Maya’s favourite tricks 
for convincing us to stop our spiritual life and enjoy 
her. So if ever you have questions or serious doubts 
about philosophy you may ask the GBC or me. (Letter 
to Rudra Das and Radhika Dasi, 20 February 1972.) 

We must stick firmly to the chanting of the holy 
name and following the rules. This will keep us from 
being tricked by maya. But there is no question of 
disappointment for some temporary bewilderment. We 
are all new and weak in this Krishna Consciousness. Just 
as everyone in the hospital is diseased, and although 
they are trying to become well there is a chance that any 
one of them may relapse, but that does not mean that 
the hospital should be closed. It is now our business to 
struggle with maya, and when we win out by Krishna’s 
grace then we regain our natural healthy life of Krishna 
Consciousness. So there is no reason for disappointment. 
(Letter to Suchandra, 19 February 1970.) 

You have been my student for some time, and 
I consider you to be one of the big men who are 
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His Divine Grace A. C. Bhaktivedanta Swami Prabhupada 


assisting me in this vast work, so I am naturally 
concerned for your well-being. I want that you should 
give up this idea of living outside and working and 
regard it only as a temporary trick of maya. I need 
strong men like yourself to stick with me and together 
we shall go back to home, back to Godhead. If you 
have no other engagement, I would be greatly pleased 
if you could take up this work of selling my books and 
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literatures everywhere, as many as possible. (Letter 
to Badarinarayan, 18 November 1971.) 

Impossible to Satisfy Everyone 


Sri Srimad Gour Govinda Swami Maharaja 

We find that when we try our best to satisfy one and 
all, we fail. We cannot satisfy one and all. Suppose a 
grhastha , a householder, tries his best to satisfy his wife, 
children, and other family members. Still, what does he 
get? He cannot satisfy them all. There is always some 
dissatisfaction. Those who are grhasthas can understand 
this. They have practical experience. The husband tries 
his best to satisfy his wife, children, and other family 
members, but still there is always some dissatisfaction. 

This is a fact. It’s a very difficult matter. It is very 
difficult for a husband to satisfy a wife. If you make 
a golden garment for her, will she be satisfied? No. 
Still there will be no satisfaction. Why? I tried my 
best to satisfy her, but I failed. 

Suppose a father tells his son, “I have maintained you. 
I have given birth to you. I have taken care of you. I have 
given education to you. I did so much, so now you must 
take care of me. You must satisfy me. Go, earn money 
and give it to me.” So the son goes out and labors hard 
like an ass and brings money. Still the father says, “No, 
bring more! This is not enough. Bring more, bring more!” 

The son thinks, “What is this? I toiled so hard, day 
and night, and brought so much money. Still he is 
not satisfied!” Why is there so much dissatisfaction? 
Because you have not satisfied the Supreme Lord 
Vishnu or Krishna. Though you try your best to 
satisfy one and all, still they are dissatisfied because 
Krishna is not satisfied. Lord Vishnu, the source of 
everything, is not satisfied. Krishna says in the Gita 
(9.24), aharh hi sarva-yajhanam bhokta ca prabhur eva ca 

— “I am the one to be satisfied through all sacrifices.” 

— From a Bhagavad-gita lecture given on 31 October 1990, New Vrindavan. 

Hankering is the only Satisfaction 


Prema-pattanam (30) of Sri Rasikottamsa 

Sri Rasikottamsa was the son of Sri GadadharBhatta , who 
in turn was a disciple of Sri Raghunath Bhatta Goswami 
and a servitor of Sri Sri Radha Madan Mohan ofVrindavan. 
Sri Rasikottamsa was born in 1605 and wrote Prema- 
pattanam around the year 1638 while in Vrindavan. His 
younger brother was Sri Vallabha Rasik, who wrote beautiful 
devotional poetry in Brajabhasha. Prema-pattanam 


literally translates to u the city of love 1 . This book describes 
Sri Vrindavan Dham as the wonderful city oftranscendental 
love where all contradictory qualities are harmonised. In this 
section , Sri Rasikottamsa describes how dissatisfaction is the 
only satisfaction of the residents ofVrindavan. It is important 
to note that these residents may not always reside physically 
in Sri Vrindavan , but within their hearts , they live always 
in Vrindavan by constantly meditating on it. 

Sri Rasikottamsa begins by saying: 

Hankering is the only satisfaction [of the residents 
of this city of love]. In this regard, Lord Brahma says 
the following (Srimad Bhagavatam 3.15.42): 

atropasrstam iti cotsmitam indirayah 
svanam dhiya viracitam bahu-sausthavadhyam 
mahyam bhavasya bhavatam ca bhajantam angarh 
nemur niriksya na vitrpta-drso muda kaih 

[Brahma said to the demigods,] “Seeing the beautiful form 
of Lord Krishna, his devotees thought — ‘The beauty of 
Lakshmi is defeated in front of his beauty.’ 0 demigods! 
The Lord who assumes a beautiful form for devotees like 
me, Lord Shiva and you was thus seen by the four Kumaras, 
who offered him obeisances by bowing their heads. Yet, 
they were not satisfied by repeatedly gazing at him.” 

In this verse, it should be understood that 
hankering manifested in the four Kumaras due to 
santa-rati , their mellow of neutrality. 

Similarly, Srila Shukadev Goswami has described 
[the rasika devotees of this city of love] as follows 
(Srimad Bhagavatam 10.13.2): 

satam ay am sdra-bhrtam nisargo 
yad-artha-vani-sruti-cetasam api 
prati-ksanam navya-vad acyutasyayat 
striya vitanam iva sadhu varta 

The nature of essence-seeking saintly souls who have 
dedicated their speech, ears and hearts to the Lord is 
that they experience constant novelty in discussions 
about him, just as lusty men experience constant 
novelty in discussions about women. 

In this verse too, by saying “the devotees experience 
constant novelty”, their hankering is clearly indicated. 

In another verse, Srila Shukadev Goswami has 
described this hankering as follows (Srimad Bhagavatam 
10.1.4): 

nivrtta-tarsair upagiyamanad 
bhavausadhac chrotra-mano ’bhirdmat 
ka uttamasloka-gundnuvadat 
puman virajyeta vina pasughnat 
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Sri Sri Radha Gopinath, the beloved lordships worshiped by Sri Chaitanya Mahaprabhu's 
associate Srimati Madhavi Devi , in Bentapur, near Jagannath Puri 


[This Hari-katha is attractive for all] It is sung by those 
who are already on the liberated platform due to being 
free from all material hankerings. It is the medicine 
[for those who are aiming for liberation]. Moreover, it 
gives pleasure to the ears and minds [of those who are 
complete materialists]. Due to all these reasons, which 
person will cease from hearing such hatha, except for 
a butcher or the killer of his own soul? 

While explaining this verse, Srila Sridhar Swami has 
said that devotees of the Lord do not think that, “Now 
I have heard enough ( alam ) hari-katha. Let me stop 
now.” In this way, the hankering is clearly evident. 
This verse has been spoken by Parikshit Maharaja and 
the hankering in him is generated due to dasya-rati , 
his mellow of servitude. 

Srila Suta Goswami says ( Srfmad Bhagavatam 
1.11.33): 

yadyapy asau parsva-gato raho-gatas 
tathapi tasyanghri-yugam navarh navam 



pade pade ka virameta tat-padac 
calapiyac chrlr najahati karhicit 

Although Lord Sri Krishna was constantly by their 
sides, even in solitary places, his feet appeared to the 
women of Dwarka to be always newer and newer. The 
goddess of fortune, Lakshmi Devi, although by nature 
always restless and moving, could not quit the Lord’s 
feet. Which ordinary woman can then be detached 
from those feet, having once taken shelter of them? 

Here, the hankering is clearly evident. The hankering 
in the women of Dwarka is due to their samahjasa rati , 
conjugal mellows in the specific mood of a wedded wife. 
The sage Shaunakaalso says (SrimadBhagavatam 1.1.19): 

vayam tu na vitrpyama uttama-sloka-vikrame 
yac-chrnvatam rasa-jhanam svadu svadu pade pade 

We’re never satisfied by hearing the transcendental 
pastimes of the Personality of Godhead, who is glorified 
by the choicest hymns and prayers. Those who have 
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developed a taste for transcendental relationships 
with him relish hearing his pastimes at every moment. 

Here, hankering generated due to Shaunaka’s 
dasya-ratij mellows of servitude, is clearly evident. 

The sage Shaunaka says again ( Srimad Bhagavatam 
3.20.6): 

ta nah klrtaya bhadram te klrtanyodara-karmanah 
rasajnah ko nu trpyeta hari-lllamrtam piban 

0 Suta Goswami, all good fortune to you! Please 
narrate the activities of the Lord, which are all 
magnanimous and worth glorifying. What sort of 
devotee can be satiated by hearing the nectarean 
pastimes of the Lord? 

Here, his hankering is generated due to his mellow 
of servitude. 

Another devotee says: 

srl-krsna tava lavanyam nije va staumi locane 
yat prati-ksana-samvardhi me tad-asthana-dayinl 

0 Krishna! What should I glorify, your ever-increasing 
youthful beauty or my eyes which allow me to have a 
glimpse of it? 

In this verse, a loving devotee of Krishna is 
dissatisfied even after having darsana , direct audience 
of him. He thus speaks this verse to the Lord. 
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He tells the Lord that even though his beauty is ever- 
increasing and even though his eyes have drunk all 
that beauty, the devotee still remains unsatisfied. 
Another verse expresses hankering as follows: 

mama krsna-tata-santata- 
sangata-krsndnga-sangamdvapteh 
tad-anu vicintana-krsnam 
manah satrsnam sada tad api 

Even though I obtain constant bodily contact of 
Krishna on the banks of the Yamuna, my mind still 
hankers, thinking of him constantly. 

This is the statement of a particular gopl towards 
Uddhava. She tells him how her mind has qualitatively 
become one with Krishna by her constant meditation 
on him according to the bhrhgl-klta-nyaya (the maxim 
of the bhrngl wasp and the insect). 

[Translator’s Note: There is a rare species of wasp 
named bhrngl that catches other insects and forces 
them to listen to its sound vibrations. By listening 
to these vibrations, the other insect becomes deeply 
absorbed in them and mystically turns into a bhrngl 
wasp in that very life. This is the maxim of the bhrngl 
wasp and the insect. The gopl says that her mind is 
like the trapped insect and Krishna’s mind is like 
the bhrngl wasp and now both of their minds have 
attained qualitative oneness.] 

— Translated by Hari Parshad Das from the Sanskrit at Gaudiya 
Grantha Mandira (www.granthamandira.net). 

Obeisances to the Tolerant 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (6.46) 

durvacyani sahasrasah paribhavan nlcaih krtan kotiso 
bhaksyacchadana-vdsa-kuty amilanad duhkhany alam kotisah 
kamadyair atipldaya ca manaso vaikalyam atyantikam 
ye sodhvapi vasanti keli-vipine krsnasya tebhyo namah 

To those who tolerate thousands of abusive 
words, millions of the humiliating insults of 
ruffians, millions of [bodily] miseries caused due 
to lack of proper food, clothing or shelter, and also 
tolerate extreme mental despair caused due to the 
anguish inflicted by lust, etc. — to those who stay 
in this sporting ground of Krishna, tolerating all 
these, I offer my obeisances. 

— Translated by Hari Parshad Das from the Sanskrit at Gaudiya 
Grantha Mandira (www.granthamandira.net) 
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Not Dependent on Disciples 

His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

A vaisnava guru is never dependent on the 
contributions of his disciples. Following the 
instructions of Haridas Thakur, a pure vaisnava does 
not personally take even a single paisa from anyone, 
but he induces his followers to spend for the service 
of the Lord whatever possessions they have. 

— Purport to Cc. antya 3.139. 

The Necessity of 
Worshiping the Devotees 

Srila Bhaktisiddhanta Saraswati Thakur Prabhupada 

Gaurasundara and his associates are the objects 
of our worship. Gaurasundara cannot be worshiped 
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without his associates. There is no way for the living 
beings to attain auspiciousness except to worship the 
vaisnavas. Neither can the living beings find benefit by 
imitating the vaisnavas. Rather, they must follow them. 

— From a lecture at the Sri Gaudiya Math, Ultadanga, Calcutta. 
5 September 1926. Excerpted from Vaktrtdvali , Garland of Divine Discourses. 
Compiled by Sundarananda Vidyavinode. Translated by Bhumipati 
Dasa, published by Isvara Dasa, Touchstone Media, Kolkata, 2014. 

A Pitiful Plea 

Srila Lochan Das Thakur’s 
Sri Caitanya-mangala texts 5 to 8 

visnu-bhakta vandon age, arayata mahabhage, 
yam a gune prthivi pavitra 

sarvajibe kare day a, visese arati pana, 

tribhuvane mangala caritra 

I pay my obeisances to all devotees of Lord Vishnu, 
especially to those who are maha-bhagavatas , for the 
earth becomes purified by their qualities. Developing 
deep-seated sympathy for the conditioned living 
entities, they exhibit their mercy. Their personality 
creates auspiciousness for the three worlds. 

muni ati abhajana, na bujhon dahina-bama, 

akasa dharite canho babe 

andhe divyaratna bache, parvata na dekhe kache, 
najani ki pariname haye 

I am worthless and don’t know right from left, yet 
I want to climb up and grab the sky! I am a blind man 
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who wants to find a splendid jewel, even though I have 
no power to see even a mountain. I do not know what 
will become of me! 


sabe eka bharasa ache, prabhu tahi kaho bache, 
guna gay a uttama adhame 
sarva-j Ive samadaya, sabe pay a padachaya, 

adhikari nahika niyame 

There is but one hope. The Lord accepts any person, 
high or low, that sings his glories. He is merciful to 
everyone. To everyone he gives the shade of his feet. 
There are no rules for attaining the qualification to 
be blessed with his shelter. 


ye punah vaisnavajana, tara katha kahi suna, 
akdrane day a sarvaloke 

para lagijivana, para lagi bhusana, 

para-upakare mane sukhe 

Please hear the glories of the vaisnavasl They are 
causelessly merciful to everyone. Their life is helping 
others. Their decorative ornament is helping others. 
The happiness in their hearts is helping others. 
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Residence Near Govardhan Part 1 


Srila Raghunath Das Goswami’s 
Govardhana-vasa-prarthana-dasakam 
with the commentary attributed to 
Srila Baladev Vidyabhushan 

The govardhana-vasa-prarthana-dasakam is a 
collection often prayers by Srila Raghunath Das Goswami 
requesting residence near Govardhan Hill. The verses are 
composed in the meter named malinl, meaning, u a lady who 
picks the choicest flowers” A Sanskrit recitation of these ten 
prayers is available at: https://youtu.be/rhX8HFQOwY4 

Text One 

ntja-pati-bhuja-dandac-chatra-bhavam prapadya 
pratihata-mada-dhrstoddanda-devendra-garva 
atula-prthula-saila-sreni-bhupa priyam me 
nija-nikata-nivasam dehi govardhana tvam 

Having appeared like an umbrella on top of the 
hand of your own master (Krishna), you destroyed 
the pride of Indra who had become emboldened 
due to his intoxicated nature and had thus turned 
into an arrogant person. 0 Govardhan! 0 king of all 


incomparably beautiful wide mountains! You are dear 
to me! Please give me permanent residence near you! 

Commentary: Having expressed the pre-eminence 
of Govardhan Hill [in his prayers named govardhana- 
asraya-dasakam ], Sri Raghunath Das Goswami, 
considering that all perfection will be attained simply 
by residing near Govardhan, prays for a residence 
near Govardhan in these ten verses. 

The author says, “0 Govardhan! You are dear to 
me.” He also says, nija-nikata-nivasam — give me 
residence near you. By saying this, he means to say 
that, “Please attract my mind away from any other 
holy place and give me exclusive residence near you.” 

The term me (me) appears once in the verse but 
is connected to two words — priyam and dehi. The 
term goes with priyam (you are dear to me) as well as 
dehi (give residence to me). This is according to the 
kakaksi-nyaya (maxim of the single eye of the crow). 

[Translator’s Note: The kakaksi-nyaya is based on 
a legend that crows have only one eye which moves 
back and forth between their left and right eye 
sockets. This one eye helps them see through both 
sockets. Similarly, in poetry there are some terms 
which are connected to two different clauses.] 

Govardhan Hill then asks Raghunath Das a question: 
“There are many hills nearby. Giving up residence 
near them, why do you desire residence near me?” 

In reply to this, Sri Raghunath Das Goswami says, 
“You are atula-prthula-saila-sreni-bhupa , the king of 
all mountains that are incomparable and wide in 
dimension. The implied meaning is that just as there 
is no point in giving up the close association of an all- 
conquering king to reside in the company of less inferior 
landlords, similarly there is no point in giving up the 
close association of the king of all mountains, Govardhan. 

Giriraj then asks another question, “It is well known 
that you are desirous of being a vraja-vasi , a resident 
of vraja-mandala. So let your residence be at any other 
location in vraja-mandala! What will you attain by 
your desire to reside specifically near me?” 

Srila Raghunath Das Goswami replies with the first 
two lines of this verse: “Krishna is your (Govardhan’s) 
own master ( nija-pati ). Krishna’s arm ( bhuja ) 
turned into a rod (danda) on which you appeared 
(prapadya) just like an umbrella. Acting as an umbrella 
(< chatra-bhavam ), you then destroyed ( pratihata ) the 
pride ( garva ) of Indra (devendra) who had become 
emboldened ( dhrsta ) due to his intoxicated nature 
(mada) and had thus turned into an arrogant person.” 
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Giri Govardhan between Pucchari and Govinda Kund 


Krishna says, mad-bhakta-pujabhyadhika — “Worship 
of my devotee is better than worship of me”. ( Bhag. 
11.19.20) The hope of Srila Raghunath Das Goswami 
is that by staying near a dear devotee of the Lord 
such as Govardhan, special mercy may be attained. 

[Translator’s Note: The commentator has thus 
explained the meaning of the verse. Although one 
should not try to see any apparent faults in the poetry of 
exalted devotees such as Raghunath Das Goswami, some 
mundane scholars have tried to find fault with this verse. 
They say that it has a defect from the point of view of rasa. 

Scholars of rasa-sastra say that a poem is truly 
relishable if the experience of rasa occurs by using 
subtlety in the words expressed. For example if a 
poet says, “Parvati Devi experienced trasa , shock, on 
seeing the snake around Shiva’s neck.”, then scholars 
of rasa-sastra may say that the term trasa is the name 
of a sancarl-bhava or a transitory mellow. Directly 
mentioning it is a fault from the point of view of rasa. 

Instead, the poet should have subtly implied the feeling 
of shock by saying, “Parvati Devi trembled on seeing the 
snake around Shiva’s neck”. By not mentioning the name 


of the emotion directly, subtlety of taste is evoked. Such 
understated poetry is truly appreciable. 

Similarly, some so-called scholars say that by 
directly mentioning the names of two transitory 
mellows — garva and mada — in this verse of Raghunath 
Das Goswami, a fault has arisen from the point of view 
of rasa. To them, the commentator says the following]: 

Wherever it is not possible to express a transitory 
mellow by using subtle phrases, there is no fault in 
directly mentioning the names of such transitory 
mellows. Therefore, directly mentioning the terms 
garva and mada is not to be considered a fault here. 

Text Two 

pramada-madana-lilah kandare kandare te 
racayati nava-yunor dvandvam asminn amandam 
iti kila kalanartham lagnakas tad-dvayor me 
nija-nikata-nivasam dehi govardhana tvam 

In each and every cave of yours, the eternally 
youthful couple carry out excellently intoxicating 
amorous pastimes. By giving me permanent 
residence near you, you will thus stand guarantee 
that I will be able to witness these pastimes. 
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Govardhan Hill near the village ofjatipura 


Commentary: [Question by Govardhan]: “The 
prayer just spoken by you [in the previous verse] is 
nice indeed. So reside here near me for two or three 
days. Why do you ask for permanent residence?” 

Sri Raghunath Das Goswami replies, “The 
eternally youthful couple Radha and Krishna 
are eternally carrying out pastimes in each 
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and every cave of yours. These pastimes are 
excellent and intoxicatingly amorous and so 
in order to witness these pastimes eternally, 
please give me residence.” This is the mood of 
Sri Raghunath Das Goswami. 

[To be continued.] 

— Translated by Hari Parshad Das from Stava-puspanjalih with the 
commentary attributed to Srila Baladev Vidyabhushan. Edited by 
Shri Batu Das. Published by Nityasvarup Brahmachari. Printed at 
Devakinandan Press. Vrindavan. Vikram Samwat 1958 (~ 1901 A.D.) 

0 Vrindavan! Be my Mother 

Srila Prabodhananda Saraswati’s 
Vrndavana-mahimamrtam (ll.l) 

svotsahge nyasya balam nijam imam iti duscestam uccair amedhya- 
kndam sodhvapamdhan sakamnam ati-sammrjya vitam rajobhih 
atmesa-prema-divyam stana-bharam amalam payayitvasumatah 
snmad-vmdatavi tvam sahaja-niravadhi-sneha-pure ’bhiraksa 

0 glorious forest of Vrindavan! 0 mother 
who is naturally overflowing with affection! 
Considering me as your child, please pick me 
up on your lap and tolerate my various stupid 
offenses. Having tolerated the offenses of your 
piteous child, please cleanse my body of the dust 
[of material existence]. Having done that, please 
sumptuously feed me the breast-milk of divine 
love of your dear Lord (Krishna). In this way, 0 
mother, please protect me in all ways! 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.net) 
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The Simplicity of Brahminical Culture 

His Divine Grace 

A. C. Bhaktivedanta Swami Prabhupada 

In the old days, life was not so much conditional 
and encumbered. The simple problems were then the 
problems of bread, clothing and shelter, which were 
solved by the simplest process. By agriculture they 
used to solve the bread, clothing and shelter problems, 
and industrialization was unknown to them. Thus 
they had no idea of living in big palatial buildings at 
the cost of sacrificing the boon of humanity. They 
were satisfied to live in cottages, and yet they were 
perfectly intelligent. Even the famous Chanakya 
Pandit, who was the Prime Minister of India during 
the reign of Chandragupta, used to live in a cottage 
and draw no salary from the state. Such simple habits 
did not deteriorate his high intelligence and dignity, 
and as such he had compiled many useful literatures 
which are still read by millions for social and political 
guidance. Thus the simplicity of brahminical culture 
was an ideal to the subordinate members of the 
society, and in the deductive way the subordinate 
orders, namely the the ksatriyas , the vaisyas and the 
sudras, would follow the instruction of the cultured 
Brahmins. Such ways of approaching the truth are 
always simple, plain, and perhaps the most perfect. 

In the old days even a politician Brahmin like 
Chanakya would say: 

next column ^ 



His Divine Grace A. C. Bhaktivedanta Swami Prabhupada 

I vidvatvam ca nrpatvam ca naiva tulya kadacana 
sva-dese pujyate raja vidvan sarvatra pujyate 

A really cultured, learned fellow is far above a 
politician because a politician is honoured by the 
votes of his countrymen while a cultured and learned 
fellow is honored everywhere all over the world. So 
I we say that Rabindranath and Gandhi were never 
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dependent on the votes of their countrymen but they 
were honored all over the world for their cultural 
contribution. The same Chanakya Pandit defined the 
standard of learning. The standard of learning had 
to be testified by its result and not by the manner of 
university degrees. He said that one who looks upon 
all women except one’s married wife as mothers, 
all other’s wealth as pebbles on the street, and all 
living beings as one’s own self, is a really learned 
fellow. He never stressed on the point of how many 
grammars, rhetorics or other books of knowledge 
that one might have gone through or how many 
doctorates of different universities one might have 
been decorated with. It 


— Letter to Jawaharlal Nehru, 20 January 1952. 


Repent and Cry 

Sri Srimad Gour Govinda Swami Maharaja 

Don’t find fault with others; find fault with yourself. 
See all good in others and bad in yourself. The caitya- 
guru y paramatmdy Krishna, knows your heart. He 
knows what you are whispering in your heart. You 
cannot cheat him. Outwardly you may be speaking 
very sweet from the lips. Your external dealings may 
be very nice. But inside, don’t be a hypocrite. Be a 
simple, natural Vaishnava. 

You have no simplicity in your heart. Duplicity, 
pretentiousness, crookedness, politics — so many nasty 
things are there in your heart. You follow this gaddarika- 
srota-nyaya [the maxim of one foolish sheep leading the 
entire flock of foolish sheep to fall into a ditch]. 

Krishna as caitya-guru y paramatmdy knows you are 
not serious. You should be thinking, “How can I get 
a bona fide guru? The aim of my life is to get Krishna, 
cent-percent Krishna.” You should be crying in your 
heart. Krishna will know, “Yes, this soul is crying for 
me.” This crying is most important. In the Adi Purdna y 
Krishna has said, rudanti mama sannidhau. u Rudant\ 
means crying, aham parikntah — One who cries for 
me from the core of his heart purchases me. Have 
you ever cried for this? Therefore I say you are not 
serious. You are superfluous. You are just following 
this gaddarika-srota-nyaya. That is your mistake. Why 
do you find fault with others? Krishna knows, “Oh, 
this fellow wants a cheater, not a teacher.” Therefore 
Krishna provides a cheater. You should admit that it is 
your bad karma, your mistake. Then repent and cry. 


Cry before Krishna, before Mahaprabhu. Cry 
from the core of your heart so they’ll shower 
mercy on you. Then you’ll never be cheated. 
This is the process. It is a most important and 
serious thing. This is a personal relationship and a 
personal responsibility. It is not the responsibility 
of anyone else. You alone are responsible for your 
activity. Why should someone else be responsible? 
It is up to you to accept a bona-fide guru, not 
a bogus guru; to get cent percent Krishna; to 
make your life successful, not his life, or that 
life, or anybody else’s life. This is a very deep, 
confidential philosophy. Try to understand it. It 

— The Process of Inquiry, Chapter 8. Gopal Jiu Publications. 

Residence near Govardhan, Part 2 

Srila Raghunath Das Goswamfs 
Govardhana-vasa-prarthana-dasakam 

With the commentary 
Attributed to Srila Baladev Vidyabhushan 

A Sanskrit recitation of these prayers is available at: 
https://youtu.be/rhX8HFQOwY4 

Verse 3: 

anupama-mani-vedi-ratna-simhasanorvi- 
ruha-jhara-dara-sanu-droni-sanghesu rangaih 
saha bala-sakhibhih sankhelayan sva-priyam me 
nija-nikata-nivasam dehi govardhana tvam 

On your incomparable jewel-bedecked stone platforms 
that act as thrones, under your trees, in various places 
such as waterfalls and caves, and on even and uneven 
lands, you fully arrange various sports for your dear 
Krishna along with his jovial friends and Balaram. 
[For witnessing all these,] please give me permanent 
residence near you! 

Commentary: [Giriraj asks another question:] 
“Reside near Sanket-van. There certainly you will 
experience the sight of various divine pastimes 
of the youthful couple. Why do you pray for 
residence near me?” 

[Translator’s Note: Sahketa means a secret meeting 
spot. Sanket-van is a forest midway between Barsana 
and Nandagram where Radha and Krishna would each 
travel half the distance to meet at a secret location and 
perform conjugal pastimes. Govardhan is suggesting 
that this could possibly be an ideal location to reside 
for a person desirous of viewing all such pastimes.] 
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Govardhan Hill near Punchari 


Replying to this, Sri Raghunath Das Goswami utters this 
verse. He says, “0 Govardhan! You fully arrange various 
sports for your dear Krishna along with his various jovial 
friends and Balaram on incomparable jewel-bedecked 
stone platforms which act as decorated thrones, and also 
at various other places. While arranging for such sports, 
please give me residence near you.” 

The mood here is that by residing near Govardhan, 
all varieties of pastimes of Krishna can be experienced 
[not only the conjugal ones with Radha and the gopis]. 

The incomparable jewel-bedecked platforms that act 
as decorated sitting places, the trees, waterfalls, caves, 
and even and uneven fields, all act as pastime grounds 
for activities such as relieving fatigue and cracking 
jokes, playing on swings, games of finding lost cows 
[wherein one cowherd boy assumes the role of a lost 
cow and other cowherd boys divide themselves into two 
groups, one that tries to rescue the cow and one that 
tries to steal it], playing hide and seek, and wrestling. 

[Translator’s Note: The places and pastimes are 
sequentially connected by the commentator: 


* The jewel-bedecked platforms act as sitting 
places for relief of fatigue and cracking jokes. 

* The trees are used for playing on swings. 

* Waterfall areas and caves are ideal for playing 
the games of lost cows and hide and seek. 

* Even and uneven fields provide variegated 
experiences in wrestling. 

After explaining this, the commentator provides 
some meanings of the terms used from popular 
Sanskrit dictionaries:] 

The term dara is defined in the Medini-kosa (27.46) 
as a cave. The term sanu is defined in the Amara-kosa 
(2.3.5) as an even field of a mountain. The feminine 
term droni is defined in the Medini-kosa (15.17) as a 
general tract of uneven land. 

Verse 4: 

rasa-nidhi-nava-yunoh saksinim dana-keler 
dyuti-parimala-viddham syama-vedim prakasya 
rasika-vara-kulanam modam asphalayan me 
nija-nikata-nivasam dehi govardhana tvam 
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Having manifested the syama-vedl — the witness 
to the toll-tax payment pastime of the eternally 
youthful couple who are like two personified oceans 
of conjugal mellow — you bring about immense joy 
to the assembly of the best of rasika devotees. [While 
you are bringing about such joy], please give me 
residence near you. 

Commentary: In this verse Sri Raghunath Das 
Goswami prays to Govardhan, who bestows exquisite 
darsana [of rare pastime locations] on the devotees. He 
says, “0 Govardhan! Having manifested the syama-vedl y 
which is a witness to the toll-tax payment pastime of 
the two personified oceans of conjugal mellow, the 
eternally youthful couple Radha and Krishna, you bring 
about immense joy to the assembly of the best of rasika 
devotees of Lord Krishna. While you are bringing about 
such joy, please also consider giving me residence near 
yourself.” [Part of this purport was intentionally left out 
by us as the author just rephrased the verse with no extra 
meaning than what is given in the above translation.] 
[Translator’s Note: Near the Dana Ghati area 
on the Govardhan parikrama road is a Govardhan 
sila with the footprints of Srimati Radharani 
and Krishna. This is the syama-vedl, i.e. Shyam’s 
platform. Srila Raghunath Das Goswami describes 
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the syama-vedl, also known as the krsna-vedl, in his 
Vraja-vilasa-stava (77) as follows: 

ghatta-krlda-kutukita-mana nagarendro navlno 
darn bhutva madana-nrpater gavya-dana-cchalena 
yatra pratah sakhibhir abhito vestitah samrurodha 
srl-gandharvam nija-gana-vrtam naumi tarn krsna-vedlm 

Excited by the desire to carry out the toll-tax pas¬ 
time, the youthful king of debauchees (Krishna) 
became the tax-collector of the king named cupid. 
On the pretext of collecting tax in the form of 
milk products, he along with his group of friends 
fully obstructed the path of Srimati Gandharvika 
(Radha) and her friends. I offer my obeisances to 
that place named krsna-vedl (or syama-vedl ).] 

What is the nature of this syama-vedl ? It is replete 
with radiance and fragrance. Sri Raghunath Das 
Goswami says, “By having darsana of this syama-vedly 
the rasika devotees feel immensely joyous and this 
causes them to shout out chants of joy. By staying 
near you, 0 Govardhan, I too will be able to regularly 
hear these chants of joy! And having heard these 
chants, I too will be able to visit this place [regularly] 
and will be able to have [regular] darsana of this 
beautiful witness of your amorous pastimes.” V 
[To be continued.] 

— Translated by Hari Parshad Das from Stava-puspanjalih with the 
commentary attributed to Srila Baladev Vidyabhushan. Edited by 
Shri Batu Das. Published by Nityasvarup Brahmachari. Printed at 
Devakinandan Press. Vrindavan. Vikram Samwat 1958 (~ 1901 A.D.) 

Radiance and Darkness 

Srila Prabodhananda Saraswati’s 
Vrnddvana-mahimdmrtam (13.67) 

tejo ’bhavas tama iti vadanty eka acarya-desya 
mayollasam nigama-nipunas tan-nimittam vadanti 
vrndatavyarh prasarati tadit-koti-koti-prakase 
ko py ascaryo vilasati mahabhasvaro dhvanta-rasih 

Certain learned acaryas of the scriptures say that 
darkness is the absence of radiance. Other acaryas 
learned in the Vedas add to this by saying that 
darkness is a feature caused by mayas radiance 
and wherever there is radiance there cannot be 
darkness. But see how amazing it is that in this 
forest of Vrindavan, Radha’s radiance, which is 
equal to the brilliance of millions of lightning 
bolts, is spreading around and is causing Krishna’s 
darkness to appear even more brilliant. i$ 

— Translated by Hari Parshad Das from the Sanskrit available at 
Gaudiya Grantha Mandira (www.granthamandira.net). 









